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EXECUTIVE SUMMARY 
This study presents an analysis of the wealth of data yielded by the Gen17 survey, which was conducted 
between February – May 2017 and completed by 8,621 respondents, of whom 4,109 live in Victoria. In 
addition to the Gen17 survey, twenty-nine face-to-face interviews were conducted. The objective of the 

study is not to develop a set of recommendations for implementation; rather, it provides a 

comprehensive overview of the pattern of attitudes and values that characterise those who attended 

different educational streams, presented for consideration by educational experts, school boards, parents 

and members of the community. 

THE MELBOURNE CONTEXT 

In Melbourne eight Jewish schools were established between 1949 and 1978. This was an ambitious 
educational enterprise undertaken by members of the relatively small Melbourne Jewish community. It 
provided parents with a wealth of educational options, ranging across the religious and ideological spectrum 
from Ultra-Orthodox, Modern Orthodox, and Chabad, to cross-communal Zionist, Progressive, and secular. 

In addition to serving to transmit values across the generations, most of the schools achieve consistently 
high academic results in general subjects, as indicated by the achievement of their graduating classes. 
Among the more than 500 Victorian schools with Year 12 VCE classes, some Jewish schools consistently rank 
in the top ten, and nearly all with VCE classes rank in the top 50.  In 2018 a Jewish school ranked first in 
Victoria.  

In 2018, enrolment in the Jewish schools numbered 5,313, estimated at close to 60% of primary school age 
children and a higher proportion at the secondary level. However, despite their outstanding achievements, 
the sustainability of so many schools, with an additional three small Orthodox schools established since 
2003, is an issue of ongoing discussion.  

The cost of education is a concern for most parents. In 2019 average annual fees for the different school 
systems in Victoria were $904 for Government, $7,371 Catholic, and a much higher $27,455 for Private. 
While there is considerable variation between Jewish schools, and means-tested subsidies are available, the 
fees at some Jewish schools are among the most expensive in the state. 

Not only are Private school fees high, they continue to increase at a faster rate than average earnings. These 
educational costs occur in the context of substantial increase in house prices, which has left young couples 
facing high mortgage payments and lower disposable income than earlier generations; other cost of living 
pressures include the steep rise in electricity and gas prices.  

Contrary to fears that have been expressed, to the present there has not been a major impact on school 
enrolments. The enrolment at the Melbourne Jewish schools has remained largely constant, with a marginal 
increase of some 190 students between 2006 and 2016, although relative to the size of the school age 
population there has been a decline – enrolment over the ten years increased by close to 5%, but the 

school age population increased by an estimated 18%. 

In addition to the school fees, a range of demographic issues impact on school numbers. One factor relates 
to family composition with a rise in the divorce rate. Once parents are divorced their income is divided 
between two households – one parent might decide Jewish schools are not important or that the cost is 
prohibitive. A second demographic factor is greater life expectancy:  many grandparents have less capacity 
to contribute to the cost of their grandchildren’s education as they apportion their savings for lengthy 
retirement years, and transmission of wealth to their children is delayed and may be much reduced. Thirdly, 
couples are marrying later in life and many defer having children and limit their family size.  
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At a broad level, there is an ongoing shift in the value placed on Jewish education. This is not an issue for 
Orthodox families for whom there is no alternative to Jewish schooling, but many in the less observant 
community do not prioritise a Jewish education as their parents once did.  

THE GEN17 SURVEY 

Studies of Jewish education typically aggregate results for ‘Jewish schools’. Recent examples include the 
British Jewish Lives project and major Canadian and American surveys such as the 2018 Survey of Jews in 
Canada and the Pew Research Centre’s 2013 Portrait of Jewish Americans.  

This study is distinctive in its disaggregation of different streams of Jewish schooling. The analysis 
considers respondents aged 18-49 who had at least six years attendance at a Jewish secondary school in 

Australia. Most of these respondents also typically spent their primary school years in a Jewish school; close 
to 90% of those with six or more years of Jewish secondary schooling also attended Jewish primary for six or 
more years. 

Data is disaggregated by two age groups and by school attended. The main focus is on recent school 
graduates, aged 18-29 at the time of completing the survey, who are compared with an older cohort aged 
30-49 and with respondents who did not attend a Jewish school. The achieved Gen17 sample comprises 726 
who attended a Jewish school, and 379 who did not. 

Those who attended a Jewish school are divided into three categories; first, there are 330 attendees of the 
Modern Orthodox Mount Scopus Memorial College, who comprise 45% of the sample. Mount Scopus is the 
only school with sufficient survey respondents to make possible stand-alone analysis. A second category 
comprises a combination of attendees of the Orthodox schools Adass Israel School, Yeshivah-Beth Rivkah 
Colleges, and Leibler Yavneh College, with a total of 291 respondents.  The third category comprises 
attendees of a non-Orthodox school, Bialik College and The King David School, a smaller 105 respondents.  
The second and third categories are aggregations – they cannot be read as reflecting the situation in any 

one of the schools. The data is useful as indicating broad patterns and is not reliable for other purposes. 

Gen17 was an opt-in survey, not a random sample of the population. With an opt-in survey there is risk that 
one segment of the population will be over-represented, other segments under-represented, with the result 
that the profile of the community is skewed.  This risk is largely obviated in much of the analysis here 
reported, which is concerned with attitudes and observances within population segments, not the whole 
community.  The findings point to broad patterns which are consistent with the known character of 
different population segments and are important in providing understanding of differentiation between 

the segments.   

Questions in the Gen17 survey typically presented respondents with four-point options, ranging, for 
example, from strong agreement, agreement, disagreement, and strong disagreement.  Patterns of 
differentiation are clearest when attention is focused on strongly held views, either in agreement or 
disagreement. The broad pattern indicates that strong positive responses are found in highest proportion 

among those who attended an Orthodox school, then Mount Scopus, non-Orthodox, and the lowest 

proportion among those who did not attend a Jewish school.  For example, for respondents aged 18-29 
very strong sense of connection to Jewish communal life ranges by school from 58% Orthodox, 51% Mount 
Scopus, 36% non-Orthodox, and 22% among those who did not attend a Jewish school (Table 38). Strong 
preference for Jewish education at the high school level ranges from 82% to 32%. (Table 15) 

While this broad pattern is evident in response to the majority of survey questions, there is variance which 
provides insight into issues on which there is the greatest and least agreement across the Jewish 
community. The following discussion concerns the responses of those aged 18-29. 
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[A] Issues on which there is a large measure of agreement or commonality, irrespective of school 

attended, includes the importance of Holocaust remembrance and of combating antisemitism, pride in 
being Jewish, Zionist identification and sense of responsibility to ensure Israel’s continued existence. This is 
illustrated with reference to the following questions:  

Remembering the Holocaust, ‘very important’ to own sense of Jewish identity, 63% (Orthodox), 73% 
(Mount Scopus), 68% (non-Orthodox), and 59% did not attend a Jewish school  

Combating antisemitism, ‘very important’ to own sense of Jewish identity – 47%, 42%, 38%, 43% 

Proud to be a Jew, ‘completely agree’ – 86%, 89%, 76%, 63% 

Zionist identification, ‘yes’ – 80%, 90%, 78%, 62%  

Responsibility to ensure Israel’s continued existence, ‘agree’ – 87%, 83%, 83%, 68%   

[B] On some aspects considered in the survey, however, there is a large measure of commonality among 

those who attended a Jewish school, differentiated from those who did not. This includes having studied 
for a Bat- or Bar-Mitzvah, importance attached to sharing of festivals and shabbat with family, identification 
with the Jewish people, friendship patterns, youth group involvement, and visits to Israel.  

Bat- or Bar- Mitzvah ceremony – 94%-99% attended Jewish school, 59% did not attend Jewish 
school 

Sharing Jewish festivals with family, ‘very important’ to own sense of Jewish identity – 70%-80%, 
50%  

 Shabbat meal with family, ‘always’ – 67%-87%, 32%  

 Sense of belonging to the Jewish people, ‘completely agree’ – 63%-80% 43%  

 ‘All’ close friends are Jewish – 41%-55%, 9%  

Jewish youth movement involvement, experience growing up – 69%-85%, 43%  

Visited Israel two or more times – 75%-91%, 43%   

[C] On a limited number of issues there is commonality among those who attended an Orthodox school or 

Mount Scopus, differentiated from those who attended a non-Orthodox school or did not attend a Jewish 
school.  These issues include importance attached to marrying another Jew, kosher observance in the home, 
and aspects of the peace process in Israel:  

Marrying another Jew, ‘very important’ to own sense of Jewish identity – 54%-77% Orthodox 
school, 21%-22% non-Orthodox or did not attend a Jewish school  

 Only kosher meat bought for the home – 41%-81%, 6%-13%  

 Control of the West Bank is vital for Israel, ‘agree’ 52%-69%, 22%-28%  

[D] Finally, for some questions those who attended an Orthodox school are differentiated from all other 

schools. These questions relate to religious belief and observance of religious law, experience of study at a 
Yeshivah or seminary in Israel, centrality of Jewish identity, and sense of responsibility to Jews around the 
world.  

Observing halacha, ‘very important’ to own sense of Jewish identity – 48%, 3%-8%  

Prayer, ‘very important’ to own sense of Jewish identity – 45%, 8%-10%  

Studied at yeshivah/ seminary in Israel – 64%, 1%-18%  

Being Jewish is ‘a central element in life’ – 67%, 25%-39%  

Sense of responsibility to take care of Jews in need around the world, ‘completely agree’ – 60%, 
21%-31%  
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SCHOOLS AND HOME ENVIRONMENT 

As to be expected, parents typically chose a school for their children that is in keeping with their own 

values; in most cases there is congruence of the school and home environment.  

The Gen17 survey provides scope to compare current attitudes with the self-described religious 
identification of the home in which respondents were raised. The finding is that of those aged 18-29 who 
attended an Orthodox school as here aggregated, 86% are from an Orthodox home; of Mount Scopus 
attendees, the largest proportion (60%) is from a Traditional home, a minority (26%) from a Modern 
Orthodox home; of non-Orthodox, the largest proportion is from Traditional (36%) or non-practising (21%) 
home; and of those who did not attend a Jewish school, just 6% are from an Orthodox home and 12% 
Traditional, with the majority (54%) from a ‘Just Jewish’ or non-practising home. (Table 12)  

The importance of the home environment is indicated in the analysis of attitudes among those who had a 
common school experience at Mount Scopus.  Although they attend the same school, there is a substantial 

difference in attitude and values between those from a self-described Orthodox or Traditional home and 

those from a non-Orthodox or non-observant home.  For example, sense of being Jewish is ‘a central 
element in my life’ is indicated by 36%-39% of those who attended Mount Scopus and were from a Modern 
Orthodox or Traditional home, 16-22% from a Conservative, Progressive, non-denominational, or secular 
home. The relative proportions for observing halacha (‘very important’ or ‘fairly important’) are 31%-36% 
and 0%-10%. Importance attached to marrying another Jew (‘very important’) is 60%-64% and 32%-42%. 

In consideration of differentiation of attitudes by category of school attended, it is important to be aware 
that attitudes are shaped not simply by schooling but may be impacted by the congruence (or dissonance) 
of the home and the school.  

PREFERENCES FOR JEWISH EDUCATION 

All respondents were asked for their school preference, in response to the question ‘whether or not you 
have children, do you feel it is preferable for Jewish children to attend a school that is Jewish or non-Jewish 
or do you have no preference either way?’  

Among respondents aged 18-49, 71% indicated ‘strong preference’ or ‘some preference’ for a primary 

Jewish school, with almost the same proportion (72%) indicating preference for a Jewish high school. 

When survey data was analysed by the respondent’s school attended, substantial difference in response 

was indicated. ‘Strong preference’ or ‘some preference’ for a Jewish high school was at 92% among those 
who attended an Orthodox secondary school, a lower 85% among those who attended Mount Scopus, 68% 
non-Orthodox, and 49% who did not attend a Jewish school.  With attention narrowed to ‘strong 
preference’, the relative proportions were 82%, 60%, 45%, and 32%. 

A second question asked respondents with at least one child under the age of 12 for their current plans for 
their children’s education. Given the small sample, as few respondents under the age of 40 have children of 
that age, it is not possible to disaggregate analysis by school attended.  

Of all respondents, 64% indicated ‘yes, definitely’ or ‘yes, probably’ that they planned to send their child 

to a Jewish high school, 24% ‘no, probably not’ or ‘no, definitely not’, and 12% that they were undecided. 
(Figure 1) 

Among those whose marriage partner was not Jewish, there was a markedly lower preference for 

children to attend a Jewish school. Just 18% indicated that they planed ‘definitely’ or ‘probably’ for their 
child to attend a Jewish high school, 67% ‘probably not’ or ‘definitely not’, with 16% ‘undecided’. (Figure 4)  

This finding is significant in the context of the gradual increase in intermarriage in the Jewish population. 
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AFFORDABILITY OF JEWISH EDUCATION 

A question on affordability of Jewish education was asked of respondents with children.  

Respondents had the option of indicating if school fees were a minor or major problem. They were provided 
with five options: the cost was ‘well within’ their financial capacity, ‘entails some sacrifices’, ‘significant 
financial sacrifices’, ‘major financial sacrifices’ or was ‘beyond their household’s capacity.’ 

The combined top three responses indicating difficulty – ‘beyond capacity’, ‘major’ or ‘significant’ financial 
sacrifice – was indicated by 31% for childcare, 27% for pre-school, and a much higher 50% for school.  

Respondents aged 18-49 with school age children were asked if ‘the cost of school fees ever prevented you 
sending one or more children to a Jewish day school?’; 12% indicated that they never considered sending a 
child to Jewish school; 34% of all respondents aged 18-49, or 39% of those who did consider the option of a 

Jewish school, indicated that they had been prevented by cost.  (Table 18) 

Of those aged 18-49 with school age children who identify as Strictly Orthodox, only 3% indicated that they 
had been prevented by the cost of fees from sending one or more children to a Jewish school, but larger 
proportions at 22% of Modern Orthodox, 40% Traditional, and 56% who identify as ‘Just Jewish’ or of no 
denomination. This pattern of response is likely explained not by differing financial capacity within the 
denominations, but by the extent of commitment to Jewish schooling and willingness to prioritise and make 
sacrifices; an additional factor may be a greater willingness to apply for fee subsidies, and the greater 
availability of subsidies in some schools.  

HOW SCHOOL FEES ARE PAID  

Respondents were asked how they meet the cost of school fees in a multiple response question that 
provided scope to indicate all sources of funding, in recognition of the reality that many parents access 
more than one funding source:  67% percent of respondents aged 18-49 with children currently in a Jewish 
school indicated that they pay fees from their personal or household income, 9% obtained a bank loan, 25% 

received a means-tested subsidy from their school, and 19% obtained financial support from family 
members. 

ADVANTAGES AND DISADVANTAGES OF JEWISH EDUCATION 

Respondents were asked to indicate the perceived advantages and disadvantages of a Jewish education, in 
two questions that presented a combined 31 response options. 

Of these, one response stood out for many respondents: among respondents aged 18-29, the disadvantage 
of high cost was indicated by a total of 44% across the full sample, but there was a marked difference by 
Jewish school attend: high cost was indicated by 49% of those who attended an Orthodox school, 68% 

Mount Scopus, 45% non-Orthodox, and 25% of those who did not attend a Jewish school.  

A substantial proportion (30%) of attendees of a non-Orthodox school indicated the disadvantage of ‘lack of 

ethnic and cultural diversity’, compared to 17% of those who did not attend a Jewish school, 8% Mount 
Scopus and 6% Orthodox. While 3%-4% of those who attended a Jewish school indicated that a 
disadvantage was that Jewish schools were ‘too elitist’, a relatively high proportion at 14% did so among 
those who did not attend a Jewish school. (Table 21) 
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There was a large measure of agreement across the different schools that the main advantages of Jewish 
education were that it ‘strengthens Jewish identity’, selected by 22%-25%, provision of ‘strong Jewish 

education’, particularly indicated by those who attended an Orthodox school (33%), and fostering of ‘a 

sense of belonging to the Jewish community’ (13%-27%). A relatively high proportion of Mount Scopus 
attendees indicated the advantage of developing ‘Jewish friendships and networks’ (20%). (Table 20) 

RELIGIOUS IDENTIFICATION 

In a general question, respondents were asked if they are more or less religiously observant than they were 
five years ago.  

As to be expected, the survey found that identity is more changeable in the younger age group. Among 
respondents aged 18-29, 26%-35% indicated that their level of observance has not changed over the last 
five years, compared to 45%-64% among those aged 30-49. 

Of those who indicate change in religious observance, among the younger respondents more have 

become less observant. Among attendees of an Orthodox school, 26% are more observant, 37% less 
observant, a difference of 11%; Mount Scopus, 23% more, 29% less, a difference of 6%; non-Orthodox, 16% 
more, 23% less, a difference of 7%. (Figure 11) 

Further insight into pattern of change across the generations is provided by two questions that asked 
respondents to indicate the identification of the home in which they grew up and their current religious 
identification.  

The survey finds a consistent pattern of marginally lessened identification with Orthodox or Traditional 

Judaism and increase in the proportion who are no longer practising.  

Of those aged 18-29 who attended an Orthodox school, 53% now identify as Modern Orthodox, down from 
60% growing up; among those who attended Mount Scopus, 54% now identify as Traditional, down from 
60% growing up.  

Among the non-Orthodox school group and those who did not attend a Jewish school, change is best 
indicated by the descriptor non-practising, as relatively few indicate that they are from Orthodox or 
Traditional homes. Of those who attended a non-Orthodox school, 21% indicated that growing up their 
home was non-practising, 38% now identify as non-practising; among those who did not attend a Jewish 
school, 40% were from a non-practising home, 51% now identify as non-practicing.  

Less change is indicated by those aged 30-49; of those who attended an Orthodox school, there is a 
marginal increase in the proportion indicating that they are now of no denomination, increased from less 
than 1% growing up to 5% today; of attendees of Mount Scopus, 63% describe their home growing up as 
Traditional, 52% today. (Table 23) 
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RELIGIOUS PRACTICE 

In questions related to Jewish practice and rituals, consistent patterns differentiate the schools.  

Always participating in a Sabbath meal with family or friends was indicated by 87% of those aged 18-29 who 
attended an Orthodox school, 71% Mount Scopus, 67% non-Orthodox and 32% of those who did not attend 
a Jewish school. Purchase of only kosher meat for the home was indicated by 87% of those who attended an 
Orthodox school, a lower 33% Mount Scopus, 20% non-Orthodox, and 6% of those who did not attend a 
Jewish school. Lower proportions in each group eat kosher meat outside of the home. (Figure 25) 

A quarter of 18-29 year old Orthodox school attendees go to synagogue once a week, a further 14% several 
times a week and 12% every day, a total of 51%.  Of Mount Scopus attendees aged 18-29, 21% attend 
synagogue at least once a week, this drops by half to 5% of the 30-49 year old. 71% of this group only attend 
on special occasions or on high holidays; 19% of those aged 18-29 who attended a non-Orthodox school and 
10% who did not attend a Jewish school indicated synagogue attendance at least once a week.  (Table 35)  

The highest level of observance across the groups is indicated for participation in a Passover seder, 
indicated by more than 90% who attended a Jewish school and 68%-72% of those who did not.  (Table 34)  

JEWISH IDENTITY 

The survey included two general questions on current Jewish identity.  Respondents were asked ‘Which of 

the following best expresses your sense of being Jewish?’, with five response options specified: ‘being 
Jewish is a central element of my life’, ‘a significant element of my life’, ‘limited to taking part in some 
communal or family activities’, ‘of little importance to me,’ and of ‘no importance to me’.   

Among respondents aged 18-29, the proportion indicating ‘central’ or ‘significant’ was 97% among those 
who attended an Orthodox school, 89% Mount Scopus, 90% non-Orthodox, and 75% among those who did 
not attend a Jewish school, with a similar pattern indicated by the older age group.  

At the strongest level of identification, that being Jewish was a ‘central element’ in life, greater 
differentiation is indicated: among those aged 18-29, ‘central element’ was indicated by 67% of those who 
attended an Orthodox school, 39% Mount Scopus, 34% non-Orthodox, and 25% of those who did not attend 
a Jewish school; there was a similar distribution of attitudes among the older age group. 

Very few indicated that their Jewish identity was of limited, little, or of no importance; among respondents 
aged 18-29, 3% of those who attended an Orthodox school, 10%-11% of those who attended Mount Scopus 
or a non-Orthodox school, and a substantially larger 25% of those who did not attend a Jewish school. ( 

Table 24) 

A second general question asked respondents if they agreed or disagreed with the statement: ‘I am proud 

to be a Jew?’ There was less differentiation in response to this question when the two levels of agreement, 
‘completely’ and ‘somewhat’ were aggregated – more than 90% across all school groups and across both 

age groups indicated agreement. Very few respondents indicated disagreement, in the range 1%-3% of 
those who attended a Jewish school, 6% who did not.  The strongest level of response, ‘completely agree’, 
was indicated by 86% of attendees aged 18-29 of an Orthodox school, 89% Mount Scopus, 76% non-
Orthodox, and 63% of those who did not attend a Jewish school. (Table 25) 
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ATTITUDES TOWARDS INTERMARRIAGE 

Two questions on attitude towards intermarriage were asked. One considered general attitude to 
intermarriage, the second was personalised with respect to the respondent’s own children, although it is a 
hypothetical question for respondents without children. 

The first question was worded: ‘Some people are concerned about Jews marrying non-Jews, while others 
are not. To what extent, if at all, are you personally concerned or unconcerned about intermarriage in 

Australia?’ Four response options were provided: ‘very concerned’, ‘concerned’, ‘unconcerned’, and ‘very 
unconcerned’. 

Responses were sharply divided by school attended. Of those aged 18-29, ‘very concerned’ or ‘concerned’ 
was indicated by a combined 77% of those who attended an Orthodox school (40% ‘very concerned’), 69% 
Mount Scopus (19% ‘very concerned’), 49% non-Orthodox (7% ‘very concerned’), and a much lower 24% of 

those who did not attend a Jewish school (10% ‘very concerned’). (Table 36) 

With reference to the marriage of ‘one of your children,’ surprisingly there was a lower level of negative 
response. This finding possibly indicates disposition to accept the marriage choices of children, especially 
among young respondents without children who were answering a hypothetical question. ‘Very 
considerable regret’ was indicated by 49% of those aged 18-29 who attended an Orthodox school; 16% 
Mount Scopus; 10% non-Orthodox, and 9% who did not attend a Jewish school.  The combined proportions 
for ‘very considerable’ and ‘some’ regret by school were 70%, 39%, 29%, and 15% respectively. (Table 37) 

FRIENDSHIPS 

Of those who attended a Jewish school and are aged 18-29, close to 90% indicated that ‘all’ or ‘more than 

half’ of their close friends are Jewish: this comprised 93% of those who attended an Orthodox school, 89% 
Mount Scopus, and 89% of those who attended a non-Orthodox school.  

There was again a substantial difference with those who did not attend a Jewish school. Of those aged 18-

29, just 24% indicated that ‘all’ or ‘more than half’ of their close friends are Jewish, while the majority, 
53%, indicated that ‘less than half’ or ‘none’ of their close friends was Jewish.  39% of this group also felt 
unconnected to Jewish communal life, compared to 5% Orthodox, 6% Mount Scopus and 4% non-Orthodox. 
(Table 38 and 40) 

ANTISEMITISM 

Respondents were asked a series of questions on the seriousness and experience of antisemitism in 
Australia. Relatively little difference in response was found among the different schools. 

In response to a question that asked respondents if they had witnessed any antisemitic incidents in the last 
twelve months, physical attack was rarely witnessed or experienced, indicated by 2% or less. 

But experience of harassment was indicated by a substantial minority. Witnessing of incidents of verbal 
insult or harassment by those in the 18-29 year age group was indicated by 30% of those who attended an 
Orthodox school, 11% Mount Scopus, 21% non-Orthodox, and 24% who did not attend a Jewish school.  

There is a large degree of commonality in appraisal of the significance of antisemitism among the 

different schools; in the age group 18-29, a substantial minority are of the view that antisemitism is a ‘very 
big’ or ‘fairly big’ problem, in the range 31%-46%. A larger proportion, in the range 45%-65%, view 

antisemitism as ‘not a very big problem’, with the highest proportion among those who attended a non-
Orthodox school. (Table 41) 
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However, when asked if antisemitic content is a ‘very big’ or ‘fairly big’ problem on social media and other 

internet sites, a large majority agree, in the range 74%-82% among those aged 18-29.  

Among those aged 18-29, Facebook is by a large margin the social media platform on which antisemitism is 
most likely to have been encountered, indicated in the range 76%-89%. Among those aged 30-49, 
antisemitic content is most likely to have been encountered on Twitter, in the range 61%-71%. (Table 45) 

ZIONISM 

Respondents were asked if they regarded themselves as a Zionist, in a question that was worded: 

Although there are different opinions about what the term Zionism means, in general, do you 
consider yourself to be a Zionist?  

The majority of respondents in each school group indicated that they regarded themselves as a Zionist, 
with some variation by school attended, and consistently higher proportion in the younger age group. 

Of those aged 18-29, 90% of those who attended Mount Scopus responded ‘yes’, just 2% ‘no’ and 8% did 
not know.  The proportion responding yes was 80% for Orthodox, 78% non-Orthodox, and a lower 62% 
among those who did not attend a Jewish school, with a high 28% responding ‘no’.   

Among those aged 30-49, a marginally lower proportion indicated that they regarded themselves as 
Zionists, 71% Orthodox school, 75% Mount Scopus, and a significantly lower 54% who did not attend a 
Jewish school. (Table 47) 

ISRAEL CONNECTEDNESS 

For a large majority within the Melbourne Jewish population, Zionism is not an abstract concept but a 
central element in their lives. Most have visited Israel, typically on a number of occasions, have friends and 
relatives living in Israel, and keep up to date with events impacting on Israel. Concern for the security of 
Israel is the immediate issue that more than any other unifies a community which in many other respects is 
divided in attitude, observances and other aspects of behaviour. 

Almost all respondents indicated that they have visited Israel at least once:  well over 90% among those 
who had attended a Jewish school, a lower 68% who did not.  Further, a substantial majority had lived in 
Israel or had spent considerable time on visits.  

Of those who had visited Israel and were aged 18-29, a substantial proportion who attended a Jewish school 
had spent at least four months in Israel: 81% Orthodox, 63% Mount Scopus, 65% non-Orthodox, and a lower 
46% who did not attend a Jewish school.  

Among the respondents aged 18-29, more than half from each school grouping have close friends living in 

Israel, with the proportion ranging from 82% Orthodox, 66%-69% Mount Scopus and non-Orthodox, and 

52% who did not attend a Jewish school. There was a similar pattern with regard to family living in Israel 
but indicated by a marginally lower proportion.  

Level of personal interest and emotional identification with Israel was indicated in questions that asked 
respondents the extent to which they kept up with events involving Israel, their level of concern when Israel 
is in danger, and their feeling of responsibility to ensure that Israel continues to exist.  

With regard to keeping up with current events which involve Israel, those who indicated a lack of interest 
are a very small minority:  less than 3% of those who attended a Jewish school indicated that they did not 

keep up with events in Israel ‘at all’, 9%-10% of those who did not attend. A substantial majority indicated 
‘a lot’ and ‘quite a lot’ of interest, in the range 52%-70% among those aged 18-29, 50%-57% aged 30-49. 
(Table 51) 
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With regard to international events that put Israel in danger, the majority of respondents who attended a 
Jewish school selected the response options that indicated concern that was ‘almost the same as if my own 
life was in danger’ or ‘a special alarm’, with little difference by age group: 79% (aged 18-29)-80% (30-49) of 
attendees of an Orthodox school, 65%-72% of Mount Scopus, 59% non-Orthodox, and 46%-58% of those 
who did not attend a Jewish school. (Table 52) 

In response to the proposition that ‘I feel a sense of responsibility to ensure that the State of Israel 

continues to exist’, a significant finding is that more than 80% (in the range 83%-88%) of attendees of 

Jewish schools in both age groups indicated agreement, and a substantial majority, in the range 68%-79%, 

among those who did not attend a Jewish school. (Table 53) 

ISRAEL – PEACE AND POLITICS 

Responses to four propositions about Israeli society and three propositions about the peace process found 
substantial critical views, with negative sentiment consistently higher among those aged 18-29. The highest 
proportion in agreement with a critical view was amongst those who attended a non-Orthodox school or did 
not attend a Jewish school. 

The proposition that ‘there is too much corruption in Israel’s political system’ obtains majority agreement 
among those aged 18-29 across the different schools, in the range 51%-63%, and in the range 43%-51% 
among those aged 30-49.  

The proposition that ‘Orthodox Judaism has too much influence in Israel’ obtains agreement in the range 
62%-76% among those aged 18-29 who attended Mount Scopus, a non-Orthodox school and those who did 
not attend a Jewish school, a minority at 29% among Orthodox school attendees. 

The proposition that ‘democracy in Israel is alive and well’ finds majority agreement across the two age 

groups among those who attended an Orthodox school (79%, 70%) and Mount Scopus (60%, 70%), also a 
majority or close to a majority agreement among those who did not attend a Jewish school (47%, 68%), but 
not among attendees of a non-Orthodox school, with agreement among those aged 18-29 at 33%, 
disagreement at 50%. 

Regarding statements concerning the peace process, there is a divide between those who attended an 

Orthodox school or Mount Scopus, on the one hand, and non-Orthodox and those who did not attend a 

Jewish school on the other. 

Thus the proposition that ‘Israel should give up territory in exchange for guarantees of peace with the 
Palestinians’ finds minority agreement among respondents aged 18-29 from an Orthodox school (24%) and 
Mount Scopus (47%), but a substantial majority among non-Orthodox (70%) and those who did not attend a 
Jewish school (69%), with agreement consistently higher among the younger age group. (Table 54) 

ALIYAH 

A final question asked ‘how likely is it that you will choose to live permanently in Israel in the future?’   

The highest proportion at 16% indicating ‘very likely’ was in the younger age group and among attendees 

of an Orthodox school; the proportion for other schools was below 10%.    

‘Not at all likely’ among those aged 18-29 was indicated by 19% of those who attended an Orthodox school, 
33%-38% Mount Scopus and non-Orthodox, and 46% of those who did not attend a Jewish school. (Table 56)   
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PART 1 

 
THE JEWISH SCHOOLS OF MELBOURNE 
When Holocaust survivors arrived in Australia after World War II, they were committed to reviving the 
intense Jewish life they had known in pre-war Europe. Most did not turn their backs on Judaism, despite the 
horrific experiences they had endured; they were committed to giving their children a Jewish education and 
strong Jewish identity. 

Mount Scopus Memorial College, Melbourne’s first post-war Jewish day school, opened in 1949 with an 
enrolment of 120, and reached a peak of more than 2,600 in the mid-1980s. Although the school was set up 
to serve the community, a succession of ideologically diverse day schools were soon established in 
competition with Mount Scopus. Although originally limited to primary education, over time they developed 
to Year 12, with the exception of Sholem Aleichem. 

The first of these schools, in the 1950s, were the ultra-orthodox Adass Israel (1953) and the Chabad 
established Yeshivah-Beth Rivkah Colleges (1955-56), a day school for boys and girls respectively. In 1962 
the Modern Orthodox Mizrachi organisation established Yavneh College as a religious Zionist school. Bialik 
College, a pluralist Zionist school, began as a day school in 1963, building on the foundations of the Bialik 
Sunday school and kindergarten founded in 1942 in North Carlton. In 1975 the Yiddish speaking community 
established the Sholem Aleichem kindergarten and primary school, in succession to two part-time Yiddish 
schools with their origins in the Sunday and afternoon I.L. Peretz school which first opened in 1935. In 1978 
the Progressive Jewish community’s King David School opened, firstly at the primary school level. 1 These 
eight competing day schools formed an ambitious Jewish educational enterprise within the relatively small 
Melbourne Jewish community, which was further augmented in the early twenty-first century, when three 
breakaway orthodox schools were established 

Apart from the Jewish day school movement, a number of children attend supplementary Jewish education 
programs. These are run under the auspices of the United Jewish Education Board (UJEB), conducted in 
several State schools with a large Jewish enrolment and include Hebrew language tuition and Jewish studies 
lessons, and through a variety of synagogue programs such as Spiritgrow or Hamerkaz, or Hebrew language 
schools.  

School enrolment data indicates that in 2006 the total Victorian Jewish day school population was 5,040. 
Twelve years later, in 2018, the Victorian Jewish school population had increased marginally to 5,313, a 
growth of 5.4%.  

New South Wales, which has an estimated Jewish population of 47,800, almost as large as Victoria’s 

estimated Jewish population of 54,735, has a substantially lower Jewish school attendance, 3,443 in 2018, 

up marginally from 3,312 in 2006, an increase of 1%.  In other words, the New South Wales Jewish 

population is 13% lower than Victoria’s, but its Jewish school population is 35% lower. 

 
1 Paul Forgasz and Miriam Munz, ‘The jewel in the crown of Jewish education in Australia’, in Helena Miller, Lisa Grant, Alex Pomson (eds.), 
International Handbook of Jewish Education, Part 2, Springer, 2011, pp, 1125-1140 
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There are five Jewish day schools: Moriah College, with an enrolment of 1,427 students; Emanuel School 
(827), Masada College (537), Kesser Torah College (316), and Mount Sinai College (286).  The lower 
enrolment is explained by several factors, including the option of a larger number of selective Government 
schools in Sydney, a lower level of religious observance, including a relatively small ultra-Orthodox 
community in Sydney.  

In other Australian states, enrolments between 2006 and 2018 declined from 676 to 489, a fall of 187 (28%). 
This decline is partly explained by the closing of two Jewish schools, one on the Gold Coast in Queensland in 
2008 and the other in Adelaide in 2011, leaving just two day schools outside Melbourne and Sydney, the 
Carmel School in Perth (enrolment 459) and the small Sinai College, which offers classes to Year 5, in 
Brisbane (enrolment 30). 

Table 3 shows the changes in enrolments in Jewish day schools in Australia over the twelve-year period to 
2018. The data does not include kindergarten enrolments, as there is no official census, nor uniform method 
of calculation. Some Jewish schools offer sessional kindergarten and some offer transition to kindergarten, 
as well as creche where children under the age of three attend. 

A second data source on enrolments is the Australian census, which includes a three-fold classification of 
school attended: Government, Catholic and Private or Independent. The problem with reliance on the 
census is that it is not possible to identify the total Jewish school population as the religion question is 
optional and is not answered by all.  The best available estimate indicates that between 2006 and 2016, the 
total Jewish population in Victoria grew from an estimated 51,682 to 54,735, an increase of 6%. Over these 
years, according to the census, the Jewish school age population (aged 5-18 years) increased by an 
enumerated 16% and an estimated 21% between 2006-2016.  

The census indicates that an increasing proportion of Jewish children attend a Government school. The 
increase is particularly evident at the primary school level. Between 2006 and 2016 at primary level for ages 
5 to 11, the proportion attending a Government school increased from 30% to 38%; at high school level, 
aged 12 to 18, a lower but also increasing proportion attend a Government school, 20% in 2006 and 24% in 
2016.  (Table 1 and Table 2)   

Table 1: Proportion of Jewish students attending a Government primary school by age, 2006 and 2016 

 5 6 7 8 9 10 11 12* AVERAGE 

2006 32% 32% 33% 32% 30% 28% 27% 25% 30% 

2016 37% 39% 39% 41% 38% 38% 35% 38% 38% 

 

Table 2: Proportion of Jewish students attending a Government secondary school by age, 2006 and 2016  

 12* 13 14 15 16 17 18 AVERAGE 

2006 18% 20% 21% 18% 22% 24% 20% 20% 

2016 24% 25% 23% 28% 23% 26% 21% 24% 

Source:  Australian Bureau of Statistics, Census of Population and Housing, 2006 and 2016, Tablebuilder  

* The 12-year-old group is close to evenly split between primary and secondary school.  Enumerated numbers from the 2016 census show 249 in 
primary and 271 in secondary.   



 

Table 3: Enrolments at Australian Jewish schools based on the annual August census date each respective year  

STATE/ 
DIVISION ENROLMENTS 2006 2007 2008 2009 2010 2011 2012 2013 2014 2015 2016 2017 2018 

CHANGE OVER 12 
YEARS 

(2006-18) 

NSW  
 

PRIMARY 1,680 1,685 1,733 1,839 1,793 1,802 1,759 1,733 1,714 1,716 1,741 1,696 1,701 21 

% CHANGE BY YEAR -1.0% 0.3% 2.8% 5.8% -2.6% 0.5% -2.4% -1.5% -1.1% 0.1% 1.4% -2.7% 0.3% 1.3% 

SECONDARY 1,632 1,637 1,652 1,656 1,706 1,672 1,670 1,660 1,675 1,658 1,650 1,691 1,742 110 

% CHANGE BY YEAR -0.4% 0.3% 0.9% 0.2% 2.9% -2.0% -0.1% -0.6% 0.9% -1.0% -0.5% 2.4% 2.9% 6.7% 

TOTAL 3,312 3,322 3,385 3,495 3,499 3,474 3,429 3,393 3,389 3,374 3,391 3,387 3,443 131 

% CHANGE BY YEAR -0.7% 0.3% 1.9% 3.1% 0.1% -0.7% -1.3% -1.1% -0.1% -0.4% 0.5% -0.1% 1.6% 4.0% 

VIC 

PRIMARY 2,664 2,583 2,631 2,571 2,633 2,620 2,704 2,773 2,899 2,970 2,996 2,926 3,012 348 

% CHANGE BY YEAR 0.0% -3.1 1.8% -2.3% 2.4% -0.5% 3.1% 2.5% 4.4% 2.4% 0.9% -2.4% 2.9% 13.1% 

SECONDARY 2,376 2,336 2,318 2,351 2,289 2,276 2,258 2,233 2,175 2,207 2,233 2,377 2,301 -75 

% CHANGE BY YEAR -3.7% -1.7% -0.8% 1.4% -2.7% -0.6% -0.8% -1.1% -2.7% 1.4% 1.1% 6.1% -3.3% -3.2% 

TOTAL 5,040 4,919 4,949 4,922 4,922 4,896 4,962 5,006 5,074 5,177 5,229 5,303 5,313 273 

% CHANGE BY YEAR -1.7% -2.5% 0.6% -0.5% 0.0% -0.5% 1.3% 0.9% 1.3% 2.0% 1.0% 1.4% 0.2% 5.4% 

OTHER 

PRIMARY 443 406 373 400 393 383 355 339 330 274 258 285 273 -170 

% CHANGE BY YEAR -6.3% -9.1% -8.8% 6.8% -1.8% -2.6% -7.9% -4.7% -2.7% -20.4% -6.2% 9.5% -4.4% -38.4% 

SECONDARY 233 228 208 198 180 163 149 154 152 201 217 208 216 -17 

% CHANGE BY YEAR -8.2% -2.2% -9.6% -5.1% -10.0% -10.4% -9.4% 3.2% -1.3% 24.4% 7.4% -4.3% 3.7% -7.3% 

TOTAL 676 634 581 598 573 546 504 493 482 475 475 493 489 -187 

% CHANGE BY YEAR -7.0% -6.6% -9.1% 2.8% -4.4% -4.9% -8.3% -2.2% -2.3% -1.5% 0.0% 3.7% -0.8% -27.7% 

ALL AUST 

PRIMARY 4,787 4,674 4,737 4,810 4,819 4,805 4,818 4,845 4,943 4,960 4,995 4,907 4,986 199 

% CHANGE BY YEAR -0.9% -2.4% 1.3% 1.5% 0.2% -0.3% 0.3% 0.6% 2.0% 0.3% 0.7% -1.8% 1.6% 4.2% 

SECONDARY 4,241 4,201 4,178 4,205 4,175 4,111 4,077 4,047 4,002 4,066 4,100 4,276 4,259 18 

% CHANGE BY YEAR -2.7% -1.0% -0.6% 0.6% -0.7% -1.6% -0.8% -0.7% -1.1% 1.6% 0.8% 4.1% -0.4% 0.4% 

TOTAL 9,028 8,875 8,915 9,015 8,994 8,916 8,895 8,892 8,945 9,026 9,095 9,183 9,245 217 

% CHANGE BY YEAR -1.8% -1.7% 0.4% 1.1% -0.2% -0.9% -0.2% 0.0% 0.6% 0.9% 0.8% 1.0% 0.7% 2.4% 
 
 
Source:  Australian Council of Jewish Schools.  Enrolments are based on Australian Government eligible recurrent funded students as at the annual August census date each year.
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JEWISH EDUCATIONAL PROVISION IN 2019 
Education within the ultra-Orthodox community is provided by the Adass Israel School. Today the school’s 
population is close to 500 students who study in separate girls’ and boys’ streams. The main focus of the 
school is the study of Jewish text and ritual. The Adass Israel community is an insular and self-sufficient 
group, furthered by the use of the Yiddish language as the language of daily communication and instruction 
within the boys’ school. Children are raised without access to television, internet, radio or general 
newspapers.  From a young age, usually around 8, boys and girls are kept separate outside the family home. 
Most of the school students leave during Year 11 to spend some years studying Jewish text in special 
institutions of higher learning – Yeshivot, for men, Seminaries for women – in Victoria and overseas. The 
community neither articulates support for, nor actively supports, the State of Israel, believing in the coming 
of the Messiah to gather the Jewish people from around the world into the Promised Land. 

Yeshivah-Beth Rivkah Colleges teach more than 1000 students and is an integral element of the orthodox 
Chabad community. The school’s ethos is in accordance with the beliefs and philosophy of the Chabad 
Hasidic movement and is imbued with the religious standards of Chabad Hasidism.  The boys’ and girls’ 
schools are separate, but in an adjacent facility and managed by the one Principal, at the time of writing by 
two acting principals. After completing their schooling, which includes a range of VCE subjects, students 
regularly spend a gap year or two studying Jewish text in a Yeshivah or Seminary.  On their return most go 
on to study at tertiary level to gain a professional qualification. Yeshivah-Beth Rivkah identifies as an 
inclusive community school – open to the wider community, and because of this, attracts a significant 
number of families who support the intense Jewish learning offered by the school, but are not personally 
Chabad Hasidim.  

Three breakaway ultra- and strictly-orthodox schools have been recently established in Melbourne.   

Yesodei HaTorah College, registered in 2003, is a boys’ school serving years Preparatory to Year 12 and has 
an enrolment of 163. Unlike the ultra-orthodox, Yesodei parents do not reject modernity. The school aims 
to provide students with intensive Jewish learning coupled with general studies; the teaching is designed to 
ensure that boys graduate with the textual skills and knowledge to enable them to engage in high-level 
yeshiva study and independent learning, as well as the grounding to provide the opportunity to train for a 
professional career. Parents are part of a small, homogenous, strictly observant community. 

Divrei Emineh, registered 2012, has a current enrolment of 134 and with classes from Preparatory to Year 7, 
is a coeducational school, with most of its students at the primary level. It draws its students from the Adass 
ultra-orthodox community. It is distinctive in its emphasis on the provision of bilingual immersion in both 
English and Yiddish to both boys and girls. 

Cheder Levi Yitzchok, established in 2016 is a Chabad Preparatory to Year 9 school with a current enrolment 
of 58. It is a Chabad Hasidic school differentiating itself from the Yeshivah school in that it minimises general 
studies in order to emphasize the study of Jewish text. 

Leibler Yavneh College is a Modern Orthodox Zionist school with approximately 570 students from 
Preparatory to Year 12.  It is dedicated to adherence to Torah (Jewish law) and Zionist ideals. It nurtures a 
strong commitment to Israel and identification with Israel and the Jewish people. The school balances 
Jewish and general studies and virtually all students go on to attend university or other tertiary institute – 
often after spending a gap year in Israel. Boys and girls attend class together and participate in activities 
within the framework of a Modern Orthodox outlook. Mixed gender contact sports are not allowed and 
prayers are conducted according to Jewish orthodox practice. The majority of Yavneh families are 
observant, however, the school does include a significant number of families who are not personally 
orthodox but are attracted to the school’s mission and outlook.  
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Mount Scopus Memorial College has a school population of approximately 1300 students from Preparatory 
to Year 12. It is a co-educational school which, according to its website, defines its mission in terms of 
‘providing Jewish learning, values and experiences, within a Modern Orthodox and Zionist framework.’  The 
school aims to enable each student ‘to make an informed choice as to the meaning of their Jewish identity.’ 
Year 10 students choose between a nine-week or a six-week program in Israel where they are immersed in 
the country’s history, culture and language. The informal programs offered by the school develop a 
connection to Israel and to the Australian Jewish community and to Jewish life and learning. Mount Scopus 
College families come from across the spectrum of the Jewish community, including those not observant of 
Jewish law. Many families consider themselves traditional Jews. 

Bialik College identifies as a cross-communal Zionist school which has an inclusive approach to all streams 
of Judaism. There are approximately 875 students from Preparatory to Year 12. A pluralist Jewish life is 
woven into many aspects of the school program, both formally and informally. Every student in Year 10 
travels to Israel for a six-week immersion experience, reflecting the school’s emphasis on the central role 
Israel plays in the lives of Bialik students.  Bialik families are generally not observant, but the majority are 
strongly connected to the Jewish community and Israel.  

The King David School is affiliated with the Union of Progressive Judaism and has approximately 600 
students from Preparatory to Year 12. The school embraces diversity and does not teach one way of being 
Jewish. As a progressive Jewish school its mission, as stated on its website, includes ‘provision of rich 
opportunities to express values through learning Jewish tradition and observing mitzvot’ and 
encouragement of students ‘to openly explore and question their connection to their history and heritage.’  
It utilises an egalitarian approach, values ‘individuality and self-expression’ and nurtures ‘a strong Australian 
identity and a close and meaningful relationship with the land and State of Israel.’  All schools travel to Israel 
in Year 10. Israel is seen as central to contemporary Jewish identity and students are encouraged to engage 
with all facets of Israeli society.  

Mount Scopus, Bialik and King David are distinguished by the broad range of subjects and activities that they 
offer and their state-of-the-art facilities. 

Sholem Aleichem College offers classes from kindergarten to Year 6 and has an enrolment of approximately 
190 students. It is one of only a handful of schools worldwide that offer Yiddish language instruction. Its 
philosophy and values are explained in terms of fostering awareness of all aspects of Jewish life with a 
particular focus on promotion of the Yiddish language and literature, Hebrew language and Jewish culture, 
with a secular approach to Jewish history, customs, ethics and values.  The Sholem Aleichem College 
Community Education Centre is a new initiative established a decade ago that offers high school students 
and former students the opportunity to continue to learn Yiddish up to VCE level. 

  



 

Table 4: Jewish day schools, staff and enrolment numbers, 2018  

SCHOOL FOUNDED/ 
REGISTERED YEAR RANGE 

STAFF ENROLMENTS 

TEACHING STAFF 
FULL-TIME 

EQUIVALENT 
TEACHING STAFF 

NON-TEACHING 
STAFF 

FULL-TIME EQUIVALENT 
NON-TEACHING STAFF BOYS GIRLS TOTAL 

Adass Israel 1953 Prep-12 49 32.1 1.5 37.8 215 263 478 

Beth Rivkah Ladies College 1956 Prep-12 66 47.6 58 26.1 0 591 591 

Bialik College 1963 Prep-12 127 87.9 75 34.4 455 412 867 

Cheder Levi Yitzchok n.a. Prep-9 5 5 8 5.4 54 0 54 

Divrei Emineh 2012 Prep-7 10 9.5 17 11.2 68 66 134 

Leibler Yavneh College 1962 Prep-12 58 46.2 38 24.1 314 258 572 

Mount Scopus Memorial College 1949 Prep-12 172 121.9 111 62.6 658 626 1,284 

Sholem Aleichem College 1975 Prep-6 21 17.6 22 7.5 101 88 189 

The King David School 1978 Prep-12 77 54 89 28.6 300 269 569 

Yeshivah College 1955 Prep-12 46 33.5 41 15.6 427 0 427 

Yesodei Ha Torah College 2003 Prep-12 21 17.8 19 8.4 154 0 154 

Total   652 473.1 479.5 261.7 2646.1 2,573 5,319 

 

Source:  Australian Curriculum, Assessment and Reporting Authority, My Schools website https://www.myschool.edu.au, as at 3 June 2019.   Date of registration from the Know Your Schools website 
http://www.knowyourschools.com.au/; Also Australian Children’s Education and Care Quality Authority (ACECQA) 
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SUPPLEMENTARY JEWISH EDUCATION 

In addition to Jewish schools, Jewish education is provided to students in a several State schools in 
Melbourne.   

The United Jewish Education Board (UJEB) is a communal provider of supplementary Jewish education for 
students in State and Private non-Jewish schools across Victoria.  The programs they offer vary in structure 
and duration, from 30 to 90 minutes, and include classes before school begins, at lunchtime and after 
school. Jewish Life classes operate in approximately 20 schools around Melbourne. HIP (Hebrew Immersion 
Program) is a language program which runs in three schools: Caulfield Junior College (80 students), Caulfield 
South Primary (50), and Gardenvale (30), with programs developing in two others. In the first two schools it 
runs three times each week before school, in Gardenvale twice each week.  A third program teaches 
Hebrew after school hours at three schools, Coatesville, Tucker Road and Elwood, once each week for 75 
minutes, with a total of approximately 50 students. Additionally, there are after-school centres at Bentleigh 
State school and Caulfield Junior College where Hebrew and Jewish studies are offered for 90 minutes once 
a week, with a total of 80 students enrolled.2  

UJEB’s high school program, J-Lunch, is available at four schools – Glen Eira College (40 students), McKinnon 
(30), Brighton (15) and Sandringham (10). UJEB offers a camp at the end of the first semester and between 
70 and 100 young people attend. As well, UJEB joins with the Board of Jewish Education in Sydney to send 
students on a 5-week program in Israel. In 2018, twenty Melbourne students participated, and for 2019, 32 
students are enrolled.3 

In 2018, enrolment in UJEB classes was in the 500-600 range and it is expected that in two years they will 
reach 1000. UJEB charges for its classes; depending on the number of classes per week, the programs cost 
between $130 and $450 per term. To supplement revenue from fees the organisation receives donations, 
which cover approximately 80% of its budget. 

Several Chabad synagogues offer supplementary Jewish schooling. Chabad of Glen Eira offers Hebrew Gems 
where students from State schools and non-Jewish Private schools study Hebrew language and Jewish 
heritage and history once a week for two hours.4 There are approximately 80 students who attend the 
classes in 2018.  Chabad Glen Eira also offers a day camp during school vacations and Campteens which is an 
overnight camp for students from State schools.5 

The Chabad Hamerkaz Centre in Glenhuntly Road has developed the Lamdeni school to offer weekly after 
school lessons in Hebrew language, Jewish heritage and history. Lamdeni provides supplementary education 
to approximately 200 young people, most in the age range 5-12, each week.6  

In addition to these supplementary Jewish education programs, a number of organisations, including UJEB, 
Lamdeni, Stand Up, Twelve and Thirteen, the Spiritgrow Centre and other synagogues, including Mizrachi, 
Caulfield, St Kilda, and TBI, offer Bat- and Bar-Mitzvah learning programs. 

  

 
2 UJEB Executive Principal, Itzik Sztokman interviewed on 24 June 2019 
3 UJEB Newsletter, July 2019 
4 https://www.chabadgleneira.com/templates/section_cdo/aid/1341743/Jewish/Hebrew-Gems.htm 
5 Rabbi Mendy Groner interviewed 16 July 2019 
6 https://www.lamdeni.org 
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SCHOOL FEES 

In 2018, close to 66% of Australian students attended Public (Government) Schools, 20% Catholic 15% in 
Independent (Private). The combined proportion in Catholic and Independent schools is higher at the 
secondary school level – it is 30% in primary, 41% in secondary.7  

There is a significant difference in the fees charged by the different sectors: without consideration of 
additional costs, such as uniforms, camps, excursions, optional classes, and transport, in 2019 the average 
annual fee in Government schools is $904, Catholic $7,371, and Independent $27,455. 8  

All schools receive funding from both the Commonwealth and the State Governments. This makes Australia 
unusual, as in the United States there is almost no public funding of Private schools and in Canada and New 
Zealand the proportion of Government funding of Private schools is much lower than in Australia.  

Most of the funding for Australian schools comes from the State Governments. A report on recurrent school 
expenditure for 2014-2015 indicated that close to 92% of State education funding goes to public schools, 
compared to just 36% of Commonwealth funding, which allocates most of its funding (64%) to the private 
sector.9 

Commonwealth funding is calculated based on the estimated cost to educate a child and is termed the 
Schooling Resource Standard (SRS). In 2019 the SRS was $11,343 per child in primary school, $14,254 in 
secondary. On top of that funding, there are loadings for disadvantage.10 Government schools receive the 
full amount per child, Private schools obtain a percentage of the full amount depending on the estimated 
capacity of schools to raise funds from parents and other sources, ranging from 90% of the SRC at the 
lowest end of the scale to 20% of the SRS at the higher end. While most of the funds of Catholic schools is 
provided by Government, other Independent schools get most of their funding from fees and private 
donations.  

Since 2001, the relative need of Private schools for recurrent funding is measured according to the Socio-
Economic Status (SES) of the school community, using Australian Bureau of Statistics Census data. The SES 
of Private schools is calculated by linking student residential addresses to the latest Census Collection 
Districts and then applying an SES Index to obtain an average SES score for each school. It is based on 
average family income, education and occupational level in the area in which each family lives. Schools with 
well-off parents have higher SES scores and receive lower base funding per student.  The average SES score 
is 100, and 97% of scores fall between 85 and 125.11  

SES scores for Jewish schools are indicated in Table 5, they range from 88-89 for the ultra-orthodox and 
Chabad schools, to 117 for Sholem Aleichem, 120 King David, 121 Leibler Yavneh, 122 Mount Scopus, and 
124 Bialik. 

Relatively disadvantaged students in Independent schools, including students from non-English speaking 
backgrounds, those attending a small school, students with a disability, and students with patents in the 
lower two quartiles of educational advantage, attract additional Government funding, above base recurrent 
funding. 12 

The Commonwealth and State Government funding received by each Jewish school, as indicated on the My 
School website, is provided in Table 5.  Combined Commonwealth and State funding is $16,989 per student 

 
7  ACARA (Australian Curriculum, Assessment and Reporting Authority), Student Numbers, 2018 
8  ASG Planning for Education Index 2019,  https://www.asg.com.au/about-asg/media/asg-planning-for-education-index-2019 
9  Catherine Hanrahan, ‘Here’s how Australian schools are funded’, ABC News, 20 April 2018 
10  Hanrahan, ABC News, 20 April 2018; Australian Government, Department of Education, ‘What is the Schooling Resource Standard and how does it 
work?’, last modified 7 May 2019 
11 Paul Goss, ‘Explaining Australia’s school funding debate: what’s at stake’, The Conversation, 18 July 2018 
12  Independent Schools Council of Australia, Principles for school funding, https://isca.edu.au/about-independent-schools/school-funding/principles-
for-school-funding/ 
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for Divrei Emineh, $15,852 Adass Israel, $13,317 Yesodei Ha Torah, $12,800 Yeshivah- Beth Rivkah Colleges, 
$11,420 Cheder Levi Yitzchok, $8,775 Sholem Aleichem, $6,298 King David, $5,613 Leibler Yavneh, $4,476 at 
Mount Scopus, and $4,089 Bialik College. 

Schools also receive Commonwealth and State Government funding to cover capital expenditure, which 
includes buildings, grounds and equipment – not just new construction, but also refurbishment or 
expansion of existing facilities and replacement of dated material.  Between 2015-17 the highest level of 
Government funded capital expenditure was received by Adass Israel ($1,659,395) and Yeshivah- Beth 
Rivkah Colleges ($1,498,738). Total capital expenditure, which includes funding from private sources, was at 
the highest level at King David ($18,216,240), Cheder Levi Yitzchok ($11,149,694), Mount Scopus 
($10,223,924), and Yeshivah Beth Rivkah ($7,868,949). (Table 6) 

Table 5: 2018 SES Score and Government recurrent funding per student 2017 

SCHOOL SES SCORE 2018 AUSTRALIAN GOVERNMENT 
RECURRENT FUNDING 

STATE GOVERNMENT 
RECURRENT FUNDING 

TOTAL GOVERNMENT 
RECURRENT FUNDING 

Adass Israel 89 $10,773 $5,079 $15,852 

Divrei Emineh 89 $11,092 $5,897 $16,989 

Cheder Levi Yitzchok 88 $7,547 $3,873 $11,420 

Yeshivah-Beth Rivkah Colleges 88 $9,106 $3,694 $12,800 

Yesodei Ha Torah College 89 $10,884 $2,433 $13,317 

Leibler Yavneh College 121 $4,327 $1,286 $5,613 

Mount Scopus Memorial College 122 $3,647 $829 $4,476 

Bialik College 124 $2,974 $1,115 $4,089 

The King David School 120 $4,973 $1,325 $6,298 

Sholem Aleichem College 117 $6,876 $1,899 $8,775 

Source: Socio-economic status scores obtained from the Australian Government, Department of Education and Training, modified at 14 March 2019 
https://docs.education.gov.au/documents/socio-economic-status-ses-scores.  
Funding data: Australian Curriculum, Assessment and Reporting Authority, My Schools website, https://www.myschool.edu.au as at 3 June 2019. 
Data provided combines Yeshivah and Beth Rivkah Colleges. 

Table 6: Government funded capital expenditure and total capital expenditure, 2015-17 

SCHOOL GOVERNMENT FUNDED CAPITAL 
EXPENDITURE 2015-17 

TOTAL CAPITAL 
EXPENDITURE   2015-17 

Adass Israel $1,659,395 $3,773,386 

Bialik College $489,350 $6,074,225 

Cheder Levi Yitzchok $0 $11,149,694 

Divrei Emineh  $332,720 $857,900 

Leibler Yavneh College $528,138 $1,758,385 

Mount Scopus Memorial College $468,730 $10,223,924 

Sholem Aleichem College $246,859 $2,144,184 

The King David School $259,373 $18,216,240 

Yeshivah-Beth Rivkah Colleges $1,498,738 $7,868,949 

Yesodei Ha Torah College $207,792 $332,102 

Source: Inga Ting, Alex Palmer, and Nathanael Scott, ‘Rich school, poor school: Australia’s great education divide’, ABC News, 13 August 2019;  
My School data.   
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A further factor is that education costs increase at a faster rate than the increase in the cost of living – the 
increase in consumer goods and services, such as transportation, food, and medical care – as calculated by 
the Consumer Price Index – between June 2015 and June 2019 the CPI increased by 8.2 index points, the 
education index which includes school fees increased at almost double the rate, by 15.3 points13 

Indication of fees charged is available for the majority of Jewish schools on their websites, in one additional 
case fees were provided in response to request for information. Yearly fees for four schools that offer 
classes from primary to secondary level range from $18,600-$22,580 at primary level to $32,600-$37,880 at 
senior secondary, in addition to which there a range of levies for transport, security and building. Discounts 
are provided where more than one child is enrolled in the school, as indicated in Table 7. Fees at Yeshivah-
Beth Rivkah Colleges for households with income of less than $350,000 per annum are capped at a 
percentage of household income, irrespective of the number of children enrolled. Fees at Sholem Aleichem 
College, which only teaches at the primary level, are in the range $14,495-$16,445. These amounts, 
however, are only indicative of full fees paid and many parents receive subsidies; some schools have a policy 
of not turning away any child simply on the basis of cost.   

Table 7: Annual fees at Jewish schools, 2019 

SCHOOL FEES 

Adass Israel No website. 

Divrei Emineh No website. 

Cheder Levi Yitzchok No website. 

Yeshivah-Beth Rivkah Colleges CAPS- fees paid based on a % of household income irrespective of how many children are enrolled. 
Eligible for those with a combined household income of less than $350,000 PA 

Yesodei Ha Torah College No website. 

Leibler Yavneh College $18,600- $32,600, plus levy which increases from $820 in Prep-Year 3 up to $1,735 for Years 7-9. 
Reductions:  2% for 2nd child, 10% for 3rd. 20% for 4th and 30% for 5th+. 

Mount Scopus Memorial College 
$22,580 - $37,880, plus $510 plus transport levy of $2,392.50 - $2,788.50).  
Reductions: 2% for 2nd child, 10% 3rd, 20% 4th, 30% 5th, 37.5% 6th+.  

Bialik College $21,200- $35,950; this includes security levy but excludes the 'voluntary Building Fund Levy' of $100 per 
child per term.  Bus fees extra. 5% discount for third child and 15% for 4th child.  

The King David School $21,036 - $36,252, 4% reduction if paid in advance.  20% Discount for 3rd and subsequent children. 

Sholem Aleichem College $14,495- $16,445 includes security and resources levies. Reductions: 10% for 2nd child, 12% for 3rd+.  
5% discount if fees paid in full by start of year. 

 
13 ABS, 6401.0 Consumer Price Index, Australia, June 2019 (released 31 July 2019), https://www.abs.gov.au/ausstats/abs@.nsf/mf/6401.0 

Education costs increase at a faster rate 
than the increase in the cost of living… 
between June 2015 and June 2019 the 
CPI increased by 8.2 index points, the 

Education Index by 15.3 points. ”
“
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EDUCATIONAL ACHIEVMENT  

An important reason for the continuing appeal of the Jewish schools outside the Strictly Orthodox stream of 
Judaism is the achievement of consistently high academic standards leading to high scores obtained at the 
university entrant level.  

One indication of the level of achievement of the schools is the Index of Community Socio-Educational 
Advantage (ICSEA), which is a scale that represents relative levels of educational advantage. It is based on 
research that indicates a strong correlation between the occupation and level of education of parents and 
the educational achievement of their children.  The development of ICSEA involved collecting student family 
background data with reference to parents’ occupation and parents’ education, along with consideration of 
school factors including geographic location. ICSEA does not describe or reflect the wealth of parents of 
students in a school or the wealth or resources of that school.14  
 
The score or value assigned to a school is the average score for all students in the school.  The average for 
all schools is scaled to a score of 1000. Below the average indicates relative educational disadvantage, 
above indicates relative advantage. ICSEA values range from around 500 (representing extremely 
disadvantaged backgrounds) to about 1300 (representing schools with students from very advantaged 
backgrounds).   
 
Data available in 2019 indicates that the ICSEA value of two Jewish schools is below the average: Divrei 
Emineh at 905 and Adass Israel at 939; Cheder Levi Yitzhok is rated close to the average at 1022 while the 
remaining schools are above, in the range 1087-1181, with Mount Scopus gaining the highest score by a 
small margin. (Table 8) 

ICSEA also enables comparison of the performance in literacy and numeracy of students in a given school 
with that of schools serving students with similar backgrounds. A school’s ICSEA value is used to select a 
group of up to 60 schools serving students from statistically similar backgrounds. This is referred to as the 
statistically similar schools group (SSSG). These schools are located across Australia but, based on ICSEA, 
their students have similar levels of relative educational advantage. The student population is divided 
numerically into four equal groups (quartiles) and ranked in terms of educational performance measured 
against the SSSG.  Two schools have a relatively high proportion of students in the bottom quartile: Divrei 
Emineh (83%), Adass Israel (65%). Eight schools have relatively high proportions in the top quartile, ranging 
from 70%-80% for Sholem Aleichem, Bialik College, King David, and Mount Scopus, 45%-59% Yesodei 
HaTorah and Leibler Yavneh, and 36%-43% Yeshivah-Beth Rivkah. 

 

  

 
14 Australian Curriculum, Assessment and Reporting Authority, Guide to Understanding ICSEA Values, 
http://docs.acara.edu.au/resources/20160418_ACARA_ICSEA.pdf; 
https://www.myschool.edu.au/media/1067/guide_to_understanding_icsea_values.pdf  
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Table 8: Index of Community Socio-Educational Advantage (ICSEA) 

SCHOOL 

INDEX OF COMMUNITY SOCIO- EDUCATIONAL ADVANTAGE (ICSEA) 
LANGUAGE 

BACKGROUND 
OTHER THAN 

ENGLISH 
SCHOOL ICSEA 

VALUE* 

DISTRIBUTION OF STUDENTS 

BOTTOM 
QUARTER 

MIDDLE 
QUARTERS 

MIDDLE 
QUARTERS 

TOP 
QUARTER 

Adass Israel 946 65% 22% 11% 2% 92% 

Divrei Emineh 905 83% 14% 3% 0% 100% 

Cheder Levi Yitzchok 1049 19% 24% 30% 27% 5% 

Beth Rivkah Ladies College 1092 9% 21% 28% 43% 30% 

Yeshivah College 1073 13% 23% 27% 36% 27% 

Yesodei Ha Torah College 1097 7% 20% 28% 45% 14% 

Leibler Yavneh College 1126 5% 10% 25% 59% 32% 

Mount Scopus Memorial College 1174 0% 3% 17% 80% 18% 

Bialik College 1157 1% 6% 23% 70% 26% 

The King David School 1171 1% 3% 19% 78% 21% 

Sholem Aleichem College 1155 2% 5% 22% 71% 11% 

* Average ICSEA value = 1000  
Source: Australian Curriculum, Assessment and Reporting Authority, My Schools website, https://www.myschool.edu.au/ as at 3 June 2019 
Where data is available, Yeshivah and Beth Rivkah Colleges have been disaggregated.  
 

Results for schools offering classes at VCE level provide a further indicator of performance.  VCE 
performance can be ranked using a range of indicators, including (i) VCE completion; (ii) the median VCE 
score achieved by students, expressed as a score out of 50, which is the maximum for VCE subjects, and (iii) 
as a proportion of students obtaining a score of 40 or above, a score which places students in the top 9% in 
that subject.  

VCE completions provide no basis for differentiating between schools, as nearly all students at Jewish high 
schools satisfactorily complete their VCE studies.   

With regard to ranking in terms of median VCE scores and percentage of study scores over 40, among the 
more than 500 Victorian schools with VCE classes some Jewish schools consistently rank in the top ten, and 
nearly all rank in the top 50.  

In 2015, among schools with VCE enrolments of more than 20 students, of the top ten ranked schools 
achieving median VCE score and percentage study scores over 40, four were Jewish: Beth Rivkah, Bialik, 
Mount Scopus, and Yeshivah.15  

In 2016, Bialik gained first place in Victoria; Yeshivah ranked third; Mount Scopus, fourth; Leibler Yavneh, 
twelveth, Beth Rivkah and King David, thirteenth; and Yesodei HaTorah within the top 50.16 

In 2019, seven Jewish schools ranked within the top forty Victorian schools for VCE results, three in the top 
10. Among non-Government schools, Bialik ranked second, Mount Scopus ranked third and Beth-Rivkah 
Ladies College eighth17. According to the Australian Jewish News, Bialik has ranked in the top five school list 
for 21 of the last 22 years.18 

 
15 ‘Five Jewish schools make Vic top ten’, Australian Jewish News, 24 December 2015 
16 ‘Bialik College tops state’, Australian Jewish News, 22 December 2016 
17 ‘Regional school rises to become state’s top VCE performer’, The Age, 19 December 2019 
18 ‘Bialik is Top of the Class’, Australian Jewish News, 4 January 2019 
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Table 9: 2018 and 2019 VCE results 

SCHOOL  
(LISTED ALPHABETICALLY) 

2018 2019 

MEDIAN VCE STUDY 
SCORE 

PERCENTAGE OF 
STUDY SCORES OF 40 

AND OVER 
MEDIAN VCE STUDY 

SCORE 
PERCENTAGE OF 

STUDY SCORES OF 40 
AND OVER 

Beth Rivkah Ladies College 35 18.4 36 30.5 

Bialik College 38 40.2 39 44.3 

Leibler Yavneh College 35 22.8 35 26.0 

Mount Scopus Memorial College 36 29.1 38 37.4 

The King David School 35 23.1 36 21.0 

Yeshivah College 33 15.6 35 28.1 

Yesodei HaTorah College 34 24.0 34 25.0 
 
Source: 2019- https://www.vcaa.vic.edu.au/Documents/statistics/2019/2019SeniorSecondaryCompletionandAchievementInformation.pdf 
2018- https://www.vcaa.vic.edu.au/Documents/statistics/2018/2018_Senior_Secondary_Completion_and_Achievement_Information.pdf 
 

 

 

 

  

In terms of median VCE scores and percentage 
of study scores over 40, among the more than 
500 Victorian schools with VCE classes, some 
Jewish schools consistently rank in the top ten 

and nearly all rank in the top 50. 

”
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CHALLENGES FACING JEWISH DAY SCHOOLS  
In addition to drawing on the findings of the Gen17 survey, twenty-nine face-to-face interviews were 
conducted for this report, including seven with school professionals discussed in this section. 

School administrators perceive new challenges in a time of rising costs, changing values, security threats, 
and shift in the demographic profile of the Jewish community. The challenge for the schools is predicting 
how these trends will affect enrolments.  This section identifies six broad challenges facing Jewish day 
schools.  The section that follows explores challenges from a parental perspective. 

RISING COSTS 

The impact of rising costs is the fundamental issue; school fees need to be understood in the context of rises 
in the costs of living, which include house prices, taxes and utilities.  

The annual rise in school fees is consistently higher than the increase in the Consumer Price Index. Most 
Jewish schools have an expensive fee structure, in order to provide the best education possible, as well as to 
enable subsidies to poorer families.  

Families struggle to afford housing in the suburbs in which the Jewish population is concentrated, the 
sought-after Glen Eira and contiguous Local Government Areas. Indicative of cost pressures over recent 
decades, in 1980 a graduating accountant earned a salary in the range $10,000-$15,000. A modest house in 
the Jewish area may have cost $36,000, around three times an annual salary. Today a graduating accountant 
may earn in the range $55,000 - $65,000, but a similar house may cost over $1,000,000, close to twenty 
times the salary. In 1976 school fees cost $4,000 per annum and Year 12 fees were $15,000. Today, Jewish 
kindergarten fees may be $20,000 per annum and Year 12 costs $35,000 or higher. 

DEMOGRAPHIC CHANGE 

Demographic change impacts on the number of Jewish children.  Couples are marrying later in life and many 
defer having children. Many also plan for smaller number of children.  Birth rates are highest is the orthodox 
community, where twenty years ago there were families with 9, 10, 12 or even 14 siblings. Today, families 
with 4 or 6 children in the Chabad/orthodox schools are more common.  

One school administrator states with reference to the non-orthodox that ‘kids aren’t marrying. They’re not 
marrying, forget the marrying out.’ He gives the example of a 26-year-old who finished Jewish day school 
nine years ago. Out of her class of 140, perhaps two have married. He supposes that the vast majority of 
young people up to the age of thirty are not married and regardless of any other impact this might have, 
they will certainly have children later in life which will result in a gap in enrolments. ‘It will be interesting to 
play out.  What have they done with that extra five or six years of not having a family? ... Have that 
generation saved money or just spent it? ... It will be interesting when they’re in the 30’s are they going to 
be able to afford Jewish education or not?’ 

What have they done with that extra five or six years of 
not having a family? Have that generation saved money 
or just spent it? When they’re in the 30’s are they going 

to be able to afford Jewish education or not? 

”
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While age at marriage is increasing, another demographic factor with potential impact on the affordability 
of schooling is life expectancy. People are living longer, so transmission of wealth across the generations is 
delayed, or it is much reduced, as the older generation draw on their savings to sustain them late in life.  In 
this context many grandparents are not able to assist with school fees to the extent of earlier generations. 

A further demographic factor relates to family composition, in the context of increase in the divorce rate 
since the early 1970s. Each of the school administrators raised the issue of split families. Single parents may 
be left to raise children on their own, struggling just to make ends meet. One school financial officer 
commented on the plight of newly single mothers who have ‘been out of the work force because they’ve 
had kids, then struggling through a divorce, they’re already in their mid-30s and they’ve got young kids, 
they’ve got to be back for school pick-up… What hope do they have of getting ahead? They’re always living 
on that poverty line.’   

Another school administrator discussed the complications of dealing with divorced parents: ‘It’s the amount 
of time and effort it takes my department to deal with families like that in a compassionate way, in a 
deserving way.’ Once parents are divorced, their income is divided between two households, ‘what we find 
often is that … parents fight over money, but also fight over how important it is to keep their children here.’ 
One parent might decide that it’s no longer as important or that they simply cannot justify keeping their 
child at the school for financial reasons.  At a time when the school is possibly their only stable 
environment, it is difficult for the children to have to leave, so a lot of time goes into finding a way to 
provide assistance. 

OPTIONS 

The cost of sending children to Jewish day schools is not the only issue with potential impact on enrolments 
in Jewish day schools. It is recognised that some parents are keen for their children to feel part of the 
broader and more diverse Australian society, to have experiences which they perceive to be lacking in 
Jewish day schools. They themselves are often graduates of the Jewish schools, but reason that their 
children should grow and be educated with a wider perspective than was provided by their schooling.  

Some parents plan to send their children to Jewish kindergartens, given that kindergarten costs are similar 
to those charged by non-Jewish providers, but then move them into State primary schools and have them 
re-enter the Jewish schools for secondary education. An increase in enrolments is seen at Years 5, 6 and 7 in 
some schools, as parents see a benefit to settling their children in upper-primary prior to Bat- and Bar-
Mitzvah. ‘There’s a great interest in those year levels for secondary…the reason being networking, Jewish 
programs, Jewish informal studies and academic results.’  

On discussing this trend, one bursar commented: ‘I think we will see a trend, between Prep and Year Five 
and Six … where people will not send their children to a Jewish day school for those years.   They like Kinder, 
because it’s a good way to playfully introduce Judaism, and then Primary is considered less important … A 
lot of them say ‘we chose not to for financial reasons’ and that is often because they want to prioritise for 
other things.’ 

 

 

What we find often is that [divorced] 
parents … fight over how important it 

is to keep their children here. 

”
“



27 

 

 

The availability of good local Government primary schools with a large proportion of Jewish students 
presents a challenge for the Jewish schools. Reflecting on the experience of his school, an administrator 
noted that ‘You can see our numbers at kinder are strong and there’s a real dip at Prep, 1, 2, 3, and then it 
starts to pick up 4, 5, 6 and then it jumps … It’s understandable, you’ve got great State schools within the 
zone.’ 

ABSORBING THOSE WHO RETURN  

With this pattern of enrolment, where students attend Government schools for most of the primary years, 
the schools face the problem of integrating those who return. This may entail the need to provide 
beginner’s Hebrew classes; one administrator commented that ‘we get a few kids who come with no aleph-
bet whatsoever.’  Some have no background in Jewish studies, others have attended supplementary classes.  

SHIFT IN VALUES AND PRIORITIES 

At a broad level, the problem is that there is an ongoing shift in the value placed on a Jewish education. This 
is not an issue for the vast majority of orthodox families for whom there is no question of choice, but many 
in the less observant community do not prioritise a Jewish education in the context of the financial 
pressures they face. One school administrator commented that past generations ‘felt that prioritising a 
Jewish education, a Jewish day school, over other expenditure was greater and more important to them 
than it is today.’  

There is a view among administrators that many parents could find a way to meet the cost of fees, even if it 
entailed borrowing money, but they decide that they can do better for their family by devoting their 
resources elsewhere.  In the words of one bursar, ‘The main change over time is that people value Jewish 
education differently. Now obviously fees have gone up and its expensive, there’s no doubt about that, but 
in terms of priorities in life, people felt that prioritising a Jewish education, a Jewish day school, over other 
expenditure was greater and more important to them than it is today.’   

 

 

 

  

I think we will see a trend, between Prep and Year Five 
and Six … where people will not send their children to a 
Jewish day school for those years.   They like Kinder, 

because it’s a good way to playfully introduce Judaism, 
and then Primary is considered less important. 

”
“

The main change over time is that people value 
Jewish education differently… people fel t that 

prioritising a Jewish education… over other 
expenditure was greater and more important to 

them than it is today. 
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PARENTS’ PERCEPTIONS OF JEWISH 
SCHOOLING 
In addition to interviews with school professionals, twenty-two parents were interviewed about the 
decisions they are making or have made regarding to their children’s schooling. Interviews were audio 
recorded, transcribed and analysed for key issues and themes. In the following discussion, contextual 
details, including names, have been withheld to prevent identification of individuals. 

The parents interviewed were asked about their own Jewish background and education and that of their 
partner; their past involvement in youth movements; the Jewish influences in their childhood and 
adolescent years; and the extent of their contact with Israel. The major focus was on the education they 
planned for their children. Interviewees were asked to consider reasons for and against sending children to 
a Jewish day school. They were asked to comment on viewpoints within their friendship groups and the 
views of their contemporaries. The parents sending their children to Jewish day school were asked about 
the sacrifices that they have to make, whether grandparents help with school fees, and whether they are 
prepared to accept fee assistance from the schools. 

Analysis of the parent interviews indicated four broad attitudinal profiles concerning the education of 
children. 

1. ‘We cannot afford it’ 

The first group are those who have decided against sending children to a Jewish school for financial reasons.  
Some literally cannot afford the fees now and they know that fees will only increase: ‘it’s a commitment 
throughout your kid’s life … Fees are going to go up and you’re looking at 12, 13 years of ever-increasing 
fees.’ 

The issue evident in nearly all discussions is that school fees are unaffordable for families who earn the 
average Australian salary, which in May 2018 was $86,000. Even if their Jewish school of choice offers a half 
fee subsidy, for many the cost remains unaffordable. One parent reflected: 

[We have] three kids.  Even at half price it’s about seventeen to eighteen grand per kid, [and that is 
after tax]. Where am I going to find a spare $75,000? Where? We have reached a situation where 
unless you have wealthy parents or unless you are earning huge money, it is beyond reach. Think of 
where we are if we are both teachers, think of two Jewish parents, who are teachers, and can’t send 
their kids to a Jewish day school. Can’t do it. 

Some parents who had sacrificed to send their children to a Jewish school, or had seen the sacrifice of their 
parents, were left with very negative memories. In the words of one parent, ‘it was financially very hard for 
us. It was probably too ambitious … We could not make more sacrifices. There’s nowhere that we can spend 
less other than completely stepping outside the community and living a very different sort of life.’ They had 
not purchased a new car for 15 years, nor had family vacations, had no home help, and were left with a 
$60,000 debt through school fees.  

Some who witnessed the impact of fees on their parents simply couldn’t justify following the same course:  
‘…from personal experience, having seen two parents incredibly stressed, I wasn’t prepared to follow that.’ 
One parent who listed cost as the biggest reason in her decision explained that ‘I saw my parents 
compromise so much for this education… and I don’t know if my life would be any different had they not 
compromised that insane amount of money.  I wonder if the benefits of those hundreds of thousands of 
dollars could have been better spent in our lives in general.’  
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Many in this group are driven by a different motivation to their parents; they prioritise owning their home, 
or only working part-time to spend more time with their young children. Some are influenced by different 
lifestyle choices than the ones made by their parents. One commented that ‘it’s very typical of my 
generation to ‘kinda want to have it all’ and we don’t want to necessarily just work to pay school fees, we 
want to go on holidays and all of that.’ One parent envied a friend with children at a Government school 
who was able to take the family to Israel for Pesach.   

 

Within this group there are those who know that they can apply for reduced or waived fees but are 
uncomfortable asking for support and prefer not to go through the process involving assessment, and 
regular reassessment, of their financial situation. ‘We’re not comfortable asking for help…because then we 
have to explain ourselves on every level, and we’re very private people, we’re proud people.’  Another 
parent commented that ‘nobody wants to ask for a handout … [We are] embarrassed to ask,’ and expressed 
concern about possible future interference in their lives: ‘I’ve heard stories about families who have asked 
for support. They get support and if they want to take a holiday, it gets a bit tricky.’ 

In June 2018 Becci Krispin, a young mother, wrote a carefully reasoned article about the cost of Jewish 
schooling, published in J-Wire and posted on social media.19 She argued that ‘school fees in the majority of 
JDS [Jewish day schools] have become completely unaffordable for a large part of the Jewish population in 
Melbourne.’  She and her Israeli born husband reached the decision that:  

Paying full fees for a Private JDS was out of the question.  Our after-tax income simply cannot 
accommodate a total cost of between $340,000 – $390,000 per child (in fees and levies at four of 
the main JDSs) plus extras, for Prep to Year 12.  

The compromise was to send her children to a local Government primary school and to educate her children 
Jewishly through the supplementary system, home Hebrew lessons and maintaining a traditional home 
environment. They did not want ‘to compromise … basic financial security as a family because of Jewish day 
school fees.’ But Becci concedes that ‘in all of the hours they spend at school, they are not learning even a 
tiny bit about their own history, culture, language, community or connection to Israel.’ That is obviously 
important to her and negates the assumption that all parents who send their children to Government 
schools are not wanting a Jewish education for their children. Becci calls for ‘finding ways that the 
community can cooperate to ensure an affordable and suitable Jewish day school education for every child 
and family that wants it.’ 

In one interview, a parent compared the high cost of Jewish schooling to Catholic schools and argued that ‘if 
it cost the same as the Catholic schools, you’d find a way to make it work.  Because there is the perceived 
benefit of the private education and you’d find a way to make it work.  But it’s just not possible, it’s not 
even worth contemplating.’ 

 
19 http://www.jwire.com.au/lets-talk-about-Jewish-day-school-fees-writes-becci-krispin/ 
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2. The primary school years: ‘wait and see and in the meantime save’ 

Most of the parents interviewed sent their children to Jewish kindergartens. The reasoning was simple, 
working parents require full-time day care and there was no option but to meet the fees. As they were 
paying a fee then it was better to find a Jewish provider, as long as the cost was similar to other providers; 
‘if you want a long day care you have to go private and you just don’t have a lot of choices. So if you’re 
gonna spend the money … you go to a Jewish one’;  ‘if your options are between long day care and Jewish 
kinder, your cost is roughly the same… so people are more likely to choose a Jewish kinder because they’re 
not massively out of pocket compared to their other options.’ 

None of the parents raised the issue of costs involved in sending their children to kindergartens and early 
learning centres, even though after the Government rebate they are still expensive.  For a private, early 
learning centre, which is usually full-time, the annual fee ranges from $21,000 to $24,000. This is, however, 
substantially offset in most cases by the new means-tested Government Child Care Subsidy. The level of 
subsidy a family receives depends on three factors: combined family income, the number of hours of 
approved activity of the parent (such as paid work), and the type of approved child care service used.  A 
low-income family (combined household income of up to $68,163) may receive a subsidy of 85% of the 
childcare fee charged up to an hourly rate of $11.98, a higher income family (combined income of $173,163 
- $252,453) a subsidy of 50%, with no subsidy where income exceeds $352,453.20  

But beyond the kindergarten a number of interviewees indicated that they had sent their children to a 
Government school at primary level, but kept open the option of a Jewish high school. One parent reasoned 
that ‘if we spend these primary school years saving, paying off our mortgage, then we might be in a position 
to send them to a Jewish high school.’ 

 

For many parents still weighing up their options, the decision came down to a cost/benefit calculation. One 
interviewee indicated that ‘sometimes we say, ‘how much more would they get, at a Jewish school, for the 
amount of money?’ How do you measure? I don’t quite know what the measure is.  Is it the degree of 
Jewish study knowledge that your child ends up with at the end? Is it the sense of community that you’re 
given?’  

One parent, whose children will be starting Prep next year, explained her thinking: ‘The biggest 
consideration is financial for us as a family and if you’re going to choose – if you say ‘it’s too much to 
commit to sending your kids to JDS for their entire school career’ then you’ve got to choose when do you do 
it?  When is more important? Is it primary, is it high school? Is it half of primary? I don’t know.’   

One mother, with two children at a local Government primary school explains: ‘our philosophy is to see how 
our kids go and if they thrive in this environment. And if they don’t, we might then consider Private 
schooling and making certain sacrifices and taking on more stress.’ 

 
20 Australian Government, What is the Child Care Subsidy,’  
https://docs.education.gov.au/system/files/doc/other/feb_2019_what_is_the_child_care_subsidy.pdf 
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Many made it clear that it would be much better to enrol in a Jewish day school when the financial 
circumstances allowed for it, instead of having their finances reviewed by the school annually. ‘You don’t 
want to pull them out because you can’t afford it, you’d prefer to put them in when you can.’  

Several parents spoke of their plan to send their children to a Jewish school when they reached high school 
age. One commented:  

There’s definitely value in a Jewish schooling. If you said to me, is it worth 15 years of fees? No! If 
you said, is it worth three years of fees? Yes! Where does the see-saw tip? For me, somewhere 
between 3 and 6 years but not more … I’m not sure that it’s worth $240,000 when it means 
sacrificing or giving up or compromising so many other things in one’s life … I think the value 
increases towards the end of school. Which is why I think there is almost no value in Jewish primary 
school. 

In the view of one interviewee, the most difficult situation was faced by the majority of parents whose 
financial status was in-between, who did not have the income to make school fees easily affordable, but 
also did not have such low income that they would directly qualify for subsidies fees: 

A very small percentage [are] … in that bracket of people who are extremely wealthy, who basically 
can afford to do all those things plus send their kids to a Jewish school. … [Then there is] that 
percentage of people who really are very low earners and can go to the school and show their 
finances inside out and the school can recognise, ‘Yes, actually you can’t afford it so were going to 
help you’. But the people who are in between, who I’m imagining are the biggest chunk of people. … 
either don’t feel comfortable asking or … can’t justify asking because you feel like ‘oh there are 
people worse off than me and yes, I guess if I do scrounge a bit here and scrounge a bit there we 
can pay for it, but then we can’t really pay off our house, or we can’t live in Caulfield, or we can’t 
live in a house where each of our kids have their own bedrooms’, whatever the case may be. 

The availability of Government schools with a large number of Jewish students gives comfort to some 
parents. One commented: ‘I think it would be a very different situation if we didn’t have schools like 
Caulfield South or Gardenvale where they do have a lot of Jewish kids … It was kind of an easy decision 
because there are so many Jewish kids there and you speak to so many families and Jewish parents who’ve 
had their kids there and they’re happy … I think it would be very different if we were in a position where we 
had to send our kid to a primary school where there weren’t many Jewish kids.’ Another parent observed: ‘I 
do feel sad that we haven’t been able to send the kids, to have them continue at Scopus all the way through 
but at the same time, because there are these schools like Caulfield South that have such a large Jewish 
population that it just makes it a little bit easier, you feel little bit better about it because you’re not the 
only ones.’  Another put the stress on the quality of Government education on offer: ‘If the school that we 
were zoned for wasn’t any good we wouldn’t be going there, we would keep him at the Jewish school.’ 
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With this decision, comes a clear moral dilemma expressed by a number of those interviewed.  ‘I’m 
comfortable with my decision but I do question it sometimes...every now and then I have a little panic.’   

Ambivalence is expressed by a mother who moved her daughter from a Jewish kindergarten to Caulfield 
Junior College: ‘I was terrified at the beginning. I was like ‘are we making a good decision?’ I think of all the 
fears that I had, that you’re compromising because though money shouldn’t be the be-all-and-end-all of a 
decision but it is so much part of the decision that you worry that you are compromising on education.’  

Those that did chose a local Government school expressed hope that whatever they did at home would be 
enough. ‘The flipside is that it puts a greater onus on us, that we take the responsibility as parents to 
provide that [Jewish] education.’  One mother, despite not being a member of a synagogue herself, 
considered that perhaps it would be in her daughter’s best interests if they did go to a local synagogue more 
regularly because ‘that’s something that we could do to try and help them to form some kind of Jewish 
identity and form some connection to the Jewish community.’ 

Typical among interviewees, those with children at Government schools supplement their education with 
Hebrew and Jewish studies before or after school hours, although not without difficulty. One young mother 
noted that when her daughter was in Prep ‘we enrolled her in Hebrew Gems through Glen Eira Chabad.  
And we did that for most of the year, but I pulled her out because I found that she was getting quite tired. I 
was having trouble getting her there. She was tired and she didn’t want to sit in the classroom, she 
struggled and there were tears. So, we swapped from Hebrew Gems to UJEB … but since the baby was born, 
she hasn’t been able to go because it’s just hard to get there at 8 o’clock in the morning.’ She indicated that 
‘as the kids get older, we will have to think more about getting back to Hebrew Gems or I think there are 
other UJEB programs that are a bit longer than 45 minutes. Because the plan is to send them back to Jewish 
school in secondary, so they’ll need to know some Hebrew.’ 

3. ‘We want our kids to get a broader perspective of life’ 

For another group of parents, there are advantages of a non-Jewish school, in preference to what they 
perceive to be a Jewish day school education: these advantages include a less pressured environment, the 
opportunity for children to make friends in their local neighbourhood, and the greater diversity both in 
subjects taught and in the ethnic and cultural environment.  

Some young couples are looking for more social diversity, what they describe as exposure to a broader 
range of people and perspectives. A parent with children in a Government school commented that ‘one of 
the things I’m also seeing now that the children are at a school with much more diverse student population 
is how much of a blessing that is. They have friends who are Jews, Christians, Asians, all kinds, and it’s very 
natural for them…’  One mother explained that “we chose [our local school] … because we love the 
community feel.’  

Another parent made it clear that it was less a money issue, more a conscious choice to have a mix of Jewish 
and non-Jewish friends, ‘to be exposed to different people, backgrounds, religions.’  There is a perception of 
Jewish schools as being ‘very single-minded.’ There are also negative comments on what is perceived to be 
a pressured environment in Jewish day schools, the ‘need to achieve’: ‘I don’t like the push that the Jewish 
schools have. I feel like there’s so much more drive from day dot. You know, there’s so much more need to 
do certain things and be in certain places, and I just don’t think a five-year-old needs to worry.’   

If the school that we were zoned for wasn’t 
any good we wouldn’t be going there, we 

would keep him at the Jewish school. 
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Another expressed the view that schools and their communities are ‘clicky.’ She felt more comfortable 
being in a school community of like-minded parents ‘who understand’ the struggle to make ends meet and 
who are not able to afford luxuries. One parent commented on the difference she has seen in the sense of 
entitlement in kids who come from a Private school versus those from a public school. ‘It’s not just a Jewish 
versus non-Jewish, it’s very much a Private versus Public thing too.’ 

 

Others indicated preference for a school with a specialised educational focus such as Montessori or Steiner. 
One family sends their children to the Montessori school ‘because it’s about the individual and then the 
community … and that fits well with our family values and the way we see the world.’ They plan to go to 
Montessori through to Year 12, but ‘I’ve enrolled him at Bialik in grade two just as a back-up, in case he 
doesn’t like it.’ 

4. ‘It’s a no brainer’: Jewish schooling all the way 

For the last group, despite the financial pressures, attending a Jewish school is the only option, irrespective 
of their financial position. Many of the parents in these families were educated in one of the Jewish schools 
and grew up in orthodox or ultra-orthodox homes. These parents believe that an intensive Jewish day 
school education is fundamental; they set tremendous value on Jewish learning and observance.  Families 
that cannot afford fees depend on support from the schools and from grandparents. They know that there 
are schools that will not deny a Jewish education to any Jewish child on financial grounds. Nevertheless, 
within this group there are significant differences in the expectation of school curriculum between the 
Ultra-Orthodox (Hareidi), Strictly Orthodox, and the Modern Orthodox communities.  

Some within this group expect that a Jewish school will provide a strong Jewish identity, knowledge of 
Jewish rituals, and connection to Israel.  For others, ‘growing up with Jewish friends is a big factor,’ as well 
as feeling part of a community.  

These parents look for the school that best fits their own religious outlook. One parent explained: ‘people 
want to choose a school that they feel comfortable at their level of Jewish observance or culture, where 
they see that they sit culturally and religiously. So that cuts out some of your options as well.’ For one 
Chabad parent, Yeshivah-Beth Rivkah was the school of choice; ‘there probably wasn’t that much thought 
that went into it, given I went to Yeshivah and was very happy with the education I had there.’  The parents 
both support the curriculum that allocates half of the teaching time to Jewish studies, imbued with the 
rituals and practice of strict religious observance. Nevertheless, they appreciate that the school is open to 
those less observant and is inclusive in its outlook. ‘We both value that it’s frum, a religious school, but it’s 
open to others… And the kids can take slightly different paths if they want. I have a very strong association 
with the school and support the philosophy of reaching out to others and being inclusive.’ 

Within this group, during discussion of the different schools, none mentioned academic results, rather the 
focus was on the school culture and where they felt, as parents, they might best fit. In one interview, when 
The Yeshivah-Beth Rivkah CAPS fees were mentioned the parents quickly dismissed it as an option, 
remarking that ‘we just wouldn’t fit in there,’ their preference was for Mount Scopus ‘even though it is the 
most expensive Jewish school in Australia.’  Another parent whose partner was against any religious 

It’s not just a Jewish versus non-
Jewish, it’s very much a Private 

versus Public thing too. ”
“
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practice said they felt Scopus was too religious because the boys wore kippot.  They preferred Sholem 
‘because they don’t talk about God.’ 

 

Another parent, who grew up in a Modern Orthodox home and has enrolled his child at Yavneh says that he 
and his wife were both committed to sending their children to a Jewish day school even though the fees will 
be ‘an issue for the foreseeable future.’  When asked about his contemporaries, he says ‘I think everyone 
views the finance as a consideration, but I don’t think it’s what’s going to make or break a decision.’  

Educated in Jewish day schools in both South Africa and Australia, another mother cannot imagine sending 
her three children to a State school or a Private non-Jewish school. Her husband came from a traditional 
home but was educated at a Private Anglican school in Melbourne and has always felt the disadvantage of 
not having connections with other Jewish people and not knowing Hebrew and basic Jewish ritual.  He 
always wanted his children to have a different experience to his own and together with his wife decided 
that ‘Scopus was probably the school that fitted closest to us and our lifestyle.’  

Another mother interviewed was educated at Jewish schools in Melbourne, as was her husband. ‘It was 
always going to be a Jewish school education because we wanted our kids to feel part of a community and I 
think that sending them to a Jewish school is probably, you know, the ultimate way and fortunately we can 
afford to send them ... I want them to know what I know, because I feel that they have the right to know 
what I know.’ She discussed her Jewish identity and expectations of a Jewish education: ‘I believe also that 
my Judaism is about being a good person, about being a kind person, about teaching my kids how to respect 
other people’s traditions and all of that. It’s probably more important to me than learning texts. That’s true. 
But I do like the idea that it’s there and if you want to explore it you have that opportunity.’ 

 

Within this group, during discussion of the different 
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PART 2 

 

This report builds on the Preliminary Report on the Gen17 survey published in 2018, which presented an 
overview of education issues, including discussion of perceived advantages and disadvantages of Jewish day 
schools, affordability of day schools, and range of educational experiences. The report was limited to 
general findings, with disaggregation limited to age group and comparison of Melbourne and Sydney. This 
second report goes further, with a particular focus on the different religious and ideological streams of 
Jewish schooling. 

Reports of survey findings on Jewish education often aggregate findings across a number of schools, without 
consideration of the different character of individual schools. Their focus is on ‘Jewish schooling’. Recent 
examples include the British Jewish Lives project,21 and major Canadian and American surveys such as the 
2018 Survey of Jews in Canada (see, for example, p. 38) and the Pew Research Centre’s 2013 Portrait of 
Jewish Americans.  

In this report the wealth of data produced by the Gen17 survey is analysed by age of respondent and 
character of the school attended, with a focus on recent attendees of the day schools, aged 18-29 at the 
time of completing the survey, compared with an older cohort aged 30-49. 

Where sample size is limited by additional criteria, such as respondents with children under the age of 
twelve, aggregated findings for respondents aged 18-49 are presented. 

To provide for in-depth rather than superficial understanding of Jewish day experiences, the criteria for 
inclusion is restricted to those who had at least six years attendance at a Jewish high school in Australia. 
The survey indicates that of those who meet this criterion, 88% also attended a Jewish primary school for at 
least six years.  Where respondents attended more than one Jewish day school, they were asked to indicate 
the school attended for most of their schooling and this school is used in the classification of schools.   

A further category of analysis considers those who did not attend a Jewish school, the criteria requiring no 
years at a Jewish school in Australia or overseas22. 

 

  

 
21 Jewish Chronicle, 16 June 2019 ‘What pupils – and parents – think about Jewish schools’ 
22 The ‘Did Not Attend a Jewish School’ group comprises those who selected ‘never attended a Jewish day school in Australia or overseas at any 
stage’ to the question ‘Have you ever attended/currently attend a Jewish Day School (or school in Israel) and if so, for how many years?’ It also 
includes those who selected ‘0 years’ in response to that question. 
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SCHOOLS ANALYSED 
Only one school – the Modern Orthodox Mount Scopus – had a sufficient number of respondents to enable 
stand-alone analysis. Of the total who meet the requirement of at least six years of attendance at a Jewish 
high school, there were 330 Mount Scopus respondents aged 18-49, 45% of the sample; the next highest 
was the 125 from Leibler Yavneh and 104 Beth Rivkah.  (Table 10) 

Table 10:  Sample size, Victorian high school attended for six or more years, by age group, Victoria residents only, unweighted 
(number) 

  
 AGE 

VICTORIAN JEWISH HIGH SCHOOLS 
TOTAL 

ADASS 
ISRAEL 

BETH 
RIVKAH YESHIVAH LEIBLER 

YAVNEH 
MOUNT 
SCOPUS BIALIK KING DAVID 

18-29  12 47 13 86 92 38 33 321 

30-39 6 36 13 24 93 28 4 204 

40-49  2 21 16 15 145 2 0 201 

TOTAL 18-49 20 104 42 125 330 68 37 726 
 

Given the limitations of the sample, four categories of analysis are included in this report; those who 
attended:  

• Mount Scopus Memorial College 
• Orthodox high school:  Adass Israel School, Yeshivah College, Beth Rivkah Ladies College, and Leibler 

Yavneh College 
• Non-Orthodox high school: Bialik College and The King David School 
• Did not attend:  never attended a Jewish school in Australia or overseas  

There are at least 50 respondents for each category (aged 18-29 and 30-39), with the exception of the non-
Orthodox aged 30-49 with only 34 respondents; given the small number, this group is excluded from 
analysis in this report. 

Table 11: School grouping, unweighted (number) 

  
 AGE GROUP 

FOUR GROUPS OF VICTORIAN JEWISH DAY SCHOOL EDUCATION 

TOTAL 
ORTHODOX MOUNT SCOPUS NON-ORTHODOX DID NOT ATTEND JEWISH 

SCHOOL 

18-29 158 92 71 58 379 

30-49 133 238 34 321 726 

TOTAL 18-49 291 330 105 379 1,105 
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SCHOOLS AND HOME ENVIRONMENT 
As to be expected, in the large majority of cases parents chose a school for their children that is in keeping 
with their own values, the values of the home in which children are raised.  

Thus of those aged 18-29 who attended Orthodox schools as here defined –86% are from an Orthodox 
home.  

Of those who attended Mount Scopus, the largest proportion (60%) are from a Traditional home, a further 
26% from Modern Orthodox, and 14% from homes described as ‘just Jewish’ or secular.  

Among those who attended a Non-Orthodox school, a more diverse background was indicated; 9% are 
from an Orthodox home, the largest proportion from Traditional (36%) or non-practising (secular/ cultural) 
(21%), a further 12% Progressive/reform and 12% ‘just Jewish’. 

Of those who indicated that they did not attend a Jewish school, the largest proportion (54%) were from a 
non-denominational or non-practicing home, 19% Progressive/Reform, 12% Traditional, 10% Conservative, 
and 6% Orthodox. 

There is a similar pattern for those aged 30-49, with the qualification that there is some indication of having 
come from more observant homes. Thus, of those who attended Orthodox schools, 39% indicated that they 
were from Strictly Orthodox or Hareidi homes, compared to 26% of those aged 18-29; of those who did not 
attend a Jewish school, 28% aged 30-49 were from a secular home, 40% of the younger age group. 

 

Table 12: ‘How would you describe the religious/ Jewish identification of the home in which you grew up?’ Respondents aged 18-
29, 30-49 by school attended 

 ORTHODOX  MOUNT SCOPUS  NON-ORTHODOX  DID NOT ATTEND JEWISH 
SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Strictly Orthodox/ Hareidi 26% 39%       2% 3% 

Modern Orthodox 60% 38% 26% 18% 9% 4% 10% 

Traditional 13% 15% 60% 63% 36% 12% 22% 

Masorti/ Conservative   2%   2% 9% 10% 3% 

Progressive/ Reform       6% 12% 19% 19% 

No denomination- ‘just Jewish’ 1%   8% 5% 12% 14% 16% 

Non-practising (secular/cultural) 1% 6% 6% 7% 21% 40% 28% 

Total* 100% 100% 100% 100% 100% 100% 100% 

*Totals may not sum to 100% due to rounding. 
 

When considering attitudes by category of school attended, it is not assumed that those attitudes are 
simply shaped or impacted by the school education; while attitudes are considered by category of school, 
the partnership of parents and schools – the congruence (or dissonance) of school and home environment – 
is a key factor to be kept in mind in broad interpretation of findings.  
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This is illustrated by considering attitudes of those who attended Mount Scopus and hence had a common 
school experience correlated with the religious identification of the home. Because of the limitations of 
sample size when focus is narrowed to one school, the 18-29 and 30-49 age groups are aggregated. 

The finding indicates that with reference to many issues there is substantial difference in attitude and 
values between those from an Orthodox or Traditional home and those from a non-Orthodox or non-
observant home.  For example, sense of being Jewish is ‘a central element in my life’ is indicated by 36%-
39% of those who attended Mount Scopus and are from a Modern Orthodox or Traditional home, 16-22% 
from a Conservative, Progressive, non-denominational, or secular home. The relative proportions for 
observing halacha (‘very important’ or ‘fairly important’) are 31%-36% and 0%-10%. Importance attached to 
marrying another Jew (‘very important’) is 60%-64% and 32%-42%. 

Table 13: Attended Mount Scopus, aged 18-49, response by ‘religious identification of the home in which you grew up’ 

 MODERN 
ORTHODOX TRADITIONAL 

MASORTI / 
PROGRESSIVE/  

NO DENOMINATION 
SECULAR 

SIMILAR/ MINOR DIFFERENTIATION 

Remembering the Holocaust  
– ‘very important’ to own sense of Jewish identity 75% 75% 66% 61% 

Zionist 90% 79% 59% 84% 

‘I feel a sense of responsibility to ensure that the State of Israel 
continues to exist’ – ‘strongly agree’ 47% 51% 44% 40% 

Keep up with events which involve Israel – ‘a lot’ or ‘quite a lot’ 59% 59% 53% 47% 

DIFFERENT/ MAJOR VARIATION 

Sense of being Jewish – ‘central element of my life’ 39% 36% 16% 22% 

Observing halacha (Jewish law) 
 – ‘very important’ or ‘fairly important’ to own sense of Jewish identity 36% 31% 10% 0% 

Belonging to a Jewish community  
- ‘very important’ to own sense of Jewish identity 77% 74% 42% 56% 

Prayer  
- ‘very important’ or ‘fairly important’ to own sense of Jewish identity 33% 27% 13% 6% 

Not religiously observant five years ago, not religiously observant today 7% 9% 29% 39% 

Marrying another Jew 
- ‘very important’ to own sense of Jewish identity 64% 60% 32% 42% 

Sharing Jewish festivals with family  
- ‘very important’ to own sense of Jewish identity 88% 76% 42% 50% 

Close friends – all are Jewish 40% 43% 10% 17% 

N (UNWEIGHTED) 66 207 31 21 

While attitudes are considered by category of school, 
the partnership of parents and schools – the 

congruence (or dissonance) of school and home 
environment – is a key factor to be kept in mind in 

broad interpretation of findings. ”
“
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PREFERENCE FOR JEWISH LEARNING 
ENVIRONMENTS 
A question posed to all respondents asked for indication of their school preference, in response to a 
question worded ‘whether or not you have children, do you feel it is preferable for Jewish children to attend 
a school that is Jewish or non-Jewish or do you have no preference either way?’   Respondents were asked 
to indicate separately their preference at primary and high school level. 

71% indicated ‘strong preference’ or ‘some preference’ for a Jewish school at primary level, almost the 
same proportion (72%) indicated preference for a Jewish high school.  (Table 14) 

 

Table 14: ‘Whether or not you have children, do you feel it is preferable for Jewish children to attend a school that is Jewish or 
non-Jewish or do you have no preference either way? Please answer for both primary and high school.’  All respondents aged 18-
49  

  PRIMARY SCHOOL HIGH SCHOOL 

Strong preference for a Jewish school 50% 52% 

Some preference for a Jewish school 21% 19% 

SUBTOTAL PREFERENCE FOR JEWISH 71% 72% 

No preference either way for a Jewish or non-Jewish school 11% 10% 

Some preference for a non-Jewish school 7% 6% 

Strong preference for a non-Jewish school 8% 8% 

SUBTOTAL PREFERENCE FOR NON-JEWISH 15% 14% 

Don’t know/ Prefer not to say 4% 4% 

Total 100% 100% 

N (unweighted) 2,063 2,063 

 

Differences in preferences were found when survey data was analysed by the respondent’s school attended. 
‘Strong preference’ or ‘some preference’ for a Jewish school at primary school level was at 94% among 
those who attended an Orthodox high school, 80% among those who attended Mount Scopus, 60% non-
Orthodox, and 53% among those who did not attend a Jewish school. The relative proportions indicating 
‘strong preference’ were 83%, 55%, 38%, and 31%. (Table 15) 

Similar results were obtained when respondents were asked for their preference for Jewish high school 
education: ‘strong preference’ or ‘some preference’ was indicated by 92% of those who attended an 
Orthodox school, 85% Mount Scopus, 68% non-Orthodox, and 49% who did not attend a Jewish school. The 
relative proportions indicating ‘strong preference’ were 82%, 60%, 45%, and 32%. (Table 15) 
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Table 15: ‘Whether or not you have children, do you feel it is preferable for Jewish children to attend a school that is Jewish or 
non-Jewish or do you have no preference either way? Please answer for both primary and high school.’  All respondents aged 18-
49 by school attended 

SCHOOL ATTENDED ORTHODOX MOUNT SCOPUS NON-ORTHODOX DID NOT ATTEND JEWISH 
SCHOOL 

PREFERENCE PRIMARY HIGH PRIMARY HIGH PRIMARY HIGH PRIMARY HIGH 

Strong preference for a Jewish Day School 83% 82% 55% 60% 38% 45% 31% 32% 

Some preference for a Jewish Day School 10% 10% 25% 26% 23% 23% 22% 17% 

SUBTOTAL JEWISH  93% 92% 80% 85% 60% 68% 53% 49% 

No preference either way for Jewish or 
non-Jewish Day School 1% 2% 7% 6% 12% 11% 17% 18% 

Some preference for a non-Jewish Day 
School 3% 4% 7% 3% 8% 7% 10% 11% 

Strong preference for a non-Jewish Day 
School 1% 2% 3% 3% 16% 6% 15% 16% 

SUBTOTAL NON-JEWISH 4% 6% 10% 6% 24% 13% 24% 27% 

Don’t know which I prefer 2% 1% 4% 3% 4% 7% 5% 6% 

Total* 100% 100% 100% 100% 100% 100% 100% 100% 

N (unweighted) 291 330 105 379 
 
*Totals may not sum to 100% due to rounding.  
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PLANNING FOR A JEWISH SCHOOL 
EDUCATION 
The previous section looked at general preferences, this section considers the planning of respondents with 
young children.  

Respondents with a child in pre-school were asked if they considered that it was preferable for young 
Jewish children to attend a pre-school that is Jewish; 87% indicated a ‘strong preference’ or ‘some 
preference’ for a Jewish pre-school, of whom 67% indicated a ‘strong preference.’ 

Those with young children (under the age of five) were asked ‘are you currently planning to send this child 
to a Jewish primary school?’, and those with older children, under the age of 12, were asked in identical 
terms ‘are you currently planning to send this child to a Jewish high school?’ 

As noted, 71%-72% of all respondents aged 18-49 indicated a strong preference or some preference for a Jewish school. However, 
in response to the specific question concerning education of their own children, a lower 62% of respondents with a child under 
the age of five indicated that they plan ‘definitely’ or ‘probably’ to send their child to a Jewish primary school; with reference to a 
Jewish high school, an almost identical 64% indicated that they plan to send their child ‘definitely’ or ‘probably’ to a Jewish high 
school. ( 

Figure 1) 

33% indicated that they did not plan to send their child to a Jewish primary school (19% ‘probably not’, 14% 
‘definitely not’), a lower 24% did not plan not to send their child to a Jewish high school (13% ‘probably not’, 
11% ‘definitely not’).   

 

Figure 1: ‘Earlier you indicated at least one of your children is aged under five years old. Are you currently planning to send this 
child to a Jewish primary school?’ (N = 285) and ‘Earlier you indicated at least one of your children is aged under 12 years old. Are 
you currently planning to send this child to a Jewish high school?’ (N=519) by respondents aged 18-49 
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INTERMARRIED COUPLES 

In the Gen17 survey, 121 respondents aged 18-49 indicated that the person they married was not Jewish23.  

Among those whose marriage partner was not Jewish there is a markedly lower preference for children to 
attend a Jewish school.    

With regard to the general question asked of all married respondents, where both parents are Jewish 
‘strong preference’ or ‘some preference’ for a Jewish day school is indicated by 80% (primary) – 81% (high), 
among intermarried couples it is a much lower 47% (primary) 38% (high). 

With attention narrowed to ‘strong preference’, where both parents are Jewish the proportion is 62%-64%, 
where one parent is not Jewish it is 19%-16%.  

‘No preference either way’ or ‘some’ or ‘strong’ preference for a non-Jewish day school is indicated by 19%-
15% where both parents are Jewish, 46%-52% of intermarried couples. (Figures Figure 2 and Figure 3) 

These findings are significant in the context of the increase in intermarriage. 

 

 

  

 
23 This is based on the question in the Gen17 Survey ‘Was your current, or most recent, marriage held under Jewish religious auspices?’ which was 
asked of all respondents who indicated that they are either currently or previously married (ie ‘Married and living with your spouse’, ‘married, but 
separated’ ‘Divorced’ and ‘widowed’), where the respondent selected ‘No, the person I married was not Jewish’. 

Among those whose marriage partner was not 
Jewish there is a markedly lower preference for 

children to attend a Jewish school.    

”
“
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Figure 2: ‘Whether or not you have children, do you feel it is preferable for Jewish children to attend a primary school that is 
Jewish or non-Jewish or do you have no preference either way?’ by respondents who are/were married, aged 18-49  

 

 

Figure 3: ‘Whether or not you have children, do you feel it is preferable for Jewish children to attend a high school that is Jewish 
or non-Jewish or do you have no preference either way?’ by respondents who are/were married, aged 18-49 
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In response to the specific question concerning plans for their own children, of those whose marriage 
partner was non-Jewish and with a child under the age of five, just 13% indicate that they plan attendance 
at a Jewish primary school, 79% ‘probably not’ or ‘definitely not’, with 9% ‘undecided’.   

Of those with a child under the age of twelve, a marginally higher 18% plan attendance at a Jewish high 
school, 67% ‘probably not’’ or definitely not’, and a relatively high 16% indicate that they are undecided. 
(Figure 4) 

 

Figure 4: ‘Earlier you indicated at least one of your children is aged under five years old. Are you currently planning to send this 
child to a Jewish primary school?’ (N = 42) and ‘Earlier you indicated at least one of your children is aged under 12 years old. Are 
you currently planning to send this child to a Jewish high school?’ (N=72) by respondents aged 18-49, married to a non-Jewish 
partner  
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MELBOURNE AND SYDNEY COMPARED   
The first section of this report presented data on Jewish school enrolments. Melbourne Jewish school 
enrolments are more than 50% higher, although Melbourne’s Jewish population is larger by an estimated 
15%.  

Indication of school preferences is consistent with the pattern of school enrolments. 

In Melbourne, a markedly higher proportion of parents indicate ‘definite’ plans to send their children to a 
Jewish school. Of those with a child under the age 5, 19% in Sydney and 48% in Melbourne indicate that 
they are ‘definite’ in their plans for Jewish primary school attendance; of those with a child under the age of 
12, almost the same proportion in Sydney at 20% indicate ‘definite’ plans for a Jewish high school, 43% in 
Melbourne. 

Figure 5: ‘Earlier you indicated at least one of your children is aged under five years old. Are you currently planning to send this 
child to a Jewish primary school?’, Respondents aged 18-49 (N Vic= 285, NSW= 240) 

 

Figure 6: Earlier you indicated at least one of your children is aged under 12 years old. Are you currently planning to send this 
child to a Jewish high school? Respondents aged 18-49 (N Vic= 519, NSW= 438) 
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COSTS AND AFFORDABILITY OF JEWISH 
EDUCATION 
The survey included questions on the affordability of Jewish education, with reference to capacity of the 
household and how the cost is met.  

Respondents had the option of indicating if school fees were a minor or major problem: ‘well within 
financial capacity’ or ‘entailing some sacrifices’; major problem was indicated by the response options of a 
‘significant’ or ‘major financial sacrifice.’ Respondents could also indicate that the cost was not affordable, 
‘beyond’ their financial capacity. 

The question on affordability was asked of respondents with children; the analysis is presented in 
aggregated form for parents aged 18-49, as there are very few respondents in the 18-29 age group with 
children approaching school age. 

With reference to childcare, ‘major financial sacrifice’ or ‘beyond household capacity’ was indicated by 13%, 
10% in reference to pre-school, and a substantially higher 22% for school.  

The top three levels of response combined – ‘beyond capacity’, ‘major’ or ‘significant’ financial sacrifice – 
was indicated by 31% for childcare, 28% pre-school, and a much higher 50% school. 

The child care and pre-school Government rebate lessens the cost for parents with children in those 
facilities. However, by the time the children reach upper primary school or high school the fees are many 
multiples of the pre-school and childcare rates, with no direct Government rebate, although the schools 
receive substantial subsidies which make possible lower fees than would otherwise be required for financial 
viability. 

Affordability indicated by the responses ‘well within’ capacity or ‘entails some sacrifice’ was at 68% for 
childcare, 71% for pre-school, and a much lower 47% for school.  

 

Table 16: Comparing costs for childcare, pre-school and Jewish day schools, by respondents aged 18-49 with children24   

  CHILDCARE PRE-SCHOOL JEWISH DAY SCHOOL 

Is well within your household’s financial capacity 25% 18% 11% 

Entails some financial sacrifices for your household 43% 53% 36% 

SUBTOTAL 69% 71% 47% 

Entails significant financial sacrifices for your household 18% 18% 28% 

Entails major financial sacrifices for your household 9% 7% 22% 

Beyond your household’s financial capacity 4% 3% 0% 

SUBTOTAL 31% 27% 50% 

Prefer not to say 1% 2% 3% 

Total 100% 100% 100% 

N (unweighted) 158 155 365 
  

  

 
24 The wording of the questions are: ‘‘Would you say the cost of this care…’ (Respondent has at least one child in childcare or pre-school) AND 
‘Earlier you indicated that at least one of your children attends a Jewish Day School. Would you say the cost of sending your child/children to a 
Jewish Day School…’ (Respondent has a child attending either primary or secondary school). 
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Figure 7: Comparing costs for childcare, pre-school and Jewish day schools, by respondents aged 18-49 with children 
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HOW ARE SCHOOL FEES PAID? 

The concern with the high cost of fees was reflected in the conversations with young people deciding where 
they will send their children to school. All the parents discussed the high cost of a Jewish education. Some 
had decided to send their children to a primary Government school after a Jewish kindergarten, in the hope 
that a Jewish high school would be made more affordable through savings made in the interim years, or 
through a change in their financial circumstances.  

Respondents were asked how they meet the cost of school fees in a multiple response question that 
provided scope to indicate all sources of funding, in recognition of the reality that many parents access 
more than one funding source; 67% percent of respondents aged 18-49 with children currently in Jewish 
day school indicated that they pay fees from their personal or household income; 14% use their savings; 9% 
obtain a bank loan; and 19% obtain financial support from family members. One quarter of respondents 
indicated that they receive a means-tested subsidy from their school.  

 

Table 17: ‘In what way or ways are you currently financing your child’s/children’s Jewish Day School fees?’ (multiple response), 
respondents aged 18-49 with one or more children currently at a Jewish school  

RESPONSE % OF RESPONDENTS 

Personal / household income 66% 

Means-tested subsidies from the school 25% 

Financial support from other family members (e.g. grandparents) 19% 

Personal / household savings 15% 

Bank loan / use of home loan 9% 

Other financial arrangement(s) 8% 

Prefer not to say 6% 

N (unweighted)  377 

 

A final question asked parents aged 18-49 with school aged children if ‘the cost of school fees ever 
prevented you sending one or more children to a Jewish day school’: 12% indicated that they never 
considered sending a child to Jewish school; 34% of all respondents aged 18-49, or 39% of those who 
considered the option of a Jewish school, indicated that they had been prevented by cost.  (Table 18) 

Analysis by school attended is limited by the relatively small number of respondents with children. The 
available data indicates that 12% of those who attended an Orthodox school had been prevented from 
sending their child to a Jewish school, 30% Mount Scopus, and 48% of those who did not attend a Jewish 
school.  This pattern of response is likely explained not by differing financial capacity among those who 
attended different schools, but by the extent of commitment to Jewish schooling and willingness to 
prioritise and make sacrifices; an additional factor may be a greater willingness to apply for fee subsidies, 
and the greater availability of subsidies in some schools.  

Of those aged 18-49 who identify as Strictly Orthodox or Hareidi and with children, only 3% indicated that 
they had been prevented by the cost of fees from send one or more children to a Jewish school, 22% 
Modern Orthodox, 40% Traditional, and 56% who identify as ‘Just Jewish’ or of no denomination. 
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Table 18: ‘Has the cost of school fees ever prevented you from sending one or more children to a Jewish day school in Australia?’ 
Respondents aged 18-49 with a child/children 

  
  

TOTAL 
18-49 TOTAL APPLICABLE 

Not applicable – Never considered a Jewish Day 
School/Children below school age 12% - 

Yes 34% 39% 

No 47% 54% 

Don’t know 4% 5% 

Prefer not to say 3% 3% 

Total 100% 100% 

N (unweighted) 715  
 

 

 

 

Table 19: ‘Has the cost of school fees ever prevented you from sending one or more children to a Jewish Day School in Australia?’ 
Respondents aged 18-49 who have a child/children, by type of school attended 

 ORTHODOX MOUNT SCOPUS NON-ORTHODOX DID NOT ATTEND 
JEWISH SCHOOL 

Yes 12% 30%  48% 

No 86% 63%  44% 

Don’t know/ Prefer not to say 2% 7%  8% 

N (unweighted)  75 107 Insufficient 
respondents 150 

 

 

 

 

  

39% 50%
18-49 year-old respondents who said that the 

cost of school fees prevented them from 
sending their child/children to a Jewish school. 

Proportion of 18-49 year-old respondents who 
consider high cost of school fees to be the 
main disadvantage of full-time Jewish day 

schools. 
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PERCEIVED ADVANTAGES AND DISADVANTAGES 
OF A JEWISH DAY SCHOOL EDUCATION 
Across the community there are different views on the advantages and disadvantages of a Jewish 
education.  

Within the 18-29 age group who attended an Orthodox Jewish day school, 33% saw the main advantage in 
terms of ‘strong Jewish education’. A lower 19% of the respondents who attended Mount Scopus saw the 
main advantage in terms of the strength of Jewish education; for both, the second advantage was the 
strengthening of Jewish identity. 

Of those who attended a non-Orthodox school or did not attend a Jewish school, the main advantages were 
the strengthening of Jewish identity and providing a sense of belonging to the Jewish community.  

A ‘strong secular academic education’ was the main advantage for only 3% of those who attended an 
Orthodox school, but 9%-11% of Mount Scopus and other school groupings. 

For respondents who attended Mount Scopus, 20% indicated that developing Jewish friendships and 
networks was important. 

There was a similar pattern of response among those aged 30-49, with the main advantage for those who 
attended an Orthodox school being the strength of Jewish education (37%), also indicated by the largest 
proportion (26%) of Mount Scopus attendees, while the largest proportion who did not attend a Jewish 
school indicated the strengthening of Jewish identity (24%).  
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ADVANTAGES 
Table 20: ‘Whether or not you have attended one, what do you consider to be the main advantages of full-time Jewish day 
schools, if any?’ First main advantage by age group and school attended 

ADVANTAGES 
ORTHODOX MOUNT SCOPUS NON-

ORTHODOX 
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Strengthens Jewish identity 22% 23% 24% 21% 25% 23% 24% 

Provide strong Jewish education 33% 37% 19% 26% 18% 9% 16% 

Provide a sense of belonging to the Jewish community 13% 7% 13% 20% 27% 17% 11% 

Develop Jewish friendships and networks 12% 8% 20% 13% 14% 9% 9% 

Strong secular academic education  
(outstanding results for university entry) 

3% 5% 11% 10% 10% 9% 12% 

Education takes place in a Jewish environment 6% 6% 7% 3% 6% 6% 4% 

Increase Jewish observance 5% 8%  1%  2% 3% 

High quality of resources/technology/library etc. 1%  3% 3%  3% 2% 

Reduce likelihood of intermarriage 1% 3% 1% 1%  2% 1% 

Provide Hebrew literacy 1%  1% 1%  8% 2% 

Emotional security for the child 1%      1% 

Low average class size 1%     3% <1% 

Strong special needs programs and special education 
facilities  2%     1% 

Wide range of extra-curricular programs  1%     1% 

Opportunity to undertake programs in Israel      2%  

Opportunity for education in a single-sex environment 1% 1%    2% <1% 

Other  2% 1%    2% 1% 

No advantages      5% 7% 

Don’t know/ Prefer not to say    2%  2% 5% 

Total* 100% 100% 100% 100% 100% 100% 100% 

 *Totals may not sum to 100% due to rounding. 
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DISADVANTAGES 

The high cost of fees was by far the most often indicated disadvantage of a Jewish day school education: of 
those aged 18-29, high cost was indicated by 68% who attended Mount Scopus, 49% who attended an 
Orthodox school, 45% non-Orthodox, and 25% who did not attend a Jewish school. The cost of fees was 
indicated in the range 41%-64% by those aged 30-49. No other disadvantage was indicated by more than 
10% of those who had attended an Orthodox school or Mount Scopus. 

However, among those who attended a non-Orthodox Jewish school, as well as those who did not attend 
Jewish school, a substantial minority indicated ‘lack of ethnic and cultural diversity’, among those aged 18-
29 selected by 30% of those who attended a non-Orthodox school and 17% who did not attend a Jewish 
school. 

Among those who did not attend a Jewish school two other disadvantages were indicated by more than 
10%: ‘too elitist’ (14%) and ‘too Zionist’ (12%), while 9% indicated ‘fail to prepare students for life after 
schooling is complete’, a disadvantage also indicated by 9% of those who attended an Orthodox school.  

While there was some difference between the two age groups, there was a large degree of commonality in 
the ranking of disadvantages. 

 

Table 21: ‘Whether or not you have attended one, what do you consider to be the main disadvantages of full-time Jewish day 
schools, if any?’ First main disadvantage by age group and school attended 

DISADVANTAGES 
ORTHODOX MOUNT SCOPUS NON-ORTHODOX DID NOT ATTEND JEWISH 

SCHOOL 
18-29 30-49 18-29 30-49 18-29 18-29 30-49 

High cost of fees/ too expensive 49% 64% 68% 60% 45% 25% 41% 

Lack of ethnic and cultural diversity 6% 5% 8% 15% 30% 17% 19% 

Too elitist 3% 3% 4% 5% 3% 14% 5% 

Fail to prepare students for life after schooling is complete 9% 3% 4% 2% 7% 9% 2% 

Too religious 1% 1% 1%  1% 6% 8% 

Insufficient range of subject choices 6% 8% 1% 2%   2% 

Too Zionist 1%  1% 1% 3% 12% 4% 

Insufficient sport or other extra-curricular activities 6% 2%  2% 1% 1% 2% 

Overemphasis on Hebrew and/or Jewish Studies 1% 1% 1% 2% 4%  2% 

Insufficient discipline 3% 2%  2%   1% 

Insufficient special needs programs and special education 
facilities 2% 3% 1% 1%  1% 1% 

Poor value for money 2% 1%   1% 1% 1% 

Poor quality of Hebrew and/or Jewish Studies education 1%  2% 1% 1%  1% 

Poor quality of secular education  1% 1% 1% 1%  1% 

Weaken Jewish identity        

Other (please specify) 2%  3% 2%  6% 1% 

No disadvantages 7% 7% 1% 5%   4% 

Don’t know/ Prefer not to say 1% 1% 2% 2% 1% 7% 8% 

Total* 100% 100% 100% 100% 100% 100% 100% 

*Totals may not sum to 100% due to rounding. 
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Figure 8: Top four advantages of Jewish day schools. Respondents aged 18-49 by school attended 

 

 

Figure 9: Top four disadvantages of Jewish day schools. Respondents aged 18-49 by school attended 
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NON-SCHOOL EXPERIENCES 
The most common Jewish education experienced outside of Jewish schools is studying for the Bar and Bat- 
mitzvah, indicated by 94%-99% of those who attended a Jewish school and are aged 18-29. It is substantially 
lower, 59%, for those who did not attend a Jewish school.  

Jewish youth movement meetings and camps were also indicated by a high proportion of those aged 18-29 
who attended a Jewish school – 90% of those who attended an Orthodox school also attended a youth 
movement camp, 83% of non-Orthodox and 72% of Mount Scopus – and a substantially lower proportion 
(40%) among those who did not attend a Jewish school.   

More than half of respondents who attended Mount Scopus or a non-Orthodox school indicated 
involvement in a sports group and close to half of those who attended a Jewish school also indicated 
involvement in a Jewish student organisation at university or other tertiary institution.   

One major difference was study at a yeshiva or seminary in Israel, indicated by 64% of those who attended 
an Orthodox school aged 18-29, 53% aged 30-49, compared to 18% of Mount Scopus attendees aged 18-29 
and 10% aged 30-49, and 1%-5% of those who attended a non-Orthodox school or did not attend a Jewish 
school.  

While there is a large extent of commonality between the two age groups, substantially greater experience 
of Israel was indicated by the younger age group.  In response to a question that asked respondents to 
indicate all listed experiences that applied to them, 86% of those who attended Mount Scopus indicated 
participation in an organised youth trip to Israel of less than one year in duration, compared to 49% of those 
aged 30-49; participation in a year-long youth program was indicated by 50% of the younger Mount Scopus 
attendees, compared to 18% of the older group.  A majority of non-orthodox school attendees indicated 
participation in Israel trips and programs, but a minority of those who did not attend a Jewish school.   

Close to one- in-three 18-29 year old respondents who did not attend a Jewish school did not experience 
any of the non-school experiences listed. 

Table 22: ‘Which, if any, of the following did you experience growing up? Select all that apply’,  by age group and school attended 

  
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Bar/Bat Mitzvah ceremony 94% 80% 99% 98% 96% 59% 52% 

Part-time classes in a synagogue or Sunday 
School (cheder) 28% 25% 21% 13% 29% 32% 39% 

United Jewish Education Board (UJEB) 4% 3% 9% 3% 15% 19% 7% 

Jewish youth movement meetings 85% 80% 69% 58% 79% 43% 36% 

Jewish sports group  47% 37% 74% 53% 58% 13% 11% 

Jewish youth movement camp 90% 80% 72% 57% 83% 40% 34% 

An organised youth trip to Israel  
(less than 1-year duration) 

21% 18% 86% 49% 64% 21% 16% 

An organised year-long youth program in Israel 47% 17% 50% 18% 55% 21% 7% 

Study at a yeshiva/seminary in Israel 64% 53% 18% 10% 1% 3% 5% 

Involvement with AUJS (Australasian Union of 
Jewish Students) or similar organisation 47% 49% 50% 48% 44% 27% 20% 

None of these  1% 3%  1%  27% 29% 
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Figure 10: ‘Which, if any, of the following did you experience growing up?’ Select all that apply’. Respondents, aged 18-29 by 
school attended  
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RELIGIOUS IDENTIFICATION 
This section considers beliefs, attitudes and values. It begins by considering the religious identity of each 
group through self-described affiliation and observance.  

It considers change across the two age groups employed in this analysis, the most recent attendees of the 
Jewish day schools (and those who did not have a Jewish education), aged 18-29, and the older age group 
30-49. 

Insight is provided by a question that asked respondents concerning the religious identification of the home 
in which he or she grew up – and religious identification today. 
 

• ‘How would you describe the religious/Jewish identification of the home in which you grew up?’ 
• ‘And how would you describe your current religious identification?’ 

 
Gen17 finds a consistent pattern of marginally lessened identification with Orthodoxy and self-described 
Traditional Judaism within the younger age group, and an increase in secular or cultural identification, 
across all schools.  
 

Of those aged 18-29 who attended an Orthodox school, 53% now identify as Modern Orthodox, down from 
60% growing up; among Mount Scopus attendees, 54% now identify as Traditional, down from 60% growing 
up. In the non-Orthodox school group, 38% now identify as non-practising, up from 21% growing up; and 
among those who did not attend a Jewish school, 51% now identify as non-practicing, an increase from 40% 
growing up. 
 
Less change is indicated by those aged 30-49; of those who attended an Orthodox school, there is an 
increase in the proportion indicating that they are now of no denomination, ‘Just Jewish’, from less than 1% 
growing up to 5% today; and of attendees Mount Scopus, 63% describe themselves as Traditional growing 
up, down to 52% today, with a marginal increase in four religious identifications, the largest among those 
who describe themselves as no denomination, ‘Just Jewish’, up from 6% to 11%.  
 

 

Gen17 finds a consistent pattern of marginally 
lessened identification with Orthodoxy and 

self-described Traditional Judaism within the 
younger age group… Less change is 

indicated by those aged 30-49.    ”
“



 

Table 23: ‘How would you describe the religious/ Jewish identification of the home in which you grew up?’ and ‘How would you describe your current religious identification’?  

Movement away from identification growing up of 5% or more highlighted in yellow; heightened identification of 5% or more indicated in blue 

 

Respondents aged 18-29   

RELIGIOUS IDENTIFICATION 
ORTHODOX  MOUNT SCOPUS NON-ORTHODOX  DID NOT ATTEND JEWISH SCHOOL 

GROWING UP TODAY CHANGE GROWING UP TODAY CHANGE GROWING UP TODAY CHANGE GROWING UP TODAY CHANGE 

Strictly Orthodox/ Hareidi 26% 17% -9%     0%     0% 2% 2% 0% 

Modern Orthodox 60% 53% -7% 26% 25% -1% 9% 6% -3% 4% 5% 1% 

Traditional 13% 19% 7% 60% 54% -6% 36% 28% -8% 12% 10% -2% 

Masorti/ Conservative     0%     0% 9% 8% -2% 10% 7% -3% 

Progressive/Reform     0%   1% 1% 12% 11% -1% 19% 16% -3% 

No denomination- just Jewish 1% 4% 3% 8% 8% 0% 12% 9% -3% 14% 10% -4% 

Non practising (secular/ cultural) 1% 6% 6% 6% 11% 5% 21% 38% 17% 40% 51% 10% 

Total 100% 100%   100% 100%   100% 100%   100% 100%   
 

Respondents aged 30-49* 

RELIGIOUS IDENTIFICATION 
ORTHODOX  MOUNT SCOPUS DID NOT ATTEND JEWISH SCHOOL 

GROWING UP TODAY CHANGE GROWING UP TODAY CHANGE GROWING UP TODAY CHANGE 

Strictly Orthodox/ Hareidi 39% 37% -2%  2% 2% 3% 5% 2% 

Modern Orthodox 38% 35% -2% 18% 19% 1% 10% 12% 3% 

Traditional 15% 18% 2% 63% 52% -11% 22% 20% -2% 

Masorti/ Conservative 2% 1% -1% 2% 2% 0% 3% 5% 2% 

Progressive/Reform   0% 6% 6% 0% 19% 16% -3% 

No denomination- just Jewish  5% 5% 5% 11% 5% 16% 15% -1% 

Non practising (secular/ cultural) 6% 4% -2% 7% 9% 2% 28% 27% -1% 

Total 100% 100%  100% 100%  100% 100%  

 
*Non-Orthodox not included due to insufficient number of respondents
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In a general question, respondents were asked if they are more or less religiously observant than they were 
five years ago.  

As to be expected, the survey found that identity is more changeable in the younger age group. Among 
respondents aged 18-29, a relatively low 26%-35% indicated that their level of observance has not changed 
over the last five years, compared to 45%-64% among those aged 30-49. 

Of those who indicate change in religious observance, among the younger respondents more have become 
less observant. Among those who attended an Orthodox school, 37% indicated that they less observant, 
26% more observant; Mount Scopus, 29% less observant, 23% more; non-Orthodox, 23% less observant, 
16% more.   

A different pattern is evident among those who did not attend a Jewish school, although this may reflect a 
bias in the sample, in that those who did not attend a Jewish school but have become more observant are 
more likely to have completed the survey than those who have moved away from Jewish observance: the 
finding is that 12% in this grouping have become less observant, 30% have become more observant. 

Comparing the relative proportions indicating more and less religious observance among those aged 30-49, 
a marginally higher proportion of Orthodox grouping (+4%) and Mount Scopus attendees (+7%) indicate that 
they are less observant, while a higher proportion of those who did not attend a Jewish school indicate that 
they are more religiously observant (+6%).  

  

Mount Scopus attendees aged 18-29 who 
identify as Traditional today. 

54% 37%

Orthodox school attendees aged 18-29 who say 
that they are less religiously observant than they 

were five years ago. 
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Figure 11: ‘Would you say you are more religiously observant or less religiously observant than you were five years ago, or are 
you about the same level of observance?’, respondents aged 18-29  

 

 
Figure 12: ‘Would you say you are more religiously observant or less religiously observant than you were five years ago, or are 
you about the same level of observance?’  Respondents aged 30-49  
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HEBREW LANGUAGE ACQUISITION 
Hebrew language is a core subject in Jewish education. It is a compulsory subject in Melbourne Jewish 
schools, although to different levels: In 2019 among the larger schools it is compulsory to Year 10 in Mount 
Scopus College and Leibler Yavneh College, to Year 9 in Yeshivah Beth Rivkah, to Year 8 in Bialik College and 
King David School.  At some schools, including Yesdodei HaTorah College and Yeshivah Beth Rivkah, Hebrew 
is a required language for text study, central to the curriculum. 

Gen 17 asked respondents in three questions to indicate their self-perception of how well they can read, speak and 
understand Hebrew. Respondents were provided with four response option, ‘very well’, ‘quite well’, ‘not well’, and ‘not at 
all’.  

Respondents had highest confidence in their ability to read Hebrew.  The proportion indicating ability to read Hebrew 
‘very well’ or ‘quite well’ was 95% (aged 18-29) and 90% (30-49) among who attended an Orthodox school; 83% and 66% 
Mount Scopus; 73% and 59% a non-Orthodox school; and a much lower 33% and 44% among those who did not attend a 
Jewish school.  

The relative proportions indicating ability to understand Hebrew ‘very well’ or ‘quite well’ was 78% (aged 18-29) and 70% 
(30-49) among who attended an Orthodox school; 81% and 58% Mount Scopus; 56% and 37% a non-Orthodox school; 
and 27% and 34% among those who did not attend a Jewish school.  

The lowest proportion was indicated for ability to speak Hebrew. The relative proportions indicating ‘very well’ or ‘quite 
well’ was 65% (aged 18-29) and 58% (30-49) of those who attended an Orthodox school; 60% and 46% Mount Scopus; 
49% and 34% a non-Orthodox school; and 24% and 32% of those who did not attend a Jewish school.  

Figure 13: Hebrew language proficiency, response: ‘very well’ or ‘quite well’, respondents aged 18-29  

 

Figure 14: Hebrew language proficiency, response: ‘very well’ or ‘quite well’, respondents aged 30-49  
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JEWISH VALUES 
The discussion of ‘Jewish values’ is based on questions that consider the relative importance of a broad 
range of attitudinal statements that define Jewish identity, and the relative importance of their Jewish 
identity for respondents. 

SENSE OF BEING JEWISH  

The survey included two general questions on Jewish identity.  Respondents were asked ‘Which of the 
following best expresses your sense of being Jewish?’, with five response options specified: ‘being Jewish is 
a central element of my life’, ‘a significant element of my life’, ‘limited to taking part in some communal or 
family activities’, ‘of little importance to me’ and of ‘no importance to me’.   

The strongest differentiation was among those who indicated that being Jewish was a ‘central element’ in 
their lives, with only marginal difference between the two age groups; of those aged 18-29, ‘central 
element’ was indicated by 67% of those who attended an Orthodox school, 39% Mount Scopus, 34% non-
Orthodox, and 25% of those who did not attend a Jewish school. 

3% of those aged 18-29 who attended an Orthodox school, and 10%-11% of those who attended Mount 
Scopus or a non-Orthodox school, indicated that their Jewish identity was limited or of little or no 
importance, a substantially higher 25% of those who did not attend a Jewish school. Among the older age 
group there was a similar pattern of response, with a marginally higher proportion (30%) of those who did 
not attend a Jewish school indicating that their identity was limited or of little or no importance.  

A second general question asked respondents if they agreed or disagreed with the statement: ‘I am proud 
to be a Jew?’ There was less differentiation in response to this question: very few respondents indicated 
disagreement, in the range 1%-3% of those who attended a Jewish school, 6% who did not, while more than 
90% across all school groups and age groups indicated agreement.  The strongest level of response, 
‘completely agree’, was indicated by 86% of those aged 18-29 who attended an Orthodox school, 89% 
Mount Scopus, 76% non-Orthodox, and 63% of those who did not attend a Jewish school.  

 

Table 24: ‘Which of the following best expresses your sense of being Jewish? Being Jewish is…’ by age group and school attended 

  
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

A central element of my life 67% 76% 39% 30% 34% 25% 26% 

A significant element of my life 30% 15% 50% 59% 56% 49% 44% 

SUBTOTAL 97% 92% 89% 89% 90% 75% 70% 
Limited to taking part in some communal or 
family activities, such as a Passover seder 1% 9% 9% 9% 10% 18% 23% 

Of little importance to me 2%  2% 2%  8% 3% 

Of no important to me       3% 

SUBTOTAL 3% 9% 11% 11% 10% 25% 30% 

Don’t know/ Prefer not to say       2% 

Total* 100% 100% 100% 100% 100% 100% 100% 

*Totals may not sum to 100% due to rounding. 
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Figure 15: ‘Which of the following best expresses your sense of being Jewish? Being Jewish is…’ Top two responses, respondents 
aged 18-29 by school attended 

 

 

Table 25: ‘To what extent do you agree or disagree with the following statement: I am proud to be a Jew’? by age group and 
school attended 

  
ORTHODOX  MOUNT SCOPUS  NON-ORTHODOX  DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Completely agree 86% 88% 89% 85% 76% 63% 68% 

Somewhat agree 12% 11% 8% 13% 21% 28% 24% 

SUBTOTAL AGREE 99% 98% 97% 99% 97% 91% 92% 

Somewhat disagree 1% 1% 2% 2% 3% 3% 4% 

Completely disagree           3% 2% 

Don’t know 1% 1%         2% 

Total 100% 100% 100% 100% 100% 100% 100% 

 

 

Figure 16: ‘To what extent do you agree or disagree with the following statement: I am proud to be a Jew’? Top two responses, 
respondents aged 18-29 by school attended 
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JEWISH IDENTITY 

The Gen17 survey presented respondents with eighteen attitudinal and behavioural statements and asked 
for indication of importance or unimportance of each ‘to your own sense of Jewish identity.’  Each 
statement provided six response options, ‘very important’, ‘fairly important’, fairly unimportant’, ‘very 
unimportant’, ‘don’t know,’ and ‘prefer not to say’.  In the following discussion the main focus is on the 
strongest level of positive response, providing insight into the extent of differentiation with regard to firmly 
held views. With the two positive responses combined, sense of difference is less evident, pointing to the 
general level of shared values across the community when they are broadly defined. 

The eighteen statements are grouped into broad four categories: [1] related to aspects of behaviour; [2] 
community, culture and learning; [3] religious observance; and [4] supporting Israel. 

For 12 of the 18 statements, 60% or higher indicate that they are ‘very important’ or ‘fairly important’. 

Narrowing the analysis to indication of ‘very important’ among respondents aged 18-29, 60% or higher 
indicated ‘very important’ for seven statements among Orthodox school attendees; four statements each 
for Mount Scopus and a non-Orthodox school, and one statement for those who did not attend a Jewish 
school.  

‘Upholding strong moral and ethical behaviour’ was indicated as ‘very important’ by more than 60% across 
the four categories of analysis, ‘sharing Jewish festivals with family’ and ‘belonging to a Jewish community’ 
across the Jewish schools. (refer to data presented in Table 26 - Table 30 and illustrated in Figure 17 - Figure 
19) 

Table 26: Statements related to Jewish identity that were ranked as ‘very important’ by over 60% of respondents in each school 
grouping. Respondents aged 18-29 by school attended 

 

ORTHODOX  MOUNT SCOPUS  NON-ORTHODOX  DID NOT ATTEND JEWISH 
SCHOOL 

Upholding strong moral and 
ethical behavior  81% Belonging to a Jewish 

community 77% Sharing Jewish 
festivals with family 71% 

Upholding strong 
moral and ethical 
behavior  

60% 

Sharing Jewish festivals with 
family 80% Remembering the Holocaust 73% 

Upholding strong 
moral and ethical 
behavior 

68%   

Belonging to a Jewish 
community 79% Sharing Jewish festivals with 

family 70% Remembering the 
Holocaust 68%   

Marrying another Jew 77% Upholding strong moral and 
ethical behavior 67% Belonging to a Jewish 

community 61%   

Learning about Jewish 
history 66%       

Remembering the Holocaust 63%       

Feeling part of the Jewish 
people worldwide 60%       

 

For 14 out of the 18 statements presented, the highest proportion who responded ‘very important’ were those 
who attended an Orthodox school.  The four statements for which the highest proportion was not among 
attendees of an Orthodox school are ‘remembering the Holocaust’, visiting Israel, ‘supporting social justice 
causes’ and ‘Jewish cultural experiences.’  
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Table 27: Statements related to Jewish identity for which the highest proportion indicating ‘very important’ were not attendees 
of an Orthodox school, respondents aged 18-29 by school attended 

 ORTHODOX  MOUNT SCOPUS  NON-ORTHODOX  DID NOT ATTEND 
JEWISH SCHOOL 

Remembering the Holocaust 63% 73% 68% 59% 

Supporting social justice causes 30% 36% 47% 53% 

Jewish cultural experiences 21% 44% 49% 34% 

Visiting Israel 52% 54% 46% 33% 

 

The largest differentiation in Jewish identity markers is obtained in response to four statements concerning 
religious belief and observance: believing in God, observing halacha, prayer, and studying religious texts, 
with an average level indicating ‘strong agreement’ at 50% for those who attended an Orthodox school, 10% 
or lower for other school streams. There was also significant difference obtained in response to three 
additional statements: marrying another Jew (‘very important’ in the range 77% to 22%), donating to charity 
(53% to 25%), and learning about Jewish history (66% to 46%). 

 

Table 28: Highest level of differentiation in the indication of ‘very important’, schools compared, respondents aged 18-29 

 ORTHODOX  MOUNT SCOPUS  NON-ORTHODOX  DID NOT ATTEND 
JEWISH SCHOOL 

Believing in God 56% 7% 3% 15% 

Observing Halacha 48% 8% 3% 3% 

Prayer 45% 9% 8% 10% 

Studying Jewish religious texts 49% 16% 10% 13% 

AVERAGE 50% 10% 6% 10% 

Marrying another Jew 77% 54% 21% 22% 

Donating money to charity 53% 25% 25% 25% 

Learning about Jewish history 66% 50% 49% 46% 

 

 

 
 
 
  

The largest differentiation… is obtained 
in response to statements concerning 

religious belief and observance ”“
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Table 29: ‘How important or unimportant are each of the following to your own sense of Jewish identity?’ 
Response: ‘Very important’ compared with ‘Very’ + ‘fairly’ important, Respondents aged 18-29 by school attended 

 

  
ORTHODOX  MOUNT SCOPUS NON-ORTHODOX  DID NOT ATTEND JEWISH 

SCHOOL 

VERY VERY + 
FAIRLY VERY VERY + 

FAIRLY VERY VERY + 
FAIRLY VERY VERY + 

FAIRLY 

Upholding strong moral and ethical behaviour 81% 97% 67% 91% 68% 94% 60% 85% 

Remembering the Holocaust 63% 94% 73% 93% 68% 99% 59% 91% 

Feeling part of the Jewish people worldwide 60% 96% 57% 90% 44% 89% 35% 85% 

Combatting antisemitism 47% 79% 42% 81% 38% 76% 43% 85% 

Supporting social justice causes 30% 71% 36% 79% 46% 73% 53% 72% 

Sharing Jewish festivals with your family 80% 99% 70% 99% 71% 97% 50% 81% 

Donating money to charity 53% 90% 25% 69% 25% 60% 25% 72% 

Jewish cultural experiences 21% 64% 44% 79% 49% 86% 34% 88% 

Learning about Jewish history 66% 96% 50% 90% 49% 92% 46% 90% 

Volunteering for charitable causes 47% 86% 34% 80% 39% 82% 41% 75% 

Supporting Israel financially 25% 66% 10% 46% 6% 33% 7% 22% 

Visiting Israel 52% 90% 54% 87% 46% 75% 33% 67% 

Marrying another Jew 77% 95% 54% 83% 21% 63% 22% 42% 

Believing in God 56% 68% 7% 27% 3% 13% 15% 22% 

Observing halacha (Jewish law) 48% 77% 8% 26% 3% 19% 3% 9% 

Prayer 45% 66% 9% 28% 8% 18% 10% 26% 

Studying Jewish religious texts 49% 75% 16% 42% 10% 25% 13% 31% 

Belonging to a Jewish community 79% 97% 77% 92% 61% 94% 33% 79% 

 

  

Attendees of an Orthodox school aged 18-29 
who say that believing in god is important to 

their own sense of Jewish identity. 

68% 

Attendees of a non-Orthodox school aged 18-
29 who say that believing in god is important 

to their own sense of Jewish identity. 
 

13% 



66 

Table 30: ‘How important or unimportant are each of the following to your own sense of Jewish identity?’ Grouped in four 
categories. Response: ‘Very Important’, respondents aged 18-49 

  
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Upholding strong moral and ethical behaviour 81% 85% 67% 75% 68% 60% 68% 

Supporting social justice causes 30% 24% 36% 34% 47% 53% 30% 

Combatting antisemitism 47% 44% 42% 55% 38% 43% 50% 

Volunteering for charitable causes 47% 48% 34% 29% 39% 41% 19% 

Donating money to charity 53% 64% 25% 40% 25% 25% 26% 

Marrying another Jew 77% 84% 54% 59% 21% 22% 39% 

Sharing Jewish festivals with your family 80% 87% 70% 73% 71% 50% 56% 

GROUP 1: BEHAVIOURAL (AVERAGE) 59% 62% 47% 52% 44% 42% 41% 

Belonging to a Jewish community 79% 82% 77% 68% 61% 33% 47% 

Remembering the Holocaust 63% 68% 73% 72% 68% 59% 64% 

Learning about Jewish history 66% 59% 50% 48% 49% 46% 45% 

Feeling part of the Jewish people worldwide 60% 68% 57% 53% 44% 35% 43% 

Jewish cultural experiences (Jewish music, literature, art) 21% 20% 44% 26% 49% 34% 28% 

GROUP 2: COMMUNITY AND CULTURE (AVERAGE) 58% 59% 60% 53% 54% 41% 45% 

Believing in God 56% 69% 7% 15% 3% 15% 26% 

Observing halacha (Jewish law) 48% 53% 8% 6% 3% 3% 14% 

Prayer  45% 48% 9% 8% 8% 10% 16% 

Studying Jewish religious texts 49% 47% 16% 7% 10% 13% 13% 

GROUP 3: RELIGIOUS OBSERVANCE (AVERAGE) 49% 54% 10% 9% 6% 10% 17% 

Visiting Israel 52% 48% 54% 50% 46% 33% 40% 

Supporting Israel financially 25% 34% 10% 18% 6% 8% 10% 

GROUP 4: ISRAEL (AVERAGE) 38% 41% 32% 34% 26% 20% 25% 

 

  



67 

Figure 17: Jewish identity, group1: Behavioural.  Response: ‘Very important’, respondents aged 18-29 

 

Figure 18: Jewish identity, group 2: Community and culture.  Response: ‘Very important’, respondents aged 18-29 

 

Figure 19: Jewish identity, group 3: Religious observance.  Response: ‘Very important’, respondents aged 18-29 
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JEWISH PEOPLEHOOD   

Respondents were asked to indicate the extent of their agreement with the propositions that  
 

• ‘I have a strong sense of belonging to the Jewish people’ 

• ‘I feel connected to other Jews even if I do not know them personally’ 

• ‘I have a special responsibility to take care of Jews in need around the world’ 
 
Four response options were presented: ‘completely agree’, ‘somewhat agree’, ‘somewhat disagree’, 
‘completely disagree.’ 

For sense of belonging to the Jewish people, among respondents aged 18-29 the combined two levels of 
agreement (‘completely’ or ‘somewhat’) was 99% Orthodox schools, 96% Mount Scopus, 99% non-
Orthodox; 84% did not attend a Jewish school. 

There is a marginally lower level of agreement with sense of special responsibility’ to take care of Jews in 
need around the world; among respondents aged 18-29, 93% Orthodox schools, 87% Mount Scopus, 85% 
non-Orthodox; and a much lower 60% for those who did not attend at Jewish school. There is only minor 
difference among respondents aged 30-49. With consideration narrowed to strongest level of agreement 
(‘completely agree’), there is greater variation in response.  

Among respondents aged 18-29, the proportion indicating complete agreement that they have a sense of 
belonging to the Jewish people is 80% Orthodox, 75% Mount Scopus, 63% non-Orthodox, and substantially 
lower 43% among those who did not attend Jewish school. 

Complete agreement with a sense of connection to other Jews ranges from 69% Orthodox, 57% Mount 
Scopus, 44% non-Orthodox, and 34% did not attend.  

Responsibility towards Jews in need finds a larger gap between attendees of Orthodox and other schools – 
60% Orthodox, 31% Mount Scopus, 26% non-Orthodox, and 21% did not attend Jewish school.  

While there is only minor difference by age group, with two exceptions there is a lower proportion in 
complete agreement among the younger age group. 
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Table 31: Jewish peoplehood. ‘To what extent do you agree or disagree with the following statements?’ Response: ‘completely 
agree’ by age group and school attended 

 

 COMPLETELY AGREE 
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

I have a strong sense of belonging to 
the Jewish people 79% 84% 75% 75% 63% 43% 49% 

I feel connected to other Jews even if I 
do not know them personally 69% 73% 57% 61% 44% 34% 39% 

I have a special responsibility to take 
care of Jews in need around the world 60% 54% 31% 37% 26% 21% 25% 

 
 
 
Figure 20: Jewish peoplehood. ‘To what extent do you agree or disagree with the following statements?’ Response: ‘completely 
agree’, respondents aged 18-29 by school attended 
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CHARITABLE GIVING  
Three questions were asked with regard to charitable giving: 

• To which of the following causes, if any, do you give the highest priority? 

• How much in total have you or your household given to Jewish and/or general charities in the past 
12 months? If you are unsure, please estimate. Please exclude synagogue membership and Jewish 
school fees. 

• Approximately what proportion of these charitable donations you or your household gave over the 
past 12 months went to Jewish charities? If you are unsure, please estimate. 

When asked to indicate their priorities in supporting charitable causes, a majority across the school and age 
groups gave priority to Australian charities.  Among attendees of an Orthodox school, a substantial majority 
(63%-76%) prioritised Jewish charities in Australia, a lower proportion (43%-44%) among those who 
attended Mount Scopus. Among attendees of non-Jewish schools and those who did not attend a Jewish 
school, opinion was close to divided, a larger proportion favoured general charities in Australia over Jewish 
charities.  

Priority for Israeli charities is discussed in the Financial Support for Israel section on page 101 of this report. 

 

Table 32: ‘To which of the following causes, if any, do you give the highest priority?’ by age group and school attended 

 
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Jewish charities in Australia 63% 76% 44% 43% 28% 19% 36% 

General charities in Australia 10% 10% 31% 34% 31% 45% 33% 

Aid for the poor overseas 5% 5% 10% 6% 25% 13%  

Israel charities 19% 7% 9% 14% 8% 8% 12% 

Other overseas charities 1% 1% 3% 2% 1% 6% 3% 

None of these   1% 1%  6% 3% 
Don’t know/ Prefer not to say 1% 2% 1% 1% 7% 3% 4% 
Total* 100% 100% 100% 100% 100% 100% 100% 

*Totals may not sum to 100% due to rounding.  
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Figure 21: ‘To which of the following causes, if any, do you give the highest priority?’ by age group and school attended 

 

 

Figure 22: ‘How much in total have you or your household given to Jewish and/or general charities in the past 12 months? If you 
are unsure, please estimate. Please exclude synagogue membership and Jewish school fees’ by age group and school attended 

 

 

71% of 18-29 year old attendees of an Orthodox school indicated that more than half of their charitable 
donations in the last twelve months were made to Jewish charities. By contrast, 32% of 18-29 year old and 
29% of 30-49 year old respondents who did not attend a Jewish school indicated that none of those 
charitable donations were for Jewish charities.   
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Table 33: ‘Approximately what proportion of these charitable donations you or your household gave over the past 12 months 
went to Jewish charities? If you are unsure, please estimate’ by age group and school attended 

 
ORTHODOX  MOUNT SCOPUS  NON-ORTHODOX  DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 
None 3% 4% 7% 10% 10% 32% 29% 

Less than half 5% 7% 5% 16% 8% 22% 9% 
About half 6% 5% 14% 21% 13% 6% 9% 
More than half 45% 36% 42% 32% 33% 10% 19% 
All 25% 41% 12% 15% 7% 10% 21% 

SUBTOTAL MORE THAN HALF/ALL* 71% 77% 54% 47% 40% 21% 41% 
Don’t know/ Prefer not to say 15% 8% 20% 6% 29% 19% 12% 

Total 100% 100% 100% 100% 100% 100% 100% 
None 3% 4% 7% 10% 10% 32% 29% 

*Totals may not sum to 100% due to rounding. 

 
Figure 23: ‘Approximately what proportion of these charitable donations you or your household gave over the past 12 months 
went to Jewish charities? by age group and school attended 
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RELIGIOUS PRACTICE 
Detailed insight into Jewish life and practice was provided in response to a series of questions. These 
include: 

• ‘Are you currently a member of a synagogue?’ 

• ‘In the last twelve months, how often did you attend any type of synagogue or organised Jewish 
religious service?’ 

• ‘How often, if at all, do you attend Friday night Sabbath (Shabbat) meal with your family/close 
friends and how often did you do so growing up?’ 

• ‘How often, if at all, are candles lit at home on Friday night Sabbath (Shabbat)?’ 
• ‘How often, if at all, do you attend a seder meal at Passover (Pesach)?’ 

• ‘How often, if at all, do you fast on Yom Kippur?’ 

• ‘What kind of meat, if any, is bought for your home?’ 
• ‘Do you eat non-kosher meat outside your own home? (eg in restaurants or private homes)’ 

 

Attending a Passover seder ‘always’ was observed by the highest proportion in all four groups, indicated by 
more than 90% of those who attended a Jewish school and 68%-72% of those who did not attend. 

Always participating in a Sabbath meal found greater variance: among respondents aged 18-29, 87% who 
attended an Orthodox school, 71% Mount Scopus, 67% non-Orthodox and 32% of those who did not attend 
a Jewish school.  

Comparing the age groups finds a higher level of observance consistently indicated by respondents aged 18-
29 among those who attended an Orthodox school or Mount Scopus.  

Indication of synagogue membership is lower among the younger age group, possibly explained by the 
younger respondents retaining a family membership. However, the younger cohort attend synagogue or an 
organised religious service more frequently than the older age group.  Of Mount Scopus attendees aged 18-
29, 46% regularly attend synagogue (from at least once a month to every day), this drops by half to 23% for 
the 30-49 year old group.  71% of this group now only attend on special occasions or on high holidays.  

A quarter of 18-29 year old Orthodox school attendees go to synagogue once a week, a further 14% several 
times a week and 12% every day.   

A quarter of those aged 18-29 who did not attend a Jewish day school did not attend synagogue in the last 
year at all, 20% of the 30-49 age group.  

Excluding vegetarians, among respondents aged 18-29 who attended an Orthodox school, 87% indicated 
that they only bought kosher meat for their home, much lower proportions for other schools: 33% Mount 
Scopus, 20% non-Orthodox, and 6% of those who did not attend a Jewish school.    

Close to 30% among those who attended Mount Scopus or a non-Orthodox school bought non-kosher meat, 
including pork products, for their home, 75% among those who did not attend a Jewish school. 

Findings for individual (as distinct from households) indicates that 76% of those who attended an Orthodox 
school only ate kosher meat outside the home, 26% of those who attended Mount Scopus, 6% non-
Orthodox, and 2% who did not attend a Jewish school.   
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Table 34: Patterns of religious practice, by age group and school attended 

  
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Always - Pesach seder 99% 92% 92% 93% 94% 68% 72% 

Always - Shabbat meal 87% 75% 71% 53% 67% 32% 35% 

Always - Shabbat candles lit* 83% 81% 59% 43% 45% 25% 30% 

Only kosher meat in the home* 87% 84% 33% 31% 20% 6% 23% 

Always - Fast on Yom Kippur 69% 60% 54% 44% 44% 37% 37% 

Yes- Synagogue membership 54% 72% 43% 57% 38% 25% 34% 

Attend synagogue monthly or more 69% 61% 46% 23% 33% 24% 27% 

*Unique households only; data for kosher meat at home excludes vegetarians 
 

Figure 24: Patterns of current religious practice, respondents aged 18-29 by school attended 
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Table 35: ‘In the last 12 months, how often did you attend any type of synagogue or organised Jewish religious service?’ by age 
group and school attended 

  
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Did not attend at all 1% 4% 3% 4% 7% 25% 20% 

On special occasions  
(e.g. Bar Mitzvahs, weddings) 

2% 8% 13% 17% 11% 13% 18% 

On High Holidays (Rosh Hashana, Yom Kippur) 4% 3% 8% 15% 11% 18% 11% 

On special occasions and High Holidays 22% 21% 29% 38% 36% 15% 23% 

SUBTOTAL- SPECIAL OCCASIONS/ HIGH HOLIDAYS 28% 32% 51% 71% 58% 46% 52% 

About once a month 10% 9% 10% 8% 7% 6% 6% 

Two or three times a month 8% 15% 10% 7% 6% 4% 7% 

About once a week 25% 17% 21% 5% 19% 10% 7% 

Several times a week 14% 7% 2% 2% 1% 1% 5% 

Every day 12% 13% 2% 1%   1% 2% 

SUBTOTAL- MORE THAN ONCE A MONTH 69% 61% 46% 23% 33% 24% 27% 

Other/ prefer not to say 1% 4%  3% 1% 4% 2% 

Total* 100% 100% 100% 100% 100% 100% 100% 

*Totals may not sum to 100% due to rounding 

 

 

Figure 25: Currently - What kind of meat, if any, is bought for your home?’ and ‘Currently - Do you eat non-kosher meat outside 
your own home? (e.g. in restaurants or private homes)’, valid responses only*, respondents aged 18-29 by school attended 

 

 
* Excludes NA (vegans/vegetarians). In this graph, data for the home is for unique households, data for outside the home is for individuals. 
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ATTITUDES TOWARDS INTERMARRIAGE 
To establish the extent of intermarriage, the most reliable data source is the Australian census, which will be 
analysed in a separate report to be issued by this project. 
 
With regard to attitude towards intermarriage, two questions were included in the Gen17 survey.  The first 
asked for general attitude to intermarriage in Australia, the second was personalised with respect to the 
respondent’s own children, although it is a hypothetical question for respondents without children. 
 
The first question was worded:  
 

‘Some people are concerned about Jews marrying non-Jews, while others are not. To what extent, if 
at all, are you personally concerned or unconcerned about intermarriage in Australia?’  

 
Four response options were provided: ‘very concerned’, ‘concerned’, ‘unconcerned’, ‘very unconcerned’ 
 
The second question asked: 
 

‘If one of your children said they were going to marry a non-Jew, how would you feel about it?’  

Six response options were provided: ‘very pleased’, ‘pleased but with some reservations’, ‘accepting or 
neutral’, ‘feel some regret’, ‘feel very considerable regret’, ‘would have no further association with my 
child’. 

The general question on intermarriage in Australia found divided opinion. Of those aged 18-29, concern was 
indicated by 77% of those who attended an Orthodox school (40% ‘very concerned’), 69% Mount Scopus 
(19% ‘very concerned’), 49% non-orthodox (7% ‘very concerned’), and 24% of those who did not attend a 
Jewish school (10% ‘very concerned’). 

 
 
Comparison of those aged 18-29 and 30-49 finds that with the combined ‘very concerned’ and ‘somewhat 
concerned’ responses, there is little difference among those who attended an Orthodox school or Mount 
Scopus; however, among those who did not attend a Jewish school, concern was indicated by 24% of the 
younger age group, 51% the older. 
 
With attention narrowed to those indicating ‘very concerned’, there is consistently lower level of concern 
among the younger age group; among those who attended an Orthodox, 40% aged 18-29, 52% aged 30-49, 
Mount Scopus 19% and 27%, and among those who did not attend a Jewish school 10% and 21%. 
 

The general question on intermarriage in 
Australia found divided opinion. Of those aged 
18-29, concern was indicated by 77% of those 

who attended an Orthodox school, 69% Mount 
Scopus, 49% non-orthodox, and 24% of those 

who did not attend a Jewish school. ”
“
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Table 36: ‘Some people are concerned about Jews marrying non-Jews, while others are not. To what extent, if at all, are you 
personally concerned or unconcerned about intermarriage in Australia?’ by age group and school attended 

 
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Very unconcerned 10% 11% 8% 10% 13% 49% 30% 

Unconcerned 8% 7% 22% 17% 35% 24% 17% 

SUBTOTAL UNCONCERNED 19% 18% 30% 27% 47% 72% 46% 

Somewhat concerned 36% 28% 50% 43% 42% 13% 30% 

Very concerned 40% 52% 19% 27% 7% 10% 21% 

SUBTOTAL CONCERNED 77% 80% 69% 70% 49% 24% 51% 

Not sure 3% 2% 1% 3% 4% 3% 3% 

Prefer not to say 1%     1%   2% 0% 

Total 100% 100% 100% 100% 100% 100% 100% 

 
 

Figure 26: ‘Some people are concerned about Jews marrying non-Jews, while others are not. To what extent, if at all, are you 
personally concerned or unconcerned about intermarriage in Australia?’ Response: Concerned, by age group and school attended 

 

 
NB: Non-Orthodox 30-49 not included due to insufficient number of respondents 
  

77%

69%

49%

24%

80%

70%

51%

40%

19%

7%
10%

52%

27%

21%

ORTHODOX MOUNT SCOPUS NON-ORTHODOX DID NOT ATTEND JEWISH SCHOOL

18-29 Concerned 30-49 Concerned

18-29 Very concerned 30-49 Very concerned



78 

The second question was personalised with reference to the marriage of ‘one of your children’. It found a 
lower level of negative response, possibly indicating a disposition to accept the marriage choices of children, 
especially among young respondents without children who are possibly responding to a hypothetical 
question and who may themselves be considering marrying a non-Jewish partner. 

Among those aged 18-29, just 12% of those who attended an Orthodox school indicated that they would be 
pleased, accepting or neutral at a marriage of a child to a non-Jew, a higher 50% of Mount Scopus 
attendees, 65% non-Orthodox, and 67% among those who did not attend a Jewish school. 

 

There is a markedly lower proportion in the younger age group indicating that they would feel ‘very 
considerable regret’: for an Orthodox school, 49% aged 18-29, 67% aged 30-49; for Mount Scopus, 16% and 
32%; and for those who did not attend a Jewish school, 9% and 22%.  

Very few respondents (2% or less) indicated that they ‘would have no further association with my child’ if 
married to a non-Jewish partner. 
 
Table 37: ‘If one of your children said they were going to marry a non-Jew, how would you feel about it? Which of these would 
best express your feelings?’ by age group and school attended 

 
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Very pleased 0% 2% 8% 2% 8% 15% 8% 

Pleased but with some reservations 2% 5% 20% 7% 22% 7% 7% 

Accepting or neutral 10% 6% 22% 26% 35% 45% 31% 

SUBTOTAL PLEASED, ACCEPTING OR NEUTRAL 12% 12% 50% 35% 65% 67% 45% 

Feel some regret 21% 16% 23% 29% 19% 6% 25% 

Feel very considerable regret 49% 67% 16% 32% 10% 9% 22% 

SUBTOTAL REGRET 70% 83% 39% 61% 29% 15% 46% 

Would have no further association with my child 2% 2%         1% 

Other (please specify) 6% 2% 4% 2% 4% 15%* 4% 

Don’t know / Prefer not to say 10% 1% 6% 2% 1% 3% 3% 

Total 100% 100% 100% 100% 100% 100% 100% 

*NB: The responses to this ‘other’ verbatim option ranged from ‘Devastated’, ‘I would hope they converted’ to ‘I don’t care’, ‘happy 
as long as they are happy’. 

 

With reference to the marriage of ‘one of your 
children’ a lower level of negative response is 

found, possibly indicating a disposition to accept 
the marriage choices of children, especially among 

young respondents… who may themselves be 
considering marrying a non-Jewish partner. ”
“
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Figure 27: ‘If one of your children said they were going to marry a non-Jew, how would you feel about it? Which of these would 
best express your feelings?’ Response: ‘Regret’, by age group and school attended 

 
NB: Non-Orthodox 30-49 not included due to insufficient number of respondents 

 

 

Figure 28: ‘Some people are concerned about Jews marrying non-Jews, while others are not. To what extent, if at all, are you 
personally concerned or unconcerned about intermarriage in Australia?’ and ‘If one of your children said they were going to 
marry a non-Jew, how would you feel about it? Which of these would best express your feelings?’, Respondents aged 18-29 by 
school attended 
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CONNECTEDNESS AND FRIENDSHIPS 
Community connectedness and friendship were considered through three questions:  

• ‘How connected do you feel to Jewish communal life?’ 

• ‘You indicated you do not feel that connected to Jewish communal life. Are there any particular 
reasons leading you to feel this way?’ 

• ‘Thinking of your close friends, how many of them are Jewish?’ 

A large majority among the 18-29 year-old indicated a sense of connection to the Jewish community; of 
those who attended a Jewish school, close to 90% feel ‘somewhat connected’ or ‘very connected’ to Jewish 
communal life.  Among those aged 30-49, a similarly high proportion indicate connectedness among those 
who attended an Orthodox school, a lower 75% Mount Scopus.   

There is a different pattern among those who did not attend a Jewish school: only 45% of those aged 18-29, 
indicate sense of connectedness, substantially lower than the 61% aged 30-49.  

Those who did not feel connected to Jewish life were asked to indicate the reason, with ten possible 
responses offered and the option of specifying up to three.    

Given the relatively small proportion indicating that they do not feel connected, reasons specified were 
aggregated for both the 18-29 and 30-49 age groups. (  
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Table 39) 

The response chosen by the largest proportion is ‘secular outlook/lifestyle’, followed by the general 
response option ‘you don’t feel you fit in’. Among those who did not attend a Jewish school, close to one-in-
five respondents who did not feel connected also indicated lack of ‘interest in Jewish communal life’, ‘don’t 
know many Jewish people’, and ‘views on Israel’.  

With regard to friendships, of those who attended a Jewish school close to 90% aged 18-29 indicated that 
‘all’ or ‘more than half’ of their close friends are Jewish; 93% of those who attended Orthodox school, 89% 
Mount Scopus, and 89% of those who attended a non-Orthodox school.  

Again, there was a substantial difference among those who did not attend a Jewish school. Of those aged 
18-29, just 24% indicated that ‘all’ or ‘more than half’ of their close friends are Jewish, while the majority, 
53%, indicated that ‘less than half’ or ‘none’ of their close friends at Jewish.  This contrasts with the 30-49 
age group, in which more than half (54%) indicated that ‘all’ or ‘most’ of their close friends are Jewish. 

 

  

87-91%

Respondents aged 18-29 who attended a Jewish 
day school that feel connected to Jewish 

communal life. 

89-93% 

Respondents aged 18-29 who attended a Jewish 
day school whose friendships are mainly Jewish. 
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Table 38: ‘How connected do you feel to Jewish communal life? Do you feel…’ by age group and school attended 

 
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Very connected 58% 61% 51% 32% 36% 22% 23% 

Somewhat connected 32% 31% 40% 43% 51% 22% 38% 

SUBTOTAL CONNECTED 90% 92% 91% 75% 87% 45% 61% 

Neither connected nor unconnected 5% 5% 2% 14% 9% 16% 14% 

Somewhat unconnected 3% 1% 2% 6% 3% 22% 12% 

Very unconnected 2% 2% 3% 5% 1% 16% 13% 

SUBTOTAL UNCONNECTED 5% 3% 6% 10% 4% 39% 24% 

Don’t know/ Prefer not to say 1%  1% 1%   1% 

Total 100% 100% 100% 100% 100% 100% 100% 
 

Figure 29: ‘How connected do you feel to Jewish communal life?’ Response: ‘connected’, by age group and school attended 

 

NB: Non-Orthodox 30-49 not included due to insufficient number of respondents 
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Proportion of 18-29 year-old respondents who 
did not attend a Jewish day school and who 

feel somewhat or very unconnected to 
Melbourne’s Jewish communal life. 

 

39% 27%

Proportion of 18-29 year-old respondents who 
did not attend a Jewish day school that did not 

experience any non- day school educational 
experiences such as Bar/Bat Mitzvah ceremony, 

youth movement or trip to Israel. 
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Table 39: ‘You indicated you do not feel that connected to Jewish communal life. Are there any particular reasons leading you to 
feel this way?’ 1st, 2nd, and 3rd reasons combined; unweighted mentions, respondents aged 18-49 by school attended 

 ORTHODOX MOUNT SCOPUS NON-ORTHODOX DID NOT ATTEND 
JEWISH SCHOOL 

Your secular outlook/lifestyle 8 28 11 62 

You don’t feel you fit in 13 14 8 53 

You are not interested in Jewish communal life 5 16 4 32 

You don’t know many Jewish people 2 2 3 31 

Your views on Israel 0 6 9 29 

You live far from Jewish communal centres 3 4 2 27 

Your partner is not Jewish 4 6 4 20 

Your financial situation 2 4 2 16 

You recently arrived in Australia 1 0 1 8 

Your sexual identity 1 1 0 6 

Other (please specify) 7 12 1 13 

N (unweighted) 19 50 19 123 

 

Table 40: ‘Thinking of your close friends, how many of them are Jewish?’ by age group and school attended 

  
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JDS IN 

PRIMARY OR  

18-29 30-49 18-29 30-49 18-29 18-29 30-49 
None 1%         10% 7% 

Less than half 3% 2% 3% 8% 1% 43% 23% 

SUBTOTAL – NONE/< HALF 4% 2% 3% 8% 1% 53% 30% 

About half 3% 8% 8% 15% 10% 24% 16% 

More than half 39% 39% 41% 46% 48% 15% 35% 

All 55% 52% 48% 31% 41% 9% 19% 

SUBTOTAL – > HALF/ ALL 93% 90% 89% 77% 89% 24% 54% 

Prefer not to say 1%           0% 

Total 100% 100% 100% 100% 100% 100% 100% 
 

Figure 30: ‘Thinking of your close friends, how many of them are Jewish?’ Response: ‘More than half’ or ‘all’, by age group and 
school attended 

 

NB: Non-Orthodox 30-49 not included due to insufficient number of respondents 
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ANTISEMITISM 
A PROBLEM IN AUSTRALIA? 

Survey respondents were asked for their view on the seriousness of antisemitism in Australia today, their 
personal experience of antisemitism, perception of antisemitism in the print, electronic and social media, 
and any actions they took when confronted with antisemitism on social media. 

Opinion is divided about the extent of antisemitism in Australia today, with more of the view that it is ‘not a 
very big problem’ than of the view that it is a ‘very big’ or ‘fairly big’ problem. 

There is a large degree of commonality in appraisal of antisemitism among the attendees of different 
schools; in the age group 18-29, those of the view that antisemitism is a ‘very big’ or ‘fairly big’ problem is in 
the range 31%-46%, in the age group 30-49 a higher range, from 41%-45%.  

The response option favoured by the largest proportion of is that antisemitism is ‘not a very big problem’, 
selected in the range 45%-65% among those aged 18-29, with the highest proportion among those who 
attended a non-Orthodox school; assessment of the extent of the problem finds opinion most evenly 
divided (46%-47%) among those who did not attend a Jewish school. Among those aged 30-49, an identical 
51% across attendees of Orthodox school, including Mount Scopus, and those who did not attend a Jewish 
school, indicate that that antisemitism is ‘not a very big problem’.   

Very few respondents across the two age groups, less than 3%, are of the view that antisemitism is ‘not a 
problem at all’.   

Table 41: ‘In your opinion, how big a problem, if at all, is antisemitism in Australia today?’ by age group and school attended 

  
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL  
18-29 30-49 18-29 30-49 18-29 18-29 30-49 

A very big problem 5% 12% 8% 7% 4% 3% 5% 

A fairly big problem 33% 31% 26% 39% 26% 43% 35% 

SUBTOTAL -IS A PROBLEM 38% 42% 34% 45% 31% 46% 41% 

Not a very big problem 56% 51% 60% 51% 65% 45% 51% 

Not a problem at all 1% 3% 3% 1% 1% 1% 6% 

SUBTOTAL- NOT A PROBLEM 57% 54% 63% 52% 67% 46% 57% 

Don’t know/ Prefer not to say 6% 4% 3% 4% 3% 8% 3% 

Total*  100% 100% 100% 100% 100% 100% 100% 

* Totals may not sum to 100% due to rounding 

  

Opinion is divided about the extent of 
antisemitism in Australia today, with 

more of the view that it is ‘not a very big 
problem’ than of the view that it is a 

‘very big’ or ‘fairly big’ problem. ”
“
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Figure 31: ‘In your opinion, how big a problem, if at all, is antisemitism in Australia today?’ by age group and school attended 

 
NB: Non-Orthodox 30-49 not included due to insufficient number of respondents 

 

EXPERIENCE OF ANTISEMITISM 

Respondents were asked if they had witnessed any antisemitic incidents in the last twelve months, with 
reference to insults, harassment or physical attack. 

The majority, in the range 65%-78% among those aged 18-29, 70%-87% aged 30-49, did not witness 
antisemitic incidents.  But a relatively large proportion – in the range 10%-30% – indicated that they had 
witnessed Jews being verbally insulted or harassed, with a higher proportion in the 18-29 age group.  The 
range within the 18-29 year age group is 11% Mount Scopus attendees, 21% non-Orthodox, 24% did not 
attend a Jewish school, and a high of 30% Orthodox. 

Physical attack was rarely witnessed, indicated by 2% or less, with the exception of 4% indicated by those 
aged 18-29 from a non-Orthodox school, and 6% aged 30-49 from an Orthodox school. (Table 42) 

With regard to personal experience of these forms of antisemitism, a marginally lower proportion is 
indicated. Personal experience of physical attack ranges from zero to 2%, experience of verbal harassment is 
in the range 19%-21% for Orthodox schools, non-Orthodox, and did not attend, but a lower 8% among those 
who attended Mount Scopus.  

Those indicating that they have not experienced these forms of antisemitic incidents is in the range 74%-
87% among those aged 18-29, 82%-92% aged 30-49. 

There is relatively little difference among attendees of different schools, with the highest proportion 
indicating lack of personal experience of antisemitism among those who attended Mount Scopus. 

 

 
 
 
 

  

38%

34%

31%

46%

42%

45%

41%

5%

8%

4%
3%

12%

7%
5%

ORTHODOX MOUNT SCOPUS NON-ORTHODOX DID NOT ATTEND JEWISH SCHOOL

18-29 Is a problem 30-49 Is a problem
18-29 A very big problem 30-49 A very big problem



86 

Table 42: ‘In the last twelve months, have you personally witnessed any of the following types of antisemitic incidents in 
Australia?’, by age group and school attended 

  
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL  

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

I have witnessed other Jew(s) being verbally 
insulted or harassed 30% 22% 11% 10% 21% 24% 13% 

I have witnessed other Jew(s) being physically 
attacked 1% 2%   1% 2%  

I have witnessed other Jew(s) being both verbally 
insulted or harassed AND physically attacked 1% 4% 1% 1% 3%  2% 

I have NOT witnessed other Jew(s) being verbally 
insulted or harassed, or physically attacked 65% 70% 78% 87% 69% 69% 83% 

Don’t know/ Prefer not to say 4% 3% 10% 3% 6% 6% 3% 

Total* 100% 100% 100% 100% 100% 100% 100% 

* Totals may not sum to 100% due to rounding 
 

Table 43: ‘In the last twelve months, have you personally experienced any of the following types of antisemitic incidents in 
Australia?’ by age group and school attended 

  
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL  

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

I have been verbally insulted or harassed 21% 14% 8% 7% 21% 19% 13% 

I have been physically attacked  1%   1%  1% 

I have been both verbally insulted or harassed 
AND physically attacked  1%    2% 1% 

I have NOT been verbally insulted or harassed, or 
physically attacked 75% 82% 87% 92% 74% 77% 84% 

Don’t know/ Prefer not to say 5% 2% 6% 1% 4% 3% 2% 

Total* 100% 100% 100% 100% Total 100% 100% 

* Totals may not sum to 100% due to rounding 
 
  

18-29 year-old respondents who attended either 
an Orthodox or a non-Orthodox school that have 

experienced antisemitic verbally insults or 
harassment in the last twelve months. 

 

21% 46%
18-29 year-old respondents who did not attend 

a Jewish day school who believe that 
antisemitism is a problem in Australia. 
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ANTISEMITISM ON SOCIAL MEDIA 

A fourth question asked respondents to consider antisemitic comments in personal discussions, on social 
media, in media reporting, and in graffiti.  The question was not time limited and asked for assessment of 
the extent to which antisemitism was a problem is each of these contexts, whether is was ‘a very big 
problem’, ‘fairly big problem’, ‘not a very big problem’, or ‘not at all a problem’. 

Indication of ‘very big’ or ‘fairly big problem’ finds a large degree of commonality across the schools and age 
groups. 

Almost three quarters of respondents – in the range 74%-82% among those aged 18-29 – consider that 
antisemitic comment a ‘very big’ or ‘fairly big problem’ on social media and other internet sites.  

Antisemitic reporting in the media is seen as a ‘very big’ or ‘fairly big problem’ across the age groups by 
55%-61% of those who attended an Orthodox school, or Mount Scopus, in the range 37%-41% of those who 
attended a non-Orthodox school and those who did not attend a Jewish school. 

A majority of attendees of an Orthodox school, or Mount Scopus, in the range 55%-61%, consider that 
antisemitic reporting in the media is a problem, with a lower proportion (37%-41%) among those who 
attended a non-Orthodox school and those who did not attend a Jewish school. 

Antisemitic graffiti was considered to be a problem by more than 40% of among those who attended a 
Jewish school, a marginally lower proportion of those who did not attend a Jewish school. 

Antisemitic comments in discussions at work or at school was indicated by close to one-third of 
respondents, with a higher level indicated in the younger age group, and a high point of 51% among those 
aged 18-29 who did not attend a Jewish school.  

 
Table 44: ‘From what you have personally experienced, to what extent, if at all, are the following a problem in Australia today?’ 
Response: ‘A very big problem’ and ‘A fairy big problem’, by age group and school attended 

SEEN AS A PROBLEM 
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Antisemitic comments on the Internet/Social media 
(including discussion forums, social networking sites)  76% 70% 82% 76% 74% 74% 59% 

Antisemitic reporting in the media (e.g. TV, radio, 
newspapers) 57% 61% 55% 55% 40% 37% 41% 

Antisemitic graffiti  48% 43% 42% 46% 44% 38% 35% 

Vandalism of Jewish buildings or institutions 48% 39% 33% 41% 42% 37% 32% 

Antisemitic comments in discussions people have 
(e.g. at the workplace, at school, or elsewhere) 34% 30% 42% 36% 32% 51% 34% 

 

  

Antisemitic comments in discussions, at 
work or at school, was indicated by close 
to one-third of respondents… and a high 

point of 51% among those aged 18-29 
who did not attend a Jewish school. ”
“
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Figure 32: ‘From what you have personally experienced, to what extent, if at all, are the following a problem in Australia today?’ 
Response: ‘A very big problem’ and ‘a fairy big problem’, respondents aged 18-29 by school attended 

 

 
A fifth question specified antisemitic content seen over the last twelve months on specific social media 
platforms.   

Only a very small minority, in the range 3%-13%, indicated that they had not seen antisemitic content 
online.  

As with findings for previous questions, there was only minor difference by school attended, an important 
finding that highlights the pervasive nature of antisemitism content which is witnessed. 

Among those aged 18-29, Facebook is by a large margin the social media platform on which antisemitism is 
most likely to be experienced, indicated in the range 76%-89%, compared to the range 44%-50% among 
those aged 30-49. This difference is likely to be explained by frequency of use, which is likely to be higher 
among younger age group. 

Among those aged 30-49, antisemitic content is most likely to be experienced on Twitter, in the range 61%-
71%, compared to 18%-31% among those aged 18-29. 

A final question asked respondents if they took any action the most recent time when they encountered 
antisemitism online, with the option of indicating more than one form of action taken, for example making a 
report to more than one organisation and writing an online comment. 

Between a third and half took no action, with some variation by school attended: of those who aged 18-29, 
53% of those who attended an Orthodox school took no action, 47% who did not attend a Jewish school, 
42% who attended Mount Scopus, and 35% who attended a non-Orthodox school. 

Among respondents aged 18-29, a majority (53%) of those who attended a non-Orthodox school made a 
report to platform operator, 39% who attended Mount Scopus, 36% who did not attend a Jewish school, 
and 30% who attended an Orthodox school; 7%-11% of those aged 18-29 who attended a Jewish school 
wrote a response, a substantially higher 26% who did not attend a Jewish school; and 12%-17% shared the 
content with family, friends or colleagues.  

Of those who attended a Jewish school, only 7%-8% reported the antisemitic content to a Jewish authority, 
no one who did not attend a Jewish school.  Almost no one (2% or less) made a report to the police. 
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Table 45: ‘In the last 12 months, have you personally seen antisemitic content on any of the following?’ Response: ‘yes’, by age 
group and school attended 

 ORTHODOX  MOUNT SCOPUS  NON-
ORTHODOX  

DID NOT ATTEND JEWISH 
SCHOOL  

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Facebook 81% 50% 89% 44% 81% 76% 46% 

Online news site(s) 53% 47% 44% 43% 36% 43% 31% 

YouTube 52% 29% 43% 25% 39% 46% 29% 

Online discussion and comment forum(s) 58% 9% 54% 14% 53% 57% 14% 

Twitter 31% 66% 31% 71% 18% 28% 61% 

Other online content/platform(s)  4% 1% 3% 3%   7% 1% 
None - I have not seen any antisemitic 
content online or on social media in the 
last 12 months 

5% 12% 3% 14% 13% 9% 21% 

Don’t know/ Prefer not to say 5% 7% 2% 3% 4% 6% 5% 
 

Figure 33: ‘In the last 12 months, have you personally seen antisemitic content on any of the following?’ Response ‘yes’, 
respondents aged 18-29 by school attended 

 

Table 46: ‘Focusing on the most recent time this occurred, did you take any action in response to this antisemitic content?’ by age 
group and school attended 

 ORTHODOX  MOUNT SCOPUS  NON-
ORTHODOX  

DID NOT ATTEND JEWISH 
SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

I took no action 53% 53% 42% 56% 35% 47% 37% 

Reported it to the website/platform operator 30% 27% 39% 18% 53% 36% 32% 
Reported it to a Jewish authority  
(e.g. CSG, Board of Deputies) 

8% 5% 7% 4% 7%  4% 

Reported it to the police or similar civil 
authority 1% 1% 2% 1% 2%  0% 

Wrote a comment in response on the 
website/platform 9% 14% 11% 15% 7% 26% 24% 

Shared the content with family 
members/friends/colleagues 17% 16% 12% 12% 13% 12% 19% 

Other response (please specify) 1% 2% 4% 4%  2% 3% 

Prefer not to say 3% 4% 1% 3% 3% 2% 4% 
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CONNECTION AND ATTITUDES TO ISRAEL 
The Gen17 survey included a broad range of questions that considered connection and attitude to Israel:  

• ‘Do you consider yourself to be a Zionist?  

• ‘How many different times in your life have you visited Israel, if at all?’ 

• ‘What was the longest time you spent in Israel at any one visit?’ 

• ‘What have been your reasons for visiting Israel?’ 

• ‘Have you any close family living in Israel?’ and ‘Have you any close friends living in Israel?’ 

• ‘To what extent do you keep up with current events which involve Israel?’ 

• ‘To what extent do you agree or disagree with the following statements: I feel a sense of responsibility to 
ensure that the State of Israel continues to exist’ 

• ‘When international events put Israel in danger … how [do] you feel?’ 

• ‘How important is supporting Israel financially to your own sense of Jewish identity?’  

 

For a large majority for the members of the Melbourne Jewish community, Zionism is not an abstract 

concept but central to their lived experience. They have visited Israel, typically on a number of occasions, 

have friends and relatives living in Israel, and keep up to date with events impacting on Israel. Concern for 

the security of Israel is the immediate issue that more than any other unifies a community which in many 

other respects is divided in attitude, observances and other aspects of behaviour. 

ZIONISM 

Respondents were asked if they regarded themselves as a Zionist.  The question was worded: 

 Although there are different opinions about what the term Zionism means, in general, do you 
consider yourself to be a Zionist?  

The majority of respondents in each school group indicated that they regarded themselves as a Zionist, with 
some variation by school attended – and consistently higher proportion in the younger age group. 

Of those aged 18-29, 90% of those who attend Mount Scopus responded ‘yes’, just 2% ‘no’ and 8% did not 
know.  The proportion responding yes was 80% for Orthodox schools, 78% non-Orthodox, and a 
substantially lower 62% among those who did not attend a Jewish school, with a high 28% responding ‘no’. 
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In all school groups the proportion who identified as a Zionist was lower in the older age group, with a range 
from 75% of those who attended Mount Scopus to 54% of those who did not attend a Jewish school.  Those 
responding ‘no’ was at a high point of 32% among those aged 30-49 who did not attend a Jewish school. 
Close to one in ten did not know how to answer or preferred not to say.  

 

Table 47: ‘Although there are different opinions about what the term Zionism means, in general, do you consider yourself to be a 
Zionist?’ by age group and school attended 

 
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 
18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Yes 80% 71% 90% 75% 78% 62% 54% 

No 10% 21% 2% 17% 16% 28% 32% 

Don’t know 7% 7% 8% 8% 7% 9% 11% 

Prefer not to say 3% 2%    2% 2% 

Total* 100% 100% 100% 100% 100% 100% 100% 

* Totals may not sum to 100% due to rounding 
 

Figure 34: ‘Although there are different opinions about what the term Zionism means, in general, do you consider yourself to be a 
Zionist?’ Response ‘Yes’  

 
NB: Non-Orthodox 30-49 not included due to insufficient number of respondents   

8
0

%

9
0

%

7
7

%

6
2

%

7
1

%

7
5

%

5
4

%

O R T H O D O X M O U N T S C O P U S N O N - O R T H O D O X D I D N O T A T T E N D J E W I S H
S C H O O L

18-29 30-49

The majority of respondents in each 
school group indicated that they 

regarded themselves as a Zionist… the 
proportion who identified as a Zionist 

was lower in the older age group. ”
“



92 

VISITING ISRAEL 

Of those who attended a Jewish school, only a small minority responded that visiting Israel was unimportant 
(‘fairly unimportant’, or ‘very unimportant’) to their Jewish identity: among those aged 18-29, 10% who 
attended an Orthodox school, 13% Mount Scopus, 23% non-Orthodox, and a higher 31% who did not attend 
a Jewish day school. Similar results were obtained for the 30-49 age group.    

Table 48: ‘Visiting Israel - How important or unimportant are each of the following to your own sense of Jewish identity? by age 
group and school attended 

 
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Very important 52% 48% 54% 50% 46% 33% 40% 

Fairly important 38% 39% 32% 34% 29% 34% 32% 

SUBTOTAL IMPORTANT 90% 87% 87% 84% 75% 67% 72% 

Fairly unimportant 10% 10% 11% 13% 15% 18% 18% 

Very unimportant  2% 2% 2% 8% 13% 9% 

SUBTOTAL UNIMPORTANT 10% 12% 13% 15% 24% 31% 26% 

Don’t know/ Prefer not to say  2%  1% 1% 2% 2% 

Total* 100% 100% 100% 100% 100% 100% 100% 

* Totals may not sum to 100% due to rounding 

 

With regard to the number of times they had visited Israel, of those who attended a Jewish school and were 
aged 18-29, a substantial majority had visited over three times: 71% Orthodox school, 69% Mount Scopus, 
61% non-Orthodox, but a minority of 27% among those who did not attend a Jewish school.   

Very few (4% or less) in the younger age group who had attended a Jewish school had not visited Israel, 
compared to a substantial 31% who did not attend a Jewish school. 

Figure 35: ‘How many different times in your life have you visited Israel, if at all? If you were born in Israel, please relate your 
answer to the number of times you have returned to visit’, Respondents aged 18-29 

 
NB: Non-Orthodox 30-49 not included due to insufficient number of respondents 
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Reasons for visiting 

Respondents who had visited Israel were asked to indicate their reason for visiting in a question that 
provided respondents with options to indicate all reasons, other than to attend a youth program. 

The top two reasons indicated by respondents aged 18-29 were tourism and to visit family.  

The highest proportion indicating tourism were those who attended Mount Scopus (73%), the lowest those 
who did not attend a Jewish school (28%). 

A relatively even proportion across the schools indicated ‘to visit family’, in the range 47%-62%. 

Those who attended an Orthodox school differ in the relatively high proportion indicating visit to undertake 
religious study (49%, compared to 8% Mount Scopus), to attend a simcha celebration (48%), and to visit 
friends (43%).   

Of those who attended a Jewish school, 10%-14% indicated that they had lived in Israel, but not to make 
aliyah, a lower 7% of those who did not attend a Jewish school. 

Visiting Israel to volunteer at a kibbutz was indicated by 10%-13% of Mount Scopus and non-Orthodox 
school attendees, 6% who did not attend a Jewish school and 2% from an Orthodox school. 

Table 49: ‘Apart from youth programs, what have been your reasons for visiting Israel?’ 

 ORTHODOX  MOUNT SCOPUS  NON-
ORTHODOX  

DID NOT ATTEND JEWISH 
SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Tourism 58% 67% 73% 69% 53% 28% 45% 

To visit family 62% 60% 47% 52% 56% 48% 64% 

To visit friends 43% 32% 34% 25% 32% 20% 33% 
To attend a simcha celebration (e.g. bar mitzvah, 
wedding etc.) 48% 45% 24% 34% 21% 22% 18% 

Religious study (Yeshiva/seminary) 49% 34% 8% 6%  4% 7% 

To live in Israel (but not aliyah) 10% 8% 14% 9% 12% 7% 9% 

Adult education 9% 8% 8% 6% 12% 7% 5% 

Kibbutz volunteer 2% 1% 10% 6% 13% 6% 6% 

University study 6% 5% 3% 3% 2% 9% 4% 

Assessment for possible aliyah (become a citizen) 4% 2% 3% 3% 4%  2% 

Business/employment 1% 7% 6% 6% 5%  6% 

To make Aliyah (migration to Israel)  3% 1% 2%   7% 

Other (please specify) 6% 9% 11% 9% 15% 13% 9% 

Don’t know   1%  3% 9%  

Prefer not to say 1%  1%     
 

 

In a significant finding, the younger group have 
spent more time in Israel, even though they have 

lived a shorter span of years in which to visit. 

”
“



94 

LENGTH OF TIME IN ISRAEL AND PERSONAL CONNECTIONS 

Of those who had visited Israel and were aged 18-29, a substantial majority who attended a Jewish day 
school spent at least four months in Israel: 81% Orthodox school, 63% Mount Scopus, 65% non-Orthodox, 
but a lower 46% who did not attend. 

Of these, a substantial proportion indicated that they had spent one or more years in Israel – 61% from an 
Orthodox school and a consistent range of 28%-30% from the other schools, including those who did not 
attend a Jewish school. (Table 50) 

In a significant finding, the younger group have spent more time in Israel, even though they have lived a 
shorter span of years in which to visit.  The relative proportions for four or more months of those who 
attended an Orthodox school are 81% aged 18-29, 61% aged 30-49, for Mount Scopus 63% and 35%, and for 
those who did not attend a Jewish school 46% and 27%. 

Of respondents aged 18-29, more than half from each school have close friends living in Israel, ranging from 
52% who did not attend a Jewish school, 66%-69% Mount Scopus and non-Orthodox, and 82% Orthodox.  
There was a similar pattern with regard to family living in Israel, but indicated by a marginally lower 
proportion, lower by 4%-10%.  

Table 50: ‘What was the longest time you spent in Israel at any one visit?’ Respondents (who have been to Israel), by age group 
and school attended  

 
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Less than 2 weeks 1% 3%  5% 3% 7% 9% 

2 weeks but less than 1 month 6% 16% 8% 15% 7% 17% 33% 

1 month but less than 4 months 11% 20% 29% 46% 24% 30% 30% 

4 months but less than 12 months 20% 13% 36% 17% 35% 15% 7% 

1 year but less than 3 years 61% 45% 28% 14% 29% 30% 11% 

3 years or more  4%  4% 1%  9% 

SUBTOTAL – 4 MONTHS OR MORE  81% 61% 63% 35% 65% 46% 27% 

Prefer not to say       1% 

Total 100% 100% 100% 100% 100% 100% 100% 
N (unweighted) 153 130 92 229 68 40 254 

Figure 36: ‘Have you any close family living in Israel?’ and ‘Have you any close friends living in Israel?’, Response: ‘Yes’, by age 
group and school attended  

 

NB: Non-Orthodox 30-49 not included due to insufficient number of respondents 
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INVOLVEMENT WITH ISRAEL  

Level of personal interest and emotional identification with Israel was indicated by questions that asked 
respondents the extent to which they kept up with events involving Israel, their level of concern when Israel 
is in danger, and their sense of responsibility to ensure that Israel continues to exist. 

With regard to keeping up with current events which involve Israel, those who indicate a lack of interest 
(‘not at all’) are a very small minority:  less than 3% of those who attended a Jewish school, 9%-10% of those 
who did not attend a Jewish school.  

Indication of ‘a little’ interest ranges from 27% to 47% across the schools and two age groups, indicated by 
27% of the those aged 18-29 who attended an Orthodox school, 41% Mount Scopus, 47% non-Orthodox, 
and 36% who did not attend a Jewish school. There was a similar pattern of response among those aged 30-
49, with the exception of a relatively high 40% among those who attended an Orthodox school. 

A substantial majority indicated ‘a lot’ and ‘quite a lot’ of interest, in the range 52%-70% among those aged 
18-29, 50%-57% aged 30-49.  

Table 51: ‘To what extent do you keep up with current events which involve Israel? Would you say...’ by age group and school 
attended 

  
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

A lot 26% 21% 25% 19% 24% 21% 18% 

Quite a lot 44% 36% 34% 37% 28% 33% 32% 

SUBTOTAL 70% 57% 59% 56% 52% 54% 50% 

A little 27% 40% 41% 41% 47% 36% 39% 

Not at all 2% 3%  3% 1% 10% 9% 

Don’t know/ Prefer not to say 1%   1%   2% 

Total  100% 100% 100% 100% 100% 100% 100% 
 

Figure 37: ‘To what extent do you keep up with current events which involve Israel? Would you say...’ Respondents aged 18-29 by 
school attended 
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With regard to reaction when international events put Israel in danger, there was little difference by age 
group in the proportion who indicated no special concern: this response was indicated by 1%-3% among 
those who attended an Orthodox school, or Mount Scopus, 9%-11% non-Orthodox and those who did not 
attend a Jewish school. 

In contrast, the majority of respondents who attended a Jewish school selected the response options that 
indicated their concern was ‘almost the same as if my own life was in danger’ or ‘I feel a special alarm’, 
indicated by 79%-80% attendees of an Orthodox school, 65%-72% and Mount Scopus, 59% non-Orthodox, 
and 46%-58% who did not attend a Jewish school. 

Table 52: ‘When international events put Israel in danger, which one of the following best describes how you feel?’ by age group 
and school attended 

  
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

My reaction is so strong that it is almost the 
same as if my own life was in danger 15% 22% 8% 9% 7% 5% 11% 

I feel a special alarm because it is Israel and not 
some other country in danger 63% 59% 64% 55% 52% 42% 48% 

SUBTOTAL* 79% 80% 72% 65% 59% 46% 58% 

I feel rather more concerned than if another 
country was in the same situation 17% 18% 24% 32% 27% 39% 30% 

I do not feel any different about it than I would if 
another important foreign country were in the 
same sort of danger 

1% 2% 2% 3% 11% 10% 9% 

Don’t know / Prefer not to say 4%  2% 1% 3% 5% 3% 

Total* 100% 100% 100% 100% 100% 100% 100% 

* Totals may not sum to 100% due to rounding 
 

Figure 38: ‘When international events put Israel in danger, which one of the following best describes how you feel?’ Respondents 
aged 18-29 by school attended 
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In response to the proposition that ‘I feel a sense of responsibility to ensure that the State of Israel 
continues to exist’, a significant finding is that more than 80% of attendees of Jewish schools in both age 
groups indicated agreement, and a substantial majority of 68% aged 18-29 and 79% aged 30-49 among 
those who did not attend a Jewish school. 

‘Strong disagreement’ is at a minimal 1% for attendees of Jewish schools, 6%-7% of those who did not 
attend a Jewish school. The combined ‘tend to disagree’ and ‘strongly disagree’ is at 10% or less across the 
age groups and schools, with the exception of those aged 18-29 who did not attend a Jewish school, where 
is 17%.  

Table 53: ‘To what extent do you agree or disagree with the following statement: I feel a sense of responsibility to ensure that 
the State of Israel continues to exist’, by age group and school attended 

  
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Strongly agree 56% 57% 39% 54% 42% 41% 49% 

Tend to agree 32% 27% 44% 34% 41% 27% 30% 

SUBTOTAL AGREE 87% 84% 83% 88% 83% 68% 79% 

Tend to disagree 3% 6% 7% 4% 7% 10% 4% 

Strongly disagree 1% 1% 1%  1% 7% 6% 

SUBTOTAL DISAGREE 4% 7% 8% 4% 8% 17% 10% 

No opinion 3% 3% 6% 3% 3% 7% 8% 

Don't know/ Prefer not to say 6% 7% 3% 5% 6% 7% 3% 

Total* 100% 100% 100% 100% 100% 100% 100% 

* Totals may not sum to 100% due to rounding 

 

Figure 39: ‘To what extent do you agree or disagree with the following statement: I feel a sense of responsibility to ensure that 
the State of Israel continues to exist’, Respondents aged 18-29 by school attended 
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VIEW OF ISRAELI SOCIETY: PEACE AND POLITICS 

Responses to four propositions about Israeli society and three propositions about the peace process found 
substantial agreement on some propositions that are critical of Israel; negative sentiment was consistently 
higher among those aged 18-29 compared to those aged 30-49. The highest level of negative sentiment is 
amongst those who attended a non-Orthodox school or did not attend a Jewish school. 

The response to each proposition is presented in Table 54, providing summary indication of those who 
agree (‘strongly agree’ or ‘tend to agree’) and disagree (‘tend to disagree or ‘strongly disagree’). 

The proposition that ‘there is too much corruption in Israel’s political system’ is the only one that obtains 
majority agreement among those aged 18-29, in the range 51%-63%; among those aged 30-49, agreement is 
in the range 43%-51%.  

The proposition that ‘Orthodox Judaism has too much influence in Israel’s society’ obtains agreement in 
the range 62%-76% among those aged 18-29 who attended Mount Scopus, a non-Orthodox school and 
those who did not attend a Jewish school, and a similar pattern of agreement with the proposition that ‘In 
Israel, non-Jewish groups suffer from discrimination’, in a lower range from 52%-72%.  The highest level of 
negative response is among attendees of a non-Orthodox school. Only a minority of those aged 18-29 who 
attended an Orthodox school, 29% and 33% respectively, indicate agreement with the two propositions. 

The fourth proposition that ‘democracy in Israel is alive and well’ finds majority agreement (60%-79%) 
across the two age groups among those who attended an Orthodox school or Mount Scopus, also majority 
or close to majority agreement among those who did not attend a Jewish school (47%, 68%), but not among 
those who attended a non-Orthodox school, with agreement at a low 33% and disagreement at 50%. 

With regard to statements concerning the peace process, there is a divide between those who attended an 
Orthodox school and Mount Scopus on the one hand, and those who attended a non-Orthodox school or 
who did not attend a Jewish school on the other. 

Thus the proposition that ‘Israel should give up territory in exchange for guarantees of peace with the 
Palestinians’ finds minority agreement among respondents aged 18-29 from an Orthodox school (24%) and 
Mount Scopus (47%), a substantial majority among non-Orthodox (70%) and those who did not attend a 
Jewish school (69%), with agreement consistently higher among the younger age group. 

A majority aged 18-29 of those who attended an Orthodox school (69%) and Mount Scopus (52%) agree that 
Israeli control of the West Bank is vital for its security. This contrasts with just 28% of attendees of a non-
Orthodox school and 22% who did not attend a Jewish school, substantially lower than the older age group 
who did not attend a Jewish school (47%).  

Among respondents aged 18-29 the proposition that ‘Israel should negotiate with Hamas in its efforts to 
achieve peace’ obtains minority agreement among Orthodox (23%) and Mount Scopus (25%), a larger 
minority in agreement among non-Orthodox (40%) and those who did not attend a Jewish school (46%). 
Again, the trend is for the younger respondents to be more open to the negotiation to achieve peace. 
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Table 54: Israeli society and peace process - ‘To what extent do you agree or disagree with the following statements?’ by age 
group and school attended 

 ORTHODOX  MOUNT SCOPUS  NON-
ORTHODOX  

DID NOT ATTEND JEWISH 
SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 

ISRAELI SOCIETY 

There is too much corruption in 
Israel’s political system 

Agree 51% 45% 53% 43% 63% 62% 51% 

Disagree 16% 14% 18% 11% 10% 10% 12% 

Orthodox Judaism has too much 
influence in Israel’s society 

Agree 29% 26% 62% 59% 76% 70% 66% 

Disagree 56% 53% 23% 16% 8% 9% 17% 

In Israel, non-Jewish groups suffer 
from discrimination 

Agree 33% 19% 52% 32% 72% 55% 39% 

Disagree 43% 50% 19% 33% 10% 16% 37% 

Democracy in Israel is alive and well 
Agree 79% 70% 60% 70% 33% 47% 68% 

Disagree 9% 11% 29% 12% 50% 33% 18% 

PEACE PROCESS 

Israel should give up territory in 
exchange for guarantees of peace 
with the Palestinians 

Agree 24% 13% 47% 44% 70% 69% 35% 

Disagree 64% 77% 37% 39% 20% 15% 49% 

The government of Israel should 
negotiate with Hamas in its efforts to 
achieve peace 

Agree 23% 15% 25% 25% 40% 46% 33% 

Disagree 61% 71% 55% 55% 36% 29% 49% 

Israeli control of the West Bank 
(Judea/Samaria) is vital for Israel’s 
security 

Agree 69% 74% 52% 50% 28% 22% 47% 

Disagree 13% 9% 32% 24% 54% 54% 28% 
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Figure 40:   Statements on Israeli society, negative response, respondents aged 18-29 by school attended 

 

 

Figure 41: Response to propositions on Israeli peace process, respondents aged 18-29 by school attended 
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FINANCIAL SUPPORT FOR ISRAEL 

The survey included two questions on financial support for Israel.  First, respondents were asked to indicate 
the importance of supporting Israel financially in terms of their Jewish identity. Later in the survey, 
respondents were asked to indicate their priority in charitable donations, with Israel included in the list of 
possible causes for support. 

Among those aged 18-29, supporting Israel financially was deemed important by two thirds (66%) of those 
who attended an Orthodox school and lower proportions among those who attended other schools: 46% 
Mount Scopus, 33% non-Orthodox, and 22% those who did not attend a Jewish school. Consistently higher 
proportions among those aged 30-49 indicated that financial support of Israel was important. 

When asked to indicate their priorities in supporting charitable causes, a majority across the school and age 
groups gave priority to Australian charities.  Israel charities were the highest priority for close to one-in-ten 
respondents, with the exception at 19% of 18-29 year-old who attended an Orthodox school and 14% of 30-
49 year-old who attended Mount Scopus.  

Table 55: ‘Supporting Israel financially - How important or unimportant are each of the following to your own sense of Jewish 
identity?’ by age group and school attended 

 
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 

18-29 30-49 18-29 30-49 18-29 18-29 30-49 
Very important 25% 34% 10% 18% 6% 8% 10% 

Fairly important 41% 39% 36% 34% 28% 15% 24% 

SUBTOTAL IMPORTANT 66% 72% 46% 52% 33% 22% 34% 

Fairly unimportant 23% 15% 37% 30% 43% 34% 30% 

Very unimportant 8% 10% 14% 14% 21% 39% 29% 

Don’t know/ Prefer not to say 3% 3% 3% 4% 3% 5% 7% 

Total* 100% 100% 100% 100% 100% 100% 100% 

* Totals may not sum to 100% due to rounding 

 

Figure 42: ‘To which of the following causes, if any, do you give the highest priority?’ selected responses 

 

NB: Non-Orthodox 30-49 not included due to insufficient number of respondents 
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PLANS FOR ALIYAH 

A final question in the Israel module of the survey asked, ‘how likely is it that you will choose to live 
permanently in Israel in the future?’   

The highest proportion at 16% indicating ‘very likely’ was in the younger age group and among those who 
attended an Orthodox school; the proportion for other schools was below 10%.    

‘Not at all likely’ among those aged 18-29 was indicated by 19% of those who attended an Orthodox school, 
33%-38% Mount Scopus and non-Orthodox, and 46% of those who did not attend a Jewish school. 

Table 56: ‘How likely is it that you will choose to live permanently in Israel in the future?’ by age group and school attended 

 
ORTHODOX  MOUNT SCOPUS  NON-

ORTHODOX  
DID NOT ATTEND JEWISH 

SCHOOL 
18-29 30-49 18-29 30-49 18-29 18-29 30-49 

Very likely 16% 7% 5% 2% 4% 8% 4% 

Fairly likely 18% 17% 10% 3% 19% 22% 9% 

SUBTOTAL LIKELY 34% 24% 15% 5% 24% 30% 13% 

Not very likely 38% 45% 40% 32% 36% 19% 32% 

Not at all likely 19% 25% 38% 59% 33% 46% 51% 

SUBTOTAL UNLIKELY 57% 70% 79% 91% 69% 66% 83% 

Don’t know / Prefer not to say 10% 7% 7% 4% 7% 5% 4% 

Total* 100% 100% 100% 100% 100% 100% 100% 

* Totals may not sum to 100% due to rounding 

 

Figure 43: ‘How likely is it that you will choose to live permanently in Israel in the future?’ Response: ‘Fairly likely’ and ‘very 
likely’, by age group and school attended 

 
NB: Non-Orthodox 30-49 not included due to insufficient number of respondents 
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APPENDIX1: METHODOLOGY 
This discussion is extracted from David Graham and Andrew Markus, Gen17 Australian Jewish Community Survey 
Preliminary Findings (2018). The principal author of the methodological discussion was Dr David Graham. 

Questionnaire design 

Whilst the survey instrument was broadly based on the Gen08 questionnaire,25 it was by no means a carbon copy. In 
the first instance, the survey team was keen to try to shorten the length of the survey in order to reduce the time 
burden on respondents. But amendments were also implemented following a comprehensive consultation exercise 
with the community. For example, in NSW, the survey team met with key stakeholders and communal representatives 
(e.g. school presidents, the NSW Jewish Board of Deputies, the Community Security Group, the Executive Council of 
Australian Jewry, Jewish Care, and the Sydney Jewish Museum) to test questions and identify new topics and issues 
facing different service providers. Questions were also amended or removed where it was felt they had not worked 
optimally in the 2008 survey or were no longer relevant or required amending for other reasons.  

One key difference made to the 2017 instrument was the implementation of a set of questions enabling the survey 
team to uniquely identify households without compromising the confidentiality requirements of Monash University’s 
ethics review panel. Importantly, this avoided the possibility of double counting households, and also reduced the total 
response time burden by ensuring only one person in each household completed household-specific questions. 

Sampling 

It is not possible to carry out a random probability sample of Australian Jews, since no universal and up-to-date list of 
names and contact details exists from which a sample can be drawn. Therefore, alternative approaches must be sought 
to identify Jews in a scientifically reasonable manner. In the United States, major national community studies (such an 
NJPS 2000-01 and the 2013 Pew Research Center Survey) have been carried out using random (or stratified-random) 
digit telephone dialling.26 But in Australia, where the Jewish population, in relative terms, is four times rarer than in the 
US, and where the Jewish population is well understood from census data on religion, such a strategy is financially 
unviable, but also unnecessary.27 

Thus, a pragmatic approach to sampling was devised considering the limited budgets available, but one that also 
minimised the extent to which data integrity might be compromised. The approach utilised and built on the methods 
successfully employed in the Gen08 project as well as those used internationally such as in the UK’s 2013 NJCS study.28 

Sampling procedure 

The initial approach taken was a geographically stratified, non-probability convenience sample. It was carried out 
online29 and eligibility was assessed by a series of questions starting with whether respondents saw themselves ’as 
being Jewish in any way at all’. Independent approaches to sampling were developed in order to maximise the 
response level. In NSW/ACT the sampling frame was initially based on a combined list provided by the extensive and 
very well-maintained databases held by JCA and the NSW Jewish Board of Deputies (NSWJBD). In Melbourne there is 
no community database of comparable size and reliability to those in Sydney. As a consequence, the Australian Centre 
for Jewish Civilisation (ACJC) worked with a wide range of community organisations to promote the Gen17 survey. A 
key partner, Jewish Care Victoria, posted invitations to participate to 3000 randomly selected households on their 
database and an additional 3000 on their email database. A follow up email was sent three weeks later. Other 

 
25 Markus et al 2009 2008-09 Jewish Population Survey Preliminary Findings: Melbourne and Sydney, Monash University 

26 UJC 2004 The National Jewish Population Survey 2000-01: Strength, Challenge And Diversity In The American Jewish Population p28; Pew Research 

Center 2013 A Portrait of Jewish Americans: Findings from a Pew Research Center Survey of U.S. Jews p129 

27 Even though the US Jewish population is over 55 times larger than the Australian Jewish population it was still necessary for NJPS to screen 

175,000 phone numbers and Pew to screen 71,000 phone numbers. 
28 Graham et al 2014 Jews in the United Kingdom in 2013: Preliminary findings from the National Jewish Community Survey, JPR 

29 The survey could be completed on computers and tablet devices but not on mobile phones. 
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invitations were sent to email lists and via their newsletters by various organisations including synagogues and schools 
and other community organisations. In Melbourne the survey was also promoted via a designated Gen17 Facebook 
page and individuals were encouraged to promote the survey to their social media networks. An animated video was 
created which was viewed and shared in emails and on Facebook. The Gen17 Facebook page, managed by ACJC, 
generated 379 ‘followers’, 10 (of several) posts were ‘boosted’ (i.e. turned into paid campaigns to a target audience) 
reaching 7,630 people and leaving 17,790 impressions. 

The survey was promoted for six weeks in both Sydney and Melbourne in paid advertising in the Australian Jewish 
News and in the Jewish Report. In Melbourne promotional cards were distributed at key communal events, outside 
kosher establishments, on university campuses and at the In One Voice festival. A promotional flier was generated for 
the elderly community and distributed by Jewish Care and Emmy Monash, encouraging members of their family to 
help them complete the survey. A flier was also translated into Russian and distributed by Jewish Care and members of 
the Russian Jewish community. The survey was also promoted to Israelis via specific Facebook groups, websites and 
blogs… 

In Victoria those who received a direct invitation to participate were also provided with a password providing access to 
the survey; people could also visit the survey website and request a password, which was sent to them by an 
automated survey. A significant finding, as presented in this report, is the large measure of consistency in response 
across the two major states surveyed, which was obtained despite the different approaches to recruitment of 
participants.  

The Gen17 survey questionnaire was highly complex and necessitated the recruitment of a professional polling 
company to program the online instrument, send out and track thousands of unique invitations, and securely collect 
and collate the responses. The international polling company Research Now was enlisted for this task based on the 
success of previous collaborations with ACJC and work on Gen08 itself. 

The team also undertook a sophisticated marketing campaign prior to, and during, the fieldwork. This was designed to 
increase communal awareness of the project pre-launch and publicise it as widely as possible during the fieldwork 
period. To do this, a professional PR/ad agency was enlisted to create a design concept, theme, logo, branding and 
messaging for the campaign using traditional and new media outlets. Finally, to encourage maximum participation, a 
financial incentive was offered in the form of a prize draw for the chance to win one of three cash vouchers each worth 
$400AUD. 
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Response diagnostics 

The graph below plots the total time taken to complete the Gen17 survey by frequency. This shows most respondents 
completed the survey in between half an hour and three quarters of an hour; the modal30 time taken was 37 minutes. 
This is reflective of the considerable investment by respondents in the Gen17 project. It also shows a long tail 
(truncated at 120 minutes in the graph) since many people completed the survey in multiple sittings and did not 
necessarily log out of the system between sessions.  

The median31 time taken to complete the survey was 49 minutes. However, Householders (i.e. those randomly 
selected to complete household-specific questions) took slightly longer to do so (52 minutes) than non-householders 
(46 minutes). Respondents in NSW spent longer completing the survey (53 minutes) than respondents in Victoria (45 
minutes). 

Figure A1: Time taken to complete Gen17 questionnaire* 

 
* This chart shows 80% of the data. For reasons of space we have not shown the long tail of data beyond 120 minutes (see text) 

 
Gen17 was in the field for just under 14 weeks. It went live on 15 February 2017 and was finally closed on 22 May 
2017…  
 

Sample evaluation and data weighting  

It was the intention of the survey team to achieve a very large sample in order to facilitate more detailed statistical 
analyses. The final Gen17 sample size was 8,621 respondents including 4,571 unique households. (The survey also 
contains information on other household members so in total there are data on 13,643 people.) 

The size of the Gen17 sample is enormous by any comparative standards and almost 50% larger than the Gen08 survey 
containing 5,840 respondents. Since there were between 85,000 and 90,000 Jewish people aged 18 and above in 
Australia in 201632, Gen17 represents 10% of the entire Jewish population. The sheer size of the sample means that 
detailed sub-group analyses can be carried out that are simply not feasible using smaller sample sets. By way of 
contextualisation, the 2013 Pew survey of the United States’ Jewish community contains a sample of 3,475 Jewish 

 
30 The mode is the point in a distribution where the highest frequency occurs (in other words ‘the most’). 

31 The median of a distribution is the point where half the population is below the point and half is above. 

32 The number of people aged 18 or over in 2016 was 71,479. However, this is the reported number unadjusted for non-response due to the 

voluntary nature of the religion question. Further, the 2016 Census changed the format of the religion question which further depressed the 

likelihood of Jews reporting their religion as Jewish. 
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respondents33 for a population of six million Jews and the UK’s NJCS achieved a sample of 3,736 respondents34 for a 
population of 300,000 Jewish people. The New York 2011 study (population 1.5 million) contained 5,993 responses 
making it ‘the largest such study ever conducted in North America’35. 

However the key question, as far as the quality of the data are concerned, is less about the absolute size of the sample 
and more about its representativeness. Given Gen17 is a non-probability sample, even a very large sample size may be 
skewed towards certain demographics and particular sections of the community who are more predisposed to such a 
survey than others. In the post-field context, the best way to address this issue is through weighting. In this regard 
Australia is fortunate in being able to rely on high-quality quinquennial national census data that includes a voluntary 
question on religion to bolster communal surveys.36  

Weights have been applied to the final dataset in order to statistically adjust the data so that they more accurately 
reflect the known structure and distribution of Jews in Australia. For example, since the survey was primarily focused 
on NSW, VIC and ACT, other states were likely to be undersampled. Similarly, since the survey was carried out online 
people such as the very elderly were more likely to be undersampled. Weighting adjusts the actual data so that they 
align with a reliable baseline such as the census. Weights were created to adjust the survey data in line with 2016 
Census37 results on age, sex, state, and country of birth. 

Further, a survey like Gen17 is also vulnerable to oversampling the communally engaged and connected as compared 
with communally distant and less engaged Jews. No amount of census weighting can adjust for this type of self-
selection bias. Therefore, in addition to the census baseline data, a synagogue membership survey was carried out in 
NSW and Victoria to provide a baseline measure of Jewish communal engagement with which to further weight the 
data.38 By subtracting the total membership figures from the total population size recorded in the 2016 census,39 it was 
possible to create a baseline for weighting by ‘Jewish identity’: 1) those affiliated to an Orthodox synagogue; 2) those 
affiliated to a non-Orthodox synagogue; 40 and 3) those not affiliated to any synagogue. 

In addition to the above measures taken to ensure the data are as representative as possible, we can also carry out 
some basic comparisons with fine-grained census data. For example, what evidence is there to indicate that the sample 
obtained is indeed representative of the Jewish community? This question can be considered with reference to the 
two major centres of Jewish population, Melbourne and Sydney, where close to 90% of the survey respondents were 
located.  

Examination of the 2011 and 2016 Australian censuses in terms of the geographic location of the Jewish population 
shows consistent findings between the location of the Jewish population and the geographic location of survey 
respondents. Tables A3.1 and A3.2 indicate the distribution of the Jewish population in the census and Gen17 survey. 
Suburbs are ranked in terms of Jewish population size; first the five suburbs with the largest Jewish population, then 
succeeding groupings by five suburbs. Comparison with the weighted Gen17 data, which has been used throughout 
this report, is comparable to within 3 percentage points, an acceptable margin of error for such sample data. 

  

 
33 Pew Research Center 2013 Portrait of Jewish Americans, Findings from a Pew Research Center Survey of U.S. Jews p119 

34 Graham et al 2014 Jews in the United Kingdom in 2013: Preliminary findings from the National Jewish Community Survey, JPR p41 
35 Cohen SM, Ukeles JB, and Miller R 2012 Jewish Community Study of New York: 2011 Comprehensive Report, UJA-Federation of New York, p5 

36 Graham D 2014 The Jewish Population of Australia Key findings from the 2011 Census 

37 It was mentioned earlier in this report that changes in the formatting of the census question on religion between 2011 and 2016 give us cause for 

concern about the accuracy of the 2016 Census count for Jews (and some other religious groups). However, we have taken the view that although 

these changes probably resulted in a Jewish undercount in 2016, our initial assessment suggests the relative (between-group) measures should still 

be reliable. As such, 2016 Census data form the basis of the Gen17 survey weighting.  

38 Synagogue membership data were gathered in NSW by the NSW Jewish Board of Deputies and in Victoria by researchers at the ACJC at Monash 

University. Despite considerable effort, attempts to gather synagogue membership data in other states and territories could not be achieved in a 

timely manner.  

39 As discussed, this was complicated by concerns that the 2016 Census data appear to have undercounted the total size of the Jewish population 

relative to the 2011 census. Detailed examination of this issue is ongoing but for the purposes of Gen17 the 2016 Census is assumed to have 

surveyed 88.4% of the Jewish population it would have sampled had the question format remained unchanged from 2011. Note this adjustment 

does not account for any non-response that may have occurred due to the voluntary nature of the census question.  
40 Orthodox = Hareidi, Strictly Orthodox, Modern Orthodox, Inclusive Orthodox, Chabad, Orthodox, and Sephardi synagogues; Non-Orthodox = 

Masorti, Progressive and Renewal, Progressive and Egalitarian, Conservative/Masorti, Liberal/Reform, and Jewish Humanist synagogues. 



107 

Table A1 Geography – suburb of residence, Melbourne 

SUBURBS 
% OF JEWISH 
POPULATION 

SUBURBS INCLUDE 2011 CENSUS 2016 CENSUS GEN17 
UNWEIGHTED 

GEN17 
WEIGHTED* 

Rank 1-5 Caulfield/Caulfield North/ 
St Kilda East/Bentleigh 49.7% 50.4% 56.2% 52.6% 

Rank 6-10 Elsternwick/Carnegie/Toorak/ 
Brighton/Brighton East 18.0% 17.6% 17.0% 17.9% 

Rank 11-15 Windsor/Malvern/Malvern East/ 
Armadale/South Yarra 7.0% 7.0% 8.4% 8.1% 

Rank 16-20 Glen Iris/Elwood/St Kilda/ 
Cheltenham/Hawthorn East 5.2% 4.8% 4.7% 4.7% 

* Note Gen17 weights only accounted for state-level geography, not sub-state level 

 

It is also possible to compare demographic indicators in the Gen08 and Gen17 surveys to establish if like is being 
compared with like. Have the two surveys reached a similar cross-section of the Jewish community, or are these 
significantly different samples that would invalidate their use in establishing change (or otherwise) over the last 
decade?41 

One directly comparable indicator is self-assessed financial status. Respondents were asked in both surveys ‘which of 
the following best describes your financial status/circumstances?’ There is again a high level of consistency in response 
in the weighted results (Tables A3.3), with a maximum variation under 3 percentage points within the categories. 

 
Table A2: Which of the following best describes your financial status (Gen08) / circumstances (Gen17)? Melbourne and Sydney* 

 
GEN08 

MELBOURNE 
GEN17 

MELBOURNE 
GEN08 

SYDNEY 
GEN17 

SYDNEY 
Prosperous 5.7% 5.7% 5.8% 7.3% 

Living very comfortably 28.9% 26.6% 30.8% 28.2% 

Living reasonably comfortably 45.7% 45.7% 41.7% 43.2% 

Just getting along 14.4% 16.0% 15.5% 15.3% 

Nearly poor 1.2% 2.1% 1.1% 1.5% 

Poor 0.9% 1.0% 0.8% 0.7% 

Don’t know/ Prefer not to say 3.2% 2.9% 4.2% 3.8% 

Total 100% 100% 100% 100% 
 

* Columns may not sum to 100% due to rounding 

 

 
 

 
41 As previously noted, care should be taken in drawing direct comparisons between Gen08 and Gen17 data. Unlike Gen17, the Gen08 data were not 

weighted to account for varying levels of Jewish identification. In other words, Gen08 data are more likely than Gen17 data to have over-

represented the more engaged sections of the Jewish population. 






